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Archaeological Exploration of
Wokha Village Ancestral Sites

Libemo Kithan
Associate Professor, Department of History,

Mount Tiyi College, Wokha, Nagaland- 797111

Abstract : Oral sources passed down from generation to
generation about past cultures may become diluted over time if
narrated randomly without any proper historical analysis and
records, but rediscovery through scientific technique with proper
analysis can produce an accurate history with evidence. It is believed
that oral historical studies can be incorporated by scientific findings
in such a way that oral tradition can be authenticated as far as
possible. Archaeological evidence is felt to be required in order to
place past ways of life in a larger perspective and context.

One of excavation site at Wokha village is the location of the
first Chumpho (Morung) built when Lotha ancestors established a
village called Wokha Yan (Wokha village). According to credible
oral tradition, the name ‘Chumpho’ is derived from the meanings
of Chum or Chuma (erecting post) and pho (first community ritual).
Following the selection of the site for the new village, it was believed
that the founding members built the Pvüti (Chief) house, Chumpho
and then the individual houses of the community. As a result, when
a village was established, Chumpho was the first community-based
construction. The Chumpho site excavation was chosen to expose
the postholes and the extent of past activities, so only 1(one) trench
with 7 (seven) lots covered the entire existing ancestral Chumpho
site.

The second is the archaeological investigation of the ancestral
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prominent ritual tree in a form of excavation. Mhenkiton is a large
ficus tree found in the centre of every Lotha village that is used to
‘hang the decapitated heads of the enemies’. Tradition holds that
when establishing a village, a specific ficus tree (ficussycomorus)
tree has been planted. An oral source reveals that the word ‘mhenki’
means ‘enemy head’ and ton’ means to ‘fix’, hence, the term
‘Mhenkiton’. The decayed trunk at the base of the tree was chosen
for excavation in order to determine the age of the tree using
radiocarbon dating. The decayed wood pith attached to the trunk
was excavated methodically. The excavation of ancestral sites, thus
offer a new impetus to the chronology of the village establishment.

Keywords: Chumpho, Mhenkiton, Archaeological excavation,
Artefacts, Radiocarbon date.

Introduction: There are several oral accounts and narratives of
Lotha Naga cultural practices and material life, but archaeological
evidence has not made a significant breakthrough, whether it is Paleolithic
and Mesolithic and with only scant evidence on the Neolithic culture.
Oral historical studies are thought to be able to incorporate scientific
findings in such a way that oral tradition can be authenticated to the
greatest extent possible. Trigger (1968) has discussed the concept how
settlement pattern reflects the adaptation of a society and its technology
to its environment (Trigger, 1968: 53-77). In relevance to the synthesis
of oral history and archaeology, Blackburn (2008) maintains that,
“Sometimes oral traditions act like a photograph, a selective mirror to
social realities, and at other times like blueprint, a charter of ideas and
actions” (Blackburn, 2008: 259). While discussing what a planned
excavation is all about, Fagan and Durrani (2017) notes, “Archaeological
excavation is not digging by formula, but a carefully managed process
that requires constant creative thinking. There are general methodologies
for excavation, but the appropriate one varies from site to site and from
moment to moment as an excavation proceeds. In a way, excavation is
a process of negotiation that balances acquiring the maximum amount of
information against potential destruction and the needs of the
contemporary society (Fagan and Durrani, 2017:157).

Northeast India has been called a ‘living museum of man’ because
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of the ethnolinguistic diversity, with different groups adopting different
socio-economic strategies and cultural lifestyles and professing divergent
indigenous or imported religious belief systems (Roy 1991:73). Nagaland
serves as a “natural boundary” between South and Southeast Asia and
China, and contains representative fauna, flora, and species unique to
the area, including hominid groups. These features, and the geographical
isolation, afford the region archaeological and ethnographic significance
(Nienu 2014:117). Walling (2016) maintained that, “Oral narratives have
been used to collaborate with archaeological evidence in order to test
the reliability of site locations, time depth and socio-cultural
developments”. She goes on to say, “oral traditions incorporate the cultural
knowledge of many ancestors at multiple levels of signification. Similarly,
archaeological sites incorporate a complex record of past human
behavior embedded in artifacts and archaeological deposits. Both oral
traditions and archaeology thus constitute sources of knowledge that
have intricate structures that must be systematically and carefully analyzed
in terms of their own internal logic in order to use them in scholarly
research” (Walling, 2016: 74).

For quite some time, Nagaland remained out of the picture of
archaeological literature until recently. He further remarked that, “Based
on ethnographic manifestations, and unique biotic and physiographic
features, it was assumed that Nagaland could have played a vital role
prehistorically” (ibid., p. 118). Acharya (1985) notes that, “Numerous
archaeological remains lying scattered in the region of western Assam,
Nagaland and so far as Wokha district possessed both historical and
archaeological rich heritage. Western Assam especially the districts of
Goalpara, Dhubri and Kokrajhar is full of archaeological wealth. This
region has its important past since the dawn of the historical area in
Assam. In ancient times, when Assam was regarded as Kamarupa, this
region was known as ‘Ratnapitha’- centre of richness of wealth” (Acharya
1985:43).

Several attempts have been made on prehistoric studies of
Northeast India and Nagaland, but thus far in Wokha district inhabited
by the Lothas, only Ngullie (2014) has undertaken trial excavations at
TiyiLongchum and reported numerous potsherds and megaliths. A large
number of potsherds were recovered throughout the layers in all the 3
(three) trenches at TiyiLongchum. However, no complete pot was found
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and reconstruction with the help of the potsherds was not possible. The
potsherds comprised mostly of body sherds, bases and few rim sherds.
The potteries recovered from TiyiLongchum were very crude, rough,
thick and heavily tempered with stone granules … a large number of
potteries were recovered throughout the layers in all the three trenches.
However, no complete pot was found and reconstruction with the help
of the potsherds was also not possible (Ngullie 2014:255). Earlier, T.C
Sharma also collected stone tools from the Lotha area as noted by
Hazarika (Hararika 2017:104). Likewise, Devi and Neog (2014) have
reported several megaliths in four Lotha villages, namely, Wokha village,
Humtso village, Yikhum village and Riphyim village under Wokha District
of Nagaland. The megaliths in 4 (four) villages are found in four types of
location. On an average, the frequency of the megaliths distributions is
found to be highest within the residential sites of the people. The next
type of preferable location is the common burial cemeteries that are
specific to each khels (colony). The other two locations are the road
side location and the public buildings such as churches, common ground,
etc., (Devi and Neog 2014:342).

Excavation method of the proposed ancient sites
Detailed and meticulous notes of the finds from the excavation were

made in lot books, and recording the provenience of the artefacts, depth
and layer of finds recovered from excavations. The trial excavation of
the Chumpho or ‘morung’ site chosen to expose the postholes and the
extent of the past activities and therefore, only 1(one) trench with 7
(seven) lots covered the whole existing ancestral Chumpho site. A similar
method was used in the excavation of Longsio site, whereby two trial
trenches were excavated. For the test excavation of Mhenkitonor the
‘head-tree’ in Wokha village, small shovel pits within the perimeter of
the trunk was applied to trowel through the decayed wood of the tree.

For the tree excavation (Mhenkiton), the decayed trunk at the base
of the tree was chosen for excavation in order, also to determine the age
of the tree by radiocarbon dating. Since the method of dendrochronology
cannot be applied in the case of this decayed tree, a new method of
meticulous trowelling in phase-wise manner was undertaken. Tools such
as chisels, hammer and steel knife was cleaned prior to its use, and
carefully avoiding exposure to direct sunlight and using surgical hand
gloves. The pith of the decayed wood attached to the trunk was

Creatcrit : Vol.11 no.-2 Kithan 4



systematically excavated.
Background of the ancient Chumpho(Morung) site and

activities
The oral tradition of Wokha village is clear about the location of the

first Chumpho that was built during the village’s establishment as guard
house. The last reconstruction was in 1964, and many people over the
age of 55 confirmed seeing the structure standing at the time.
TheChumphoculture’s activities have been witnessed by some village
elders. Mills (1922) observed that, “Every Lotha village, except the very
small ones, is divided into two or more ‘khels’ (Yankho) and writes, “In
every ‘Khel’ there is a common ‘bachelors’ house or morung, a building
which plays an important part in Lhota life. In it no women must set her
foot. At the champa, raids were planned and discussed, and to it all
heads taken were first brought. It is a sleeping place of every Lhota boy
from the time he first puts on his dao-holder till he marries, this rule being
only relaxed in the case of boys who are allowed to remain at home and
nurse an ailing and widowed mother, or when the champa falls into a
state of disrepair that is no longer habitable” (Mills 1922:24). Wokha
village is one of the largest and oldest standing villages in Wokha District,
Nagaland. Oral tradition narrates that the Chumpho system was very
strong and its structure was massive with 8 (eight) sleeping cubicles called
Mijen1.

Site description: Location and Topography
The ancestral Chumpho (morung) site is in the heart of the village,

B-khel (Chumphopvü), between 26° 06'.585" N latitude and
094°15'.362" E longitude, at an elevation of 1456 m above mean sea
level. The B-Khel community temporarily built a small house at
theChumpho site for prayer fellowship. The village main road that runs
through the site to the east has partially encroached on the morung site,
and a foot path passage runs through the north. The old morung used to
stand in a prominent and commanding location, with stable soil conditions
except for a gentle gorge to the south-west, which is supposed to provide
good defence for the village. The main site, however, is still protected
from any new permanent structure. The temporary structure is being
demolished so that the site can be examined scientifically and the traditional
Chumpho can be rebuilt.
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Oral history of Chumpho
Several interactive sessions with village elders were held in the form

of meetings and personal interviews. The Chumpho culture was in
prominence and well maintained until British arrival. Wokha village was
burnt down twice- first on 4th January 1875 (Wokha Yan Baptist
Ekhümkho Platinum Jubilee Motsü 2003:10) by the British under Captain
Butler in retaliation for the murder of British coolies, and in 1956 by the
Indian Army during the aggression against the Naga Nationalist group.
During this time, the entire Chumpho was also razed down by the
fire(Ibid., p. 49).  It is said that, the Chumpho was reconstructed and
the tradition was followed even after the inferno in 1956. However, when
the majority of the village populace was converted to Christianity, the
Chumpho culture lost its value and significance. After the death of the
village’s last Chief (Pvüti), Late PichamoKithan, in 19652, no new
Chumphoconstruction took place in the village.

With the assistance of knowledgeable village elders, the Chumpho
sites and architectural pattern were precisely located. The front main
door faced the north-east of the village, towards the lower khels, and
the back (rear) door faced the upper khels. The proposed excavation
site is the location of the first Chumpho, which was built when Lotha
ancestors established a village called Wokha Yan (Wokha village).
According to credible oral tradition, the name ‘Chumpho’ is derived
from the meanings of Chum orChuma (‘erecting post’) and pho (first
community ritual). Following the selection of the site for the new village,
it was believed that the founding members built theChumpho, Pvüti house,
and then the individual houses of the community. As the population grew,
a new khel called ‘Yankho’ (colony) was formed, and the habitation
was expanded further. Everyyankho built their Chumpho, but all of the
sites are currently being disturbed by the construction of houses and
other public amenities. However, the first site where the village’s earliest
settler built the Chumpho site was preserved, which drew the current
researcher to excavate this first Chumpho site of Wokha village attracts
for archaeological excavation.

Reconnaissance of the site
At the proposed excavation site, a brief site survey was conducted.

The Village Council and elders were invited to the site for additional
consultation and possible demarcation and extension of the site, such as
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the provenience of the main posts (kingpost), possible location of the
sleeping cubicles, and the Morung’s hearth. No trace of previous
construction could be found during the process because the surface soil
was tampered when the village road was built, where the top layer was
mowed down for an approach road. The B-Khel community demolished
the temporary structure at the Chumpho site at the request of the Village
Council and Village Heritage Committee. Oral tradition says that the
particularChumpho for which excavation of the site was done was known
as ‘BenkaChumpho’- ‘Benka’ means first ever3.

Excavation of Chumpho site
On 17th December 2018, an excavation was undertaken by laying

a trench with an objective to know the exact spot where the ancestors
of the village had set up the Chumpho. The objective of the excavation
was to retrieve the evidence of postholes in order to reveal the architectural
plan of the Chumpho and its extent. Excavation was suspended on the
second day (18th December 2018) owing to winter rain which hampered
the progress of the excavation. Basing on the potentiality of the site,
excavation was further resumed on 7th January 2019. The excavation
culminated on 9th January 2019 with potential findings. In all, it took 5
(five) days to complete the excavation as shown in the excavation Ground
Plan in Fig. 1.

TR-1,Lot-1:
As a trial in Lot-1, Dig-1 (WKA-18), a Trench measuring 3 x 1.50

m (TR-1) was laid out over the Chumpho site (WKA-18) and divided
into four quadrants-NE, NW, SE, and SW, with each dig assigned in
Lots (Fig. 2). With the top brownish humus scraped away, the excavation
revealed that it was rammed with hard soil and a mixture of small stones,
casting doubt on the excavators’ ability to find anything else. After scraping
the humus to a depth of 10 cm, the excavators were able to trace out a
small posthole and a small portion of a fire place, revealing some kind of
recent activity of black topping during road construction. A portion of
the earth filling was removed further. This led the excavators in the south-
west direction to the original compact soil and bedrock. The excavation
datum was kept on the trench’s south-western peg (Fig.3).

TR-1, Lot-2:
The excavation was narrowed down to 60 cm in the north-west

direction within the trench and recorded as Lot-2, Dig-2. A section of
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black soil was traced, and the outline of a larger posthole, 30 cm in
diameter towards the north, emerged, which was larger than the previous
posthole encountered in Lot-1 (Fig. 4). A hearth measuring 50 cm was
discovered in the trench’s lower left corner, facing north-west. The bed
rock was south-east of the trench, so more scraping was done to trace
a possible posthole. A decomposed wooden post measuring 50 x 16
cm was discovered at a depth of another 15 cm.The posthole measured
30 x 27 cm in diameter and was discovered to be the Chumpho’s king
post/inner main post (Humtsen-ochungo) with a large fragment of wood
remains. Posthole-1 was labelled and measured 70 cm deep from the
datum point (Fig. 5). Inside the posthole, a number of potsherds,
charcoal, a human tooth (Fig. 6) and dark blackish soil were discovered.
This posthole also yielded a bone fragment (Fig. 7).

The trench was extended to the north-west, resulting in a larger
hole measuring 46 x 36 cm in diameter. It is very possible that this was
the outer king post/outer main post (Humtsen-opomo). Inside the
posthole, several potsherds, charcoal (Fig. 8), deep black soil,
decomposed wood particles, a human tooth, and an animal jaw bone
were discovered. This was labelled as posthole-2.

For the lack of smaller postholes (tsenro) and to see the extension
of the Chumpho structure, the excavation was extended to the south-
west with a trench measuring 1 x 2 m. There were traces of smaller post
holes after removing the hard soil with small stone packing. As a result,
a separate trench measuring 3 x 3m has been laid out at the back (rear).
This additional trench was dug to better understand theChumpho’s
extension towards the back end. Semi-circular post holes measuring 34
x 45 cm in diameter were discovered (Fig. 9). Excavation was halted
due to winter rain to be resumed when the weather improves.

TR-1, Lot-3:
The second phase of excavation starts on 7th January 2019. The

floor of the demolished concrete base structure, measuring 30 x 12 ft
and formerly a colony (B-khel) prayer fellowship house and later
temporarily handed over to the State Government as Anganwadi Centre,
was carefully removed. The concrete structure’s dug-out heights were
approximately 25 cm (Fig. 10).

Traces of charcoal and ash were discovered, indicating the
Chumpho’s hearth. The circumference of the ash and charcoal area is

Creatcrit : Vol.11 no.-2 Kithan 8



140 cm. As a result, it was designated as hearth No. 1 (Fig. 11), 44 cm
from the main rear king posthole/Kotsen (Fig. 12). Posthole No. 3 was
assigned to the main rear posthole. A total of ten postholes were
discovered. A 6 x 9 ft trench extension towards the south-east was taken
about 96 cm away from posthole No.7 (south-east Ext.1). The purpose
of the dig in this trench was to look for additional possible postholes
(Fig. 13). According to Wokha village oral history, this Chumpho was
repaired and reconstructed over time and years.The humus layer exposed
an old 20 paisa coin with the year 1988 inscribed in Dig-1 within Lot-1.
An animal bone fragment (Pig upper jaw bone) was also recovered
from the dig. The humus layer is made up of compact soil and rock
rubbles.

TR-1, Lot-4:
A trench measuring 9 m x 60 cm (Lot-4) was extended and marked

SE EXT-2, corresponding to the earlier trench (Lot-3). The remaining
concrete floor debris was systematically removed and scraped to expose
an animal bone fragment at a depth of 16 cm.

TR-1, Lot-5:
A 1 x 2.50 m dig was conducted, and black and brownish soil was

traced within it. Several potsherds were discovered and labelled. After
digging to a depth of 16 cm, an ashy deposit with a 14 cm diameter was
exposed to the south-east. A bamboo fragment was discovered at a
depth of 31 cm in the north-west direction (Fig. 14). A posthole was
discovered beneath this bamboo piece, from which another bamboo
was recovered (posthole-11). A stone object (worked stone tool)
measuring 8 cm was also discovered (Fig. 15).A posthole 22 x 19 cm in
diameter was exposed, and at a depth of 40 cm, a decomposed wood
was discovered. At a depth of 64 cm from the datum, two (2) additional
wood samples were collected, and the feature was labelled as posthole
No.9.

TR-1, Lot-6:
A trench measuring 9.60 x 1 m was laid on the final day of excavation

(TR-4). The goal was to expose the side postholes and determine how
the postholes were laid out architecturally. Fig. 16 shows a copper coin
of 1 Anna inscribed with the year 1918 under King Edward. Several
potsherds were also discovered in this area. Another posthole was
discovered with wood and bamboo fragments, and its provenience was
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labelled as posthole No.5. Posthole-1 was hand trowelled again to trace
the extent of the pit feature and expose the decomposed wooden
pillar.Because the posthole was oblong in shape, the wooden pillar may
have been roughly flattish and facing westward. The depth from the
datum to the natural hard soil is 73 cm. Aside from the modern drain
flooring to the northwestern direction, there were 2 (two) small postholes
exposed beneath a concrete floor. So far, 32 postholes have been
exposed.

Hg
TR-1, Lot-7:
Further scraping and removal of the concrete floor measuring 3 x 1

m in the North West side, adjoining the Chumpho area, was done to
determine whether any postholes lay beneath, and a fragment of wood
was discovered in the process. Within this area, another small posthole
was discovered. The soil appeared to be very compact, with some areas
showing recent deposits. Plastic and bricks, both modern materials,
became visible. On the fifth day, the excavation process in Lot-7 came
to an end. The excavation of the Chumpho site resulted in the discovery
of 33 postholes (Fig. 17).

Hearth feature
5 (five) hearth features were excavated in total, with ash samples

collected from feature No. 3. The 5 (five) hearths were labelled with
features 1, 2, 3, 4, and 5 (Fig. 18). The resurrected hearths imply that
the boys make fire inside the Chumpho.

Site Chronology: Radiocarbon Dates
For age determination, different samples of decomposed wood from

postholes and charcoal were collected from Trench-1 and examined
and analysed by the BirbalSahni Institute of Palaeosciences (BSIP),
Lucknow, U.P. The outcome of a sample of wood bearing the codes
BS- 5111 and S- 5172 is shown below, while the rest are nuclear
influenced.
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Dates calibrated using OxCalv. 4.4

Oral history of Mhenkiton(head-tree)
Mhenkiton is a large ficus tree that can be found in the centre of

any Lotha village. Tradition holds that when establishing a village, a specific
ficus tree (Ficussycomorus) tree must be planted. According to oral
sources, Mhenki’ means ‘enemy head,’ and ton’ means to ‘fix,’ thus the
term Mhenkiton. The main purpose of planting this tree was to ‘hang
the decapitated heads of the enemies’. There was a practice that kikyu
(coral) tree was planted first, followed by ficus tree (tsongontong) in
the later years1. The same oral account was narrated in Elumyo village
where a coral tree was planted initially andtsongontong was planted
later. It is said that at one point of time, the coral tree branches was not
enough to hang all the hunted heads2. NyimkhomoMurry3, who resides
close to the tree remarks, “I have not seen or heard that themhenkitonas
we see today has completely withered; our ancestor’s planted kikyutong
(coral tree) before the standing mhenkitonwas planted”.

Generally, the tree was planted a little distance from the habitation
in a strategic location. The hunted enemy heads were brought to the
village Chumpho and taken to Mhenkiton after performing several rites
called ramvÜ. Every man who had taken a head or jabbed his spear
into one, had to pour a little “madhu” on the ground and throw away a
little rice before he could eat or drink anything. This was an offering to
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the spirits of the slain enemies. It was believed that if this was not done
the “madhuchunga” and food would be knocked out of his hand by a
blow from an invisible spirit (Mills 1922:108).

Site description
Mhenkiton at Wokha village is located at an elevation of 1490 m

asl in the heart of Wokha Village, C-khel (Hayili). The village authority
properly maintains the tree with security fencing and a retaining wall.
The construction of the Village Council Court and the Youth Office very
close to the tree has disrupted the area around the site (Fig. 19). The
tree stands 53 feet tall, and the upper branches are withering as a result
of its age, while some of the branches have decayed. The tree’s branch
spread is approximately 55.5 feet.  The total stem circumference of the
excavated portion of the trunk is 25 feet, and branches have sprouted
from 6.9 feet above ground level, the total trunk circumference being
29.7 feet (Fig. 20 Profile view). The central portion of the stem, as well
as its middle top branch, is rotten (Fig. 21). Several branches were
discovered to have fallen down earlier.

Test excavation
The archaeological excavation was granted permission by the Wokha

Village Council authority, and several site surveys were conducted. With
the assistance of the local community, proper height and branch spread
measurements were taken. The circumference of the stem was measured
from the breast level (4.4 ft) from the ground, and the excavation area
was 2’.4" x 18’’ (2.4 ft x 18 inch). The graph correctly documented the
measurement. The decayed wood was visible and measured 2.4 feet by
18 inches. Because there was a vacuum portion between 0 cm and 16
cm (Fig. 22), excavation began from 17 cm to 21 cm.

Trowel Pit -1: 17-21cm
As the first phase, an excavation of 5cm depth from 17-21 cm (T-

1) was done properly with iron chisels, hammer, and knife to extract the
rotten wood.

Trowel Pit -2: 22-26 cm
The rotten wood was extracted systematically in a second

excavation of 5cm depth from 22-26 cm (T-2) trowelling (Fig. 23). Fig.
24 depicts the systematic recovery and labelling of decayed wood for
further examination.
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Radiocarbon Dates
MT-2020/1 (wood sample of 22-26 cm depth) and MT-2020/2

(wood sample of 17-21 cm depth) samples were labelled and sent to
the BirbalSahni Institute of Palaeosciences (BSIP), Lucknow, U.P. for
radiocarbon age determination.  The dating result is shown as under:

Dates calibrated using OxCalv. 4.4

Conclusion
The archaeological trial and test excavations carried out at various

sites were promising, and has provided new information about the villages’
past activities. It has uncovered the previously unknown history of the
village from the depths of time. It is a fact that the Lothas do not have
written records of their pre-colonial past, yet the richness in their oral
tradition in the form of hearsay, folk tales, folk songs, prayers, dances
and eyewitness account made a valuable contribution to establish an
oral history that linked its missing history. The Chumpho culture, practices
and significance were remembered vividly by the elders in the village
and in continuity, they are the one who passes the story to the present
younger generation. The ancestral site, wherein Chumpho was
constructed at first while establishing a village thousands of years ago, is
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revered and preserved. However, it could not be authenticated until the
exploration and archaeological trial excavation was done which brought
to light the culture that prevailed when the postholes and other remains
were exposed. The unearthing of all the ancestral Chumpho postholes
in the site was a huge step forward in our understanding of pre-colonial
cultural activities and architectural pattern. The exposure of the postholes
and other artefacts clearly indicated that the Chumpho institution is an
integral part of the village formation among the Lothas.

The trial excavation of Wokha Village Chumpho site, the first
Chumpho ever constructed in the village called by the local, a
‘BenkaChumpho’ was indeed a breakthrough of scientific findings. It
has uncovered that Chumpho faced toward the north-west in the main
settlement area and it has a door at the rear side facing towards mount
Tiyi in the south-east. Altogether 33 (thirty three) postholes (big and
small) and 5 (five) fire place were unearthed. A sizeable wooden remain
of the inner king post called ‘humtsenochongo’ (WKA-19/1, Wood
sample) was unearthed in Trench -1, Lot-2 and through the Radiocarbon
calibration dating, bearing Laboratory Code No. BS-5111, S-5172,
resulted 95.4% probability of 410-772 ca. AD with median probability
date of 578 AD. However, the current oral availability data does not
supplement to the Radiocarbon date. Chumpho was reconstructed after
every 9 (nine) years and the last was reconstructed in 1958 until it was
reconstructed basing on oral tradition, eyewitness account and
archaeological excavations’ finding in 2021. The different types of findings
such as a copper coin of 1 Anna, inscribing 1918 under King Edward
(TR-1, Lot-6) and a modern Indian coin of 20 Paisa (TR-1, Lot-3) and
the evidence of charcoal and potsherds in the postholes reveals that
Chumpho institution existed for a long time and was reconstructed
numerous times. Some of the potsherds have soot stains on the exterior
surface and thus it is strongly indicated that those were used for cooking
but the oral tradition of Wokha Village says no one cooks inChumpho
which attracts further investigation.

The 2 (two) human teeth discovered inside postholes No. 1 & 2
(TR-1, Lot-2) are considered to be teeth from a human skull carried
toChumpho. The Ramvü custom of jabbing the hunted heads with spears
before hanging on the head tree (mhenkiton) is supported by an oral
source.Ramvü ritual was commonly observed at the time of inaugurating
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the repaired or reconstructed Chumphowhere the warriors brought
hunted enemy heads and let the boys jab the skull with the butt of their
spears. This ceremony was an act of adding hornbill feathers in the
warrior’s headgear (tongkho) and then performing in the warrior dance.
Another noteworthy finding is the recovery of the scores of animal bone
fragments within the laid trench which is identical to the past’s fictitious
fight between the Chumpho boys and the ladies in the evening of
Chumpho inauguration. A ceremony of sham fight known as NongpvÜ-
rota was performed. The childless ladies would come to the Chumpho,
a bastion of the boy’s camp, with a desire to get pregnant on the pretext
of longing for meat carcasses.

The test excavation ofMhenkiton at Wokha village, thus offer a
new impetus to the chronology of the village establishment. The test
excavation of Mhenkiton (MT-2020) marked an epoch making effort
and a quantum leap in the history of the Nagas in general and particularly
Wokha Village formation history. A tree known as kyukyu/kyukyu-tong
(erythrina family of coral tree) was planted as head tree to fix or hang
hunted enemy heads by the first settlers of the village. According to most
credible oral source, the ancestors planted a tree called tsongon-tong
(ficus family) after few years of settlement.Tsongon-tong (a strangler
tree) starts as an epiphyte (a plant that grows on another plant), send
roots to the ground and eventually form a huge tree over the coral tree
(Kithan, 2022: 211). In the process of the test excavation, 2 (two) layers
of decayed wood of the coral tree was trowelled from 17 cm- 21 cm
(T-1) and 22 cm – 26 (T-2), 1 cm to 16 cm being a vacuum. A wood
sample of second layer (T-2, MT-2020/1), with a Laboratory Code
No.BS- 5116, S-5178 resulted 95.4% probability of 918-1265 ca.
AD with a median probability year of 1103 A.D. As a result, the year of
formation of Wokha Village according to oral sources and Radiocarbon
date correspond to each other.
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Excavation of  Wokha Village Chumpho (WKA-18)
LEGEND
Posthole : 33 Nos
Fireplace/ Hearth : 5 Nos
Length of Excavation : 41’ (Ft.)
Breath of Excavation :12’ (Ft.)

      Fig. 2 WKA-18, TR-1 (Lot.1) Fig. 3 TR-1 (10 cm depth)

Fig. 1 Ground plan of Chumpho in association with Posthole and
Fireplace/Hearth (WKA-18 & 19, TR-1).

Fig. 4: Posthole -1,TR-1: 30 x 27 cm Fig. 5 Decomposed wood
remain of Inner kingpost (Humtsen) post hole-1
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Fig. 6 Human tooth excavated from TR-1(Lot-2)

Fig. 7 Bone fragments                     Fig. 8 Charcoal, Posthole-2

Fig. 9  Large posthole exposed (34 x 45 cm)
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Fig. 10 Concrete floor debris  is being removed    Fig. 11  Hearth-1

Fig. 12Rear Kingpost hole (Kotsen)
Fig. 13 Partially exposed portion of the Chumpho

Fig. 14 Bamboo fragmentFig.

15  Worked stone tool (SE-EXT-2 –Lot-5)

Fig. 16  Copper coin of 1 anna (Lot-6)
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Fig. 17View of the exposed postholes Fig. 18  Hearth features-1 to 5

Test Excavation of Mhenkiton(Enemy Head-tree), Wokha village
(MT-2020)

Fig. 19Mhenkiton at Wokha villageFig. 20  Profile view

Fig. 21 Decomposed portion of the tree       Fig. 22Trowelling of first
        layer (17-21 cm depth)
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Fig. 23 Trowelling of second layer (22 -26 cm depth)  Fig. 24
Decayed wood sample
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Online Dispute Resolution:
An Effective Tool for Justice
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Abstract: The paper examines various aspects of online dispute
resolution to justify its significance as an effective tool for justice.
The advancements in ICT has helped the legal proceedings
effectively. The paper briefly examines the models, benefits,
applications, challenges and advantages of online dispute resolution.
COVID-19 has contributed to the online activities significantly and
as such it has prompted ODR also.

Key words: ODR, ADR, decentralisation, diversification,
democratization, eCourts

In India, the idea of online dispute resolution, or ODR, is still relatively
new. A high-level group led by retired Supreme Court of India Judge A
K Sikri was established by NITI Aayog in June 2020 with the goal of
developing an efficient framework for Online Dispute Resolution (ODR)
in India. The  Committee was tasked with developing an action plan
 that would promote ODR-mediated   access to justice by easing its 
mainstreaming.

November 29, 2021: The report of the committee, “Designing the
future of dispute Resolution: the ODR Policy Plan for India,” was made
finally public. The  study  proposes  three tiers of intervention to 
overcome  barriers to India’s  implementation of the  ODR frame work.

• It makes structural recommendations for steps to boost digital
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literacy, enhance accessibility to digital infrastructure, and prepare experts
as neutrals to provide ODR services.

• The  paper  recommends  adopting  ODR to settle 
disputes between  government   agencies and  ministries  on a behavioural
 level.

• The research suggests using a light touch when regulating
platforms and services  the regulatory level. This entails establishing ethical
along with design standards to direct ODR service providers in exercising
self-regulation along with promoting ecosystem innovations and growth.

The research also emphasizes the importance of implementing the
required changes to legislation in order to strengthen the current legislative
frameworkfor ODR.The  research offers a framework for  ODR’s 
gradual  acceptance in India..

The nation’s  ODR  systems are already being improved by the 
Indian government, which has already begun to respond.
It has been suggested that internet mediation be included in the 
Mediation Bill, 2021, wh ich was presented in the Rajya Sabha on 
December 20, 2021, in recognition of  the benefits of  online conflict 
settlement. The online  mediation must be  conducted in accordance 
with the guidelines provided by the  Mediation Council of India.
The Bill is currently being  examined by the  Department’s 
Parliamentary Standing  Committee  on Personnel, Public 
Grievances, Law and Justice.

The growth of the Internet in the 1990s, which led to an increase in
online transactions and the conflicts that followed, is where ODR got its
start. Globally, ODR progress can be roughly categorized into three
stages, each of which gains from later advancements in Information and
Communications Technology (ICT). The three phases are as follows
and covered below:

1. Phase One: eBay pioneers this experiment
a. The University of Massachusetts along with also the University

of Maryland started the first ODR project initiatives in 1996.
b. With the growth of e-commerce, doing business operations over

the internet requires a stable system. ODR provided a fix for this problem.
c. eBay initiated a test project in the year 1999 to offer online

dispute resolution services for disagreements between two parties; namely
the buyers and sellers utilisingits marketplace.
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d. By 2010, over sixty million  complaints a  year were  being
 handled by eBay’s  ODR system

2. Second Phase: ODR start-up boom
a. ODR’s progress and the proliferation of ODR platforms were

spurred by this model’s success and the internet’s explosive growth. In
1999, a total of twenty-one new ODR programs were introduced.

b. A small number of well-run platforms, such the Mediation Room,
Smartsettle, and Cybersettle, have significantly impacted the dispute
settlement sector.

3. Phase Three: Acceptance by the Executive and Judicial
a. The success of some of the private online dispute resolution

platforms sparked government interest in this new addition to the conflict
resolution ecosystem.

 ODR IN THE VIEWS OF JUSTICE DY CHANDRACHUD
Justice DY Chandrachudemphasised during her speech at the

introduction of NitiAayog’s Online Dispute Resolution Handbook that
people should keep in mind that “change is nature” and that it should
not be avoided for too long, “lest we, particularly us in judiciary,
get left behind”. “The pushback against Online Dispute Resolution
and virtual courts is often based on a fear of the unknown. I am not
criticising this fear, but only emphasising the importance of valuable
information in making this transition into the unknown easier”,
said Justice DY Chandrachud. He underlined the need “to reconsider a
preconceived bias to a full-fledged adoption of ODR”

The abrupt start of the COVID pandemic a year ago, according to
Justice Chandrachud, has completely changed every aspect of our lives,
including how the legal system functions. “With necessary lock downs,
physical hearings gave way to virtual hearings. This transition was
difficult for everyone- me and my colleagues in the judiciary, the
advocates, the litigants, and the court staff”.

He continued by saying that, in light of the lessons learned over the
previous year, “ODR is the need of the hour” rather than debating the
benefits of virtual hearings. “The use of a virtual mechanism to ensure
efficient resolution of disputes is even more important to me as I am
also the chairperson of the E-Committee of the Supreme Court… “
“Fear is explained by behavioural economists as a ‘status quo’ bias,
which is a preference for things as they are in the present “, he
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continued.
He clarified that since this prejudice is frequently unconscious, we

need to examine the reasons behind our reluctance to embrace more
modern approaches, like ODR. According to the manual, traditional
litigation in India can be costly, time-consuming, and stressful. I can speak
for the judiciary when I say that we are making every effort to address
this. In an effort to increase transparency, we have, for instance, made
available on the National Judicial Data Grid the pendency data of every
case that is pending before the High Courts and district courts,” Justice
Chandrachud said.

He went on to explain that ODR can also aid in this endeavour by
reducing the types of disagreements that frequently end up in court.
“Alternative Dispute Resolution, or ADR, was never intended to totally
replace the work of the courts when it was originally utilised as a substitute
for the legal system. ‘Appropriate Dispute Resolution’ is what I refer to
ADR as because of this. Its goals were to lessen the load on the courts
and provide a speedy resolution to some types of conflicts that are best
settled outside of the conventional, adversarial legal system.

“I believe in today’s digitally transformed world, a similar role
can be played by ODR… I believe the ODR has potential over and
above the traditional means of ADR, not just because of the process
being conducted virtually, but because of its firm willingness to adopt
all forms of digital solutions available”, he continued.

According to Justice Chandrachud, one key lesson learned is that
the procedure can be made much more efficient with a few small
adjustments, such as allowing all parties to utilise digital files, allowing
them to take digital notes, and centralising all of the papers in a way that
makes them easier for everyone to access. “This enhanced efficiency
of the proceedings enables a quick resolution of disputes”, he
explained.

“By conducting all dispute resolution online, a large amount of
data will come to be collected, which will in turn lay the groundwork
for improving ODR. The data can be used to improve the virtual
experience of courts”, stated Justice Chandrachud.

Justice Chandrachud asserts that the decentralisation, diversification,
democratisation, and, most importantly, the necessity to remove justice
from all of its complications are the foundations of ODR’s strength. -
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“The time for a change to ODR has come. And it is here to stay”.
With Justice Chandrachud now being the Chief Justice of India, the

future of ORD in India looks bright especially with the developments
which have taken place in the improvement of IT infrastructure,
Connectivity, the legal framework, the administrative initiatives and the
government infusing additional funding into the ODR processes besides
the involvement of the private sector which sees ODR as a tool for quick
resolution of disputes.

MODELS, BENEFITS, APPLICATIONS, CHALLENGES
AND ADVANTAGES OF ONLINE DISPUTE RESOLUTION

MODELS OF ODR
Naturally, therefore, there can be different ODR models depending

on the stage of legal proceedings or the type of legal proceedings where
digital intervention or interface takes place. Some of these include :

• Negotiation: ODR platforms can facilitate communication and
negotiation between parties, often with the help of a neutral third-party
mediator. Negotiations may have agreements or treaties or MoUs as the
end products. These may not mean dispute resolution per se but narrowing
down the differences between parties;

• Mediation: A trained mediator guides the parties towards a
mutually agreeable solution on differences in interpretation of legal
provisions or differences between parties (who may be individuals or
organizations) through the use of online tools or facilities;

• Arbitration: An online arbitrator, acting as a neutral judge, makes
a binding decision based on the evidence presented.

 BENEFITS OF ODR
The benefits of Online Dispute Resolution are:
• Efficiency: ODR processes are typically faster than traditional

court proceedings, leading to quicker resolutions and reduced costs for
both parties. These can be on account of the fact that parties need not
always travel physically to resolve disputes and can hire the best possible
legal counsel online too. Moreover,  digital tools also enable the recording
of proceedings reducing the chances of misinterpretation,
miscommunication and misconceptions and thus help in better record
maintenance of the proceedings as compared to physical proceedings;
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• Faster Resolutions: ODR processes are typically faster than
traditional court proceedings. While earlier,  court proceedings could
usually be held during designated office hours, and cases could only be
filed during those designated hours because of the requirement of physical
filing, now the petitions can be filed almost on a 24x7 basis, through
online platforms. This has meant faster listing and faster resolution of
disputes. The parties, do not have to wait for days together for getting
authenticated copies of court orders or pronouncements made by the
negotiators or mediators or arbitrators.

• Accessibility: ODR platforms are accessible from anywhere with
an internet connection, making dispute resolution more convenient for
geographically dispersed parties. This means that the parties, their counsels
and even the judges can join the proceedings from anywhere, anytime.
This also means that the less privileged people,  living far away from the
places where courts are located, can take recourse to judicial proceedings
– something which they may not have been able to do earlier.

With the availability and cost of internet usage being extremely
affordable for an ordinary man, accessibility to ‘online dispute resolution’
has become easy. The cost of internet in India -both broadband and
mobile data is probably the cheapest in the world, being less than 20
paisa per GB per day for mobile data plans (or 1.5 Gb per day for 84
days @ rupees 666), being cheaper than the cost of a bottle of distilled
water (Rupees 30 of 1.5 litres). Speeds of internet has also increased
significantly to 5G levels making it easier to make audiovisual
conversations.

These twin factors have made ODR an increasingly accessible
and preferred tool.

• Cost-Effectiveness: ODR can be significantly less expensive than
litigation due to lower administrative fees and streamlined procedures.
Significant reduction in costs for litigating parties, especially on account
of time and expenses involved in travel make ODR cost-efficient.

• Reduced Costs: ODR can be significantly cheaper than litigation
due to reduced costs by way of travel, accommodation, case fees.
Moreover,  ODR has meant that hard copies of case records or materials
are no longer required to be given to courts or litigating parties or the
counsels. This has also significantly reduced costs, making justice more
affordable for a wider population.
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• Flexibility: ODR platforms often offer flexible scheduling options,
allowing parties to participate in the dispute resolution process at their
convenience.

• Confidentiality: Many ODR platforms can maintain the
confidentiality of the dispute, which may be desirable for certain types of
disagreements.

• Cross-Jurisdiction Learning : Since ODR by its very nature
depends on the availability of internet and internet opens up connections
across the globe, if facilitates the judiciary,  the counsels and litigating
parties to adopt examples and learning from other countries and systems
in deciding similarly placed disputes.

• Increased Transparency: Many ODR platforms provide
transparent procedures and clear communication. Since the documents
can be filed online, the chances of miscommunication, manipulation and
forgery are also minimized. The possibility of manipulating procedures
and ‘hiding case files’ from the adjudicators also becomes difficult because
the adjudicator can easily monitor the processes easily. Issues like bench
fixing or fixing dates or bench-hunting can easily be addressed. Since
newer forms of dispute adjudication like negotiation, mediation and
arbitration have emerged and all are available online, the limited scope
and  possibility of dispute resolution has also been enlarged. Greater
number of adjudicators is now available for through ODR enhancing the
speed and efficiency.

 APPLICATIONS OF ODR
• E-commerce Disputes: ODR can efficiently resolve issues like

product returns, refunds, and delivery problems arising from online
purchases.

• Consumer Complaints: ODR can be used to address consumer
complaints related to online services, digital products, and subscriptions.

• Financial Disputes: ODR can help resolve disputes related to
online payments, banking charges, and credit card transactions.

• Contractual Disputes: ODR can be used for resolving contract
breaches or disagreements regarding online agreements.

CHALLENGES AND CONSIDERATIONS OF ODR
• Limited Scope: ODR may not be suitable for complex legal

disputes requiring extensive evidence presentation or court enforcement.
Cases where physical evidence is required to be presented or appreciated
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especially in criminal cases, are particularly difficult to resolve through
ODR. Language barrier can also potentially limit the scope of ODR;

• Digital Divide: Not everyone has equal access to technology
and the internet, potentially creating limitations for some users. Besides
the digital divide,  differential levels of literacy can also impact ODR
negatively;

• Security Concerns: Ensuring data security and privacy throughout
the ODR process is crucial. While internet accessibility has proved to be
beneficial,  internet security Concerns have not been adequately addressed
yet. In the coming days, when evidence would have to be collected,
preserved and presented digitally  in criminal and civil ODR proceedings,
unless the processes are standardized,  question about the authenticity
of the evidence and veracity could present new challenges.  These
processes and security concerns would have to be addressed in
standardized and acceptable formats.

 ADVANTAGES OF ODR IN ACHIEVNING JUSTICE
India’s growing digital landscape presents immense opportunities

but also generates new challenges, including online disputes. Traditional
court systems, often overburdened and slow, may not be the most effective
solution. Online Dispute Resolution (ODR) emerges as a promising
alternative, offering several advantages in achieving justice:

1.Enhanced Accessibility and Convenience:
• Pan-India Reach: ODR platforms are accessible from anywhere

with an internet connection, making dispute resolution convenient for
geographically dispersed parties across India’s vast landscape. This
eliminates the need for physical appearances in court, saving time and
travel costs.

• 24/7 Availability: Many ODR platforms operate 24/7, allowing
parties to participate in the dispute resolution process at their convenience,
outside of regular court hours.

2.Increased Efficiency and Cost-Effectiveness:
• Streamlined Procedures: ODR processes are typically faster

than traditional court proceedings. They often utilize online forms,
electronic evidence submission, and streamlined communication channels,
leading to quicker resolutions.

• Reduced Costs: ODR can be significantly cheaper than litigation.
Lower administrative fees, simplified procedures, and potentially shorter
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timelines translate to cost savings for the parties involved.
3.Improved Transparency and Participation:
• Clear Communication: ODR platforms often provide clear

communication channels and access to case documents, promoting
transparency for both parties throughout the dispute resolution process.

• Increased Participation: The ease of access and flexibility of
ODR can encourage participation in dispute resolution, even for those
who might find traditional court systems intimidating or inconvenient.

4.Potential for Wider Justice Delivery:
• Reduced Backlogs: By offering an alternative dispute resolution

mechanism, ODR has the potential to reduce the burden on overburdened
court systems, allowing them to focus on more complex cases.

• Accessibility for Underserved Populations: ODR can
potentially make justice more accessible for people in remote areas or
those with limited resources who might struggle with the traditional court
system)

5.Specific Advantages in the Indian Context:
• Language Support: ODR platforms can potentially offer

multilingual support, catering to the diverse linguistic landscape of India
and ensuring inclusivity in the dispute resolution process.

• Dispute Resolution for Emerging Sectors: ODR can be
effectively adapted to address disputes arising from new digital sectors
like e-commerce, fintech, and online service providers.

However, it’s important to acknowledge some limitations of ODR:
• Digital Divide: Bridging the digital divide and ensuring internet

access across the country is crucial for making ODR accessible to all.
• Technical Literacy: Basic technical literacy is required to

participate in ODR effectively. Capacity building initiatives can address
this challenge.

• Complexity of Disputes: ODR may not be suitable for highly
complex legal disputes requiring extensive evidence presentation or court
enforcement.

ICT INTEGRATION IN THE JUDICIARY
•eCourts Mission Mode Project
The National Informatics Center (NIC) of the Government of

India, launched initiatives to computerize the judiciary in 1990, marking
the beginning of the judiciary’s journey toward ICT integration. But in
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2005, steps were made to progressively incorporate ICT into the court
at all tiers, ranging from the Supreme Court to the Tehsils.

The “National Policy and Action Plan for Implementation of
Information and Communication Technology in the Indian Judiciary” gave
rise to these measures, which in turn produced the eCourts Mission Mode
Project (eCourts Project), one of the judiciary’s most important projects.
Under the supervision of the ECommittee for Monitoring the Use of
Technology and Administrative Reforms in the Indian Judiciary
(Ecommittee), this initiative continues to advocate for and strive towards
a greater reliance on ICT tools in the administration of justice..

Among its several accomplishments over the past ten years, the
eCourts project has resulted in the installation of  standardized software
and technological infrastructure in District Courts throughout the length
and breadth of the country. Among the major achievements of the NIC
initiated projects are the creation and development of the National
Judicial Data Grid (NJDG), the eCourts websites, and the
implementation of a single CIS (Case Information System). Through
litigant-centric services including electronic cause lists, efilings, e-
payments, and simple access to case status and daily orders, it has also
expedited the legal process.

These initiatives have improved access to justice and ensured that
the litigants do not have to spend unnecessary time, money and resources
merely to access basic information about when the cases are being listed
in a particular forum of justice. The ODR-enabling initiatives are not
Resolution mechanisms per se but are definite cutting-edge facilitators in
Dispute Resolution using the digital means and ODR.

Realising the need for greater digitisation, additional funding has
been allotted under the initiative for the District Legal Services Authority
(DLSA) and Taluk Legal Services Committees (TLSC) to integrate
ICT and enable ODR. The Case Information System (CIS) modules
for mediation and LokAdalats have been implemented and have greatly
helped develop public faith in the Alternate and Online Dispute Resolution
mechanisms.

• E-filing of cases
The eFiling Portal for District Courts and High Courts has already

been launched by the eCourts Mission Mode Project. The High courts
and even in the Supreme Court of India, have been successfully using
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these platforms. These figures have witnessed an exponential increase
throughout the COVID-19-period and beyond.

The Supreme Court released Practice Directions for eFiling in May
2020 to allow Advocates-on-record to submit cases online via an e-
filing platform in response to the growing need to mainstream e-filing. In
a similar vein, during the Covid-19 pandemic, to keep the doors of justice
open for the ordinary man, orders and instructions were issued by various
High Courts including those of Andhra Pradesh, the Delhi High Court,
the Patna High Court, and other High Courts to permit the filing of lawsuits
online and also online adjudication of disputes.

• Electronic Signatures
Digitalizing legal procedures requires the use of electronic signatures

so that authenticity of documents and legal processes can be maintained.
Considering the limited availability of the hardware cryptographic tokens
needed to e-sign PDF documents, the eFiling Portal—which was
introduced as part of the eCourts Mission Mode Project—also offers
the option to e-sign.

• Integration of Artificial Intelligence
The Supreme Court has now developed SUVAS, or Supreme

Court VidhikAnuvaad Software, to fully utilize artificial intelligence,
taking ICT integration to the next level. Judgements, orders, and court
papers can be translated from English into nine vernacular language scripts
(Marathi, Hindi, Kannada, Tamil, Telugu, Punjabi, Gujarati, Malayalam,
and Bengali) and vice versa using this artificial intelligence based program.
Naturally, these initiatives have taken the judicial system and justice closer
to the common man, in the language he understands.

In the days to come, ODR will be universally accepted and
appreciated and be the major means of delivering justice.
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Abstract: Prostitution has long been in existence right from
pre-modern societies to the contemporary world today. Prostitutes
may be female or male or transgender, and prostitution may entail
heterosexual or homosexual activity, but historically most prostitutes
have been women, and most clients are men.  In almost every country
in the world, there has been a propensity towards the concentration
of growing population in cities, particularly in developing countries
like India where rural-urban migration has become a common
feature. The flooding of urban centres by rural dwellers both the
educated and non-educated youths in search of limited job
opportunities gives rise to  various social problems like
unemployment, crime, kidnapping and worst of all  prostitution.
There are several reasons that instigate  prostitution; poverty,
unemployment, discrimination against women, lack of parental
guidance, while in some cases, it is by one’s own choice. Women fall
victims to this social menace and every year thousands of young
girls and women are forced into prostitution by being transported
across national borders. The harrowing effects of prostitution on
women’s health are varied and this has been the focus of many
creative Indian writers writing in English.
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Introduction:
King Sargon the great, of the Akkadian empire of Mesopotamia in

2250 BC has been said to recruit female camp followers for the purpose
of escorting his armies and keeping them entertained on long marches
and according to many researchers, his period is regarded as the initiation
of legal prostitution in the world. In Indian mythology, the great Ramanaya
mentions that Bharata asked the prostitutes to participate in welcoming
Rama from his triumphant return to Ayodhya and in Mahabharata,
courtesans were invited by people of high social status to celebrated
special occasions. Thus even in India, prostitution has a long history. The
word ‘Prostitution’ is from the word which usually refers to people who
indulges in any form of sexual activity for money, or other material things;
other synonyms include hookers, call-girls, harlots, sluts and courtesans.
But generally, a person who works in this field is known as a prostitute
despite the fact that sex workers’ activists group rejected the names
since late 1970 and preferred to be called sex workers.

The concept of women’s health covers a wide range of study
consisting of mortality, morbidity, nutritional status and reproductive health;
health of a woman is conditioned by her social, cultural and economic
status in the society and right to health as a human right has recently
emerged, as a result of growing consciousness about the dignity of human
life. Health care according to the writer MadhuNagla is-

a socio-medical concept and not just a medical one, therefore, it
does not mean mere medical treatment during illness. It means prevention,
treatment and management of illness and preservation of physical and
mental well-being of the person through the services provided by the
medical and allied health professionals (Nagla 64).

We understand that health encompasses a state of complete physical,
mental and social well-being and not merely the absence of disease or
infirmity. Thus, “women’s health should also involve their emotional, social
and physical well-being and is determined by the social, political and
economic context of their lives, as well as biology (Nagla84). On the
basis of this, the selected texts discusses the varied effects of prostitution
on women’s health from different perspectives and highlights various
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issues that are detrimental to the survival of women in society.
Objective:
The paper seeks to analyze mostly the negative aspects of prostitution

on women; though the word prostitute does not restrict itself to the female,
yet for this paper the writer has looked at prostitution purely from women’s
perspectives. It addresses the harrowing effects of both physical and
mental violence incurred upon women prostitutes which are aptly
discussed in the selected works.  Prostitution is mostly seen as a threat
to public health, public order, decency, formal economy, the integrity of
borders, and women’s rights. Most policy debates share the premise
that the sex industry is harmful where the sex workers are considered to
be socially excluded and vulnerable and a reading of the selected short
stories sheds light on the fears, anxiety, coping difficulties, stress and
depression in the lives of the prostitutes. More lethal than physical abuse
is that of psychological abuse which is long-lasting and the inability to
come to terms with this often leads to suicides. Women’s health issues
are detrimental to the very existence of women and for the prostitutes
portrayed in the select short stories and novels, health is a luxury they do
not enjoy when mere survival takes precedence.

Textual Analysis:
“River of Flesh and Other Stories: The Prostituted Woman in Indian

Short Fiction” by Ruchitra Gupta contains 21 short stories championing
women in the stories and some of the stories in this collection addresses
the issue of prostitution in Indian society. In the Foreword, Gupta states:

Some women choose prostitution over marriage, that they find
freedom from patriarchal structures in prostitution, college girls prostitute
themselves for material reasons, in some it can be one’s livelihood choice
as opposed to domestic servitude or oppressive marriages. They suffer
from sleep deprivation, insomnia and aching legs….the physical and mental
consequences of the repeated body invasion that prostituted women
face is so extreme that these girls and women suffer from higher rates of
psycho-social trauma than even war veterans (Gupta X).

The first story in the collection is entitled “A Doll for the Child
Prostitute” by Kamala Das. The story centres around Rukmani whose
stepfather raped her while her mother was out visiting her relatives (Das1).
The tragedy of such incidents are not rare and it is more tragic because
mothers are aware of such incidents but are helpless to protest. This is
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the reason why she is sold to a brothel by her own mother. Rukmani is
innocent and has no notion of what life in a brothel entails; Sita, another
minor girl is her only friend who advises her to “Do whatever they want
you to do. Men are real dogs” (Das3).  When she is thrown at the
mercies of the male clients she cries, but it falls to deaf ears. In the story
we again get a glimpse of a retired prostitute by the nameSindhuthai who
says, “All I could do was roam around looking for a hut to live in, a
shelter over my head. I begged at street corners for a year” (Das 16).
Once the girls are no longer “serviceable”, they lead hard lives; they
have no economic stability which is very important for survival and the
absence of this forces them to live on the streets. As the story progresses,
one see the sad fate of Sita who gets impregnated and dies bleeding due
to an unsupervised and illegal abortion- “Sita lay insensate like a
doll…what remained of Sita was only a plastic doll bought from a street
hawker” (Das 22).  It for minor girls like Rukmani and Sita, it is aptly
opined by Das that “Rukmani and Sita hardly knew the significance of
the sexual act. For them, it came as an occasional punishment meted out
for some obscure reason…perhaps the mistake they committed was
that they got born as girls in a society that regarded the female as a
burden, a liability, (Das 16). The story however has a happier ending for
the protagonist as she finds comfort in Inspector Sahebwho starts treating
her like his daughter andeven buys her an expensive doll. Initially he had
come to bed her but when she calls him “papa”, he is touched and refrains
from any sexual encounters with her. Though Rukmani has found a father-
figure, yet the readers are aware that other male clients are not going to
treat her the same, and her life in the brothel is a dreary one.The title
story “A Doll for the Child Prostitute” depicts how the innocence of the
child is cheated. Instead of being thrown into the trade of flesh at the
immature age of thirteen, she should have been given a doll.The story
shatters the ethos of civilization believed by in general (Mehrota 4).
Another story is entitled “The Last Customer” by Niranjana whose
protagonist isKani, a 16-year-old who has eloped with a rag-picker
from Tamil Nadu. Her parents had lost everything in a drought and had
no time to care for this mute teenager. Her lover however deserts her
and she ends up on the street as a lowly prostitute. The writer states:
And then by night in the shrubs on the green grass, dying a couple of
times everyday. Dying and coming back to life again.
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Coming back to life to die the next evening (Niranjana 42). In this
short story the writer gives the reader a glimpse of the sad fate of this
mute teenager who lives an uneventful life, who becomes “incapable of
experiencing emotions” (Niranjana 44) and who tragically dies in the
hands of a client, like millions of such girls all over the world. Another
story is “The Hundred-Candle-Power-Bulb” by SaadatHasanManto. It
is another short story revolving around the life of the nameless woman
who kills her pimp by smacking his head with a brick. Though she pleads
with her pimp on several occasions to let her get at least a few hours’
sleep, he denies even this basic need of hers. One day, in a rage she
simply picks up the brick that is lying beside her and smashes him to
death, so that she can finally get the sleep she needs. “River of Flesh” is
a short story by the writer Kamleshwar which centresaroundJugnu, a
woman with tuberculosis working in a brothel. In this story, the police
who are supposed to protect the well-being of the people are the ones
who inflicts harm on the helpless prostitutes. The writer talks about how
the police are corrupt to the core and does not hesitate to both physically
and financially rob the prostitutes. They receive their cuts from them
every month with the promise of not raiding the brothels and even have
“different rates for different prostitutes” (Kamleshwar 79). Jugnu, despite
her ailment, still solicits clients and finds helself in debt and in one particular
incident, performs the sexual act even when the boil on her inner thigh is
smouldering her with the pain. At times such as this, she says: “When she
contemplated her future life, she thought of committing suicide by
consuming poison-like Akhtari, Bihabbon and Champa- or jumping into
a river” (Kamleshwar 79). This sentence is replete with the untold tragic
fate that such prostitutes have in store for them-when their lives becomes
overwhelming, the only way out for them is committing suicide. The
suffering that they undergo is unbearable; in this context Anand states:

Suffering is a very personal experience and depends largely on the
idiosyncratic understanding and interpretation of one’s life events.In
common parlance suffering refers to a wide range of unpleasant
experiences, from daily troubles to tragic events, from minor discomfort
to major losses. The term is used to refer to somatic pain, physical ailments
and mental agony. For survivors of early childhood sexual or physical
abuse, the suffering is at such a deep, primal level that there are no words
that can express the pain (Anand 28).
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“Cages: Love and Vengeance in a Red-Light District” by
AabidSurtion the other hand is a twist to the regular life story of a prostitute
that one would come across; it narrates the real story of Kumud (real
name changed) who raises to the highest stature of being the mistress of
a gangster and later, an actress. To quote her:

“I am a prostitute by birth, by vocation, by religion. No man tricked
me into thus calling. No bastard deceived me. No pimp forced me into a
cage. Unlike other innocent girls who are unwittingly trapped in the flesh
trade, I have never shed a tear. I chose this ancient profession because it
gives me complete satisfaction.” (“Preface” V). When the novel opens,
we are introduced to this teenager of 16 years old who is aware of a
female’s body and the art of using it to her advantage. According to her,
her greatest teacher is her mother, an experienced prostitute, and she is
willing to use her body to earn money. BhajanLal is a trader of flesh who
buy girls for Rs 200-300 each from the village once a year and return to
Bombay. There he would get Rs 500-1000 for a girl, sometimes more.
Kumud is sold to him by her mother for 10 Rupees and her rate in the
early days was a mere 2 rupees. Kamathipura in Bombay is the carnal
capital of the country’s sex trade and Champa, her childhood friend had
sold her for 300 rupees and left Bombay. She is then sold to the famous
Madam GanguBai’s brothel where she was amongst 150 girls “One more
cow in the cowshed” (Surti58) according to her. Kumud’s life here is not
harsh as GanguBai is portrayed as a reasonable and caring woman:

…if any girl under her roof fell sick or contracted an STD, she
would bear the entire responsibility, including paying the bills for her
treatment. When a prostitute became too old to entertain, she was retired
with a respectable pension. Prematurely burned-out or frustrated girls
who wanted to go back home were provided with railway tickets and a
food packet for the journey (Surti65).

She is again sold to BabuRao, the famous and dangerous gangster
for 8000 rupees, who in reality has fallen in love with her. Rao keeps 15
girls in the air-conditioned brothel; from a meagre 2 rupees per client,
Kumud has risen to a place where she lives her life in comfort. As the
plot develops, we see how she helps KanchanBala, a forced prostitute
from Punjab to escape. A gruesome incident is displayed in the novel in
the case of Ruby whom Kumud helps to escape but is caught. Ruby’s
punishment is that she is lashed continuously for 4 days and dies as a
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result of the wounds that is inflicted upon her. The writer states that she
“Died a dog’s death”(Surti158). Such gruesome violence is a daily affair
of life in a brothel and it is true that “violence is the illegitimate or
unauthorized use of force to effect decisions against the will or desire of
others….it is the use of force in ways that are proscribed or unauthorized
by those who are generally accepted as the legitimate authorities in the
territory” (Wolff 55).Despite the comfort, Kumud often talks about her
deepening isolation and this only proves that for people like her, comfort
is not everything. However, as the story draws to a close, she becomes
the Mistress of Rao in a single villa with a maid, the envy of all the
prostitutes. She is given 1000 rupees as monthly allowance and is a kept
woman. She is however not satisfied with this and sets out to avenge the
death of her one and only love, Sattar, whom the goons of Rao mercilessly
thrashed when Rao finds out about him. Kumud thus strikes a deal with
Rao’s arch rival Rehmat Khan Lala, the deal being to play the lead in a
Hindi movie.

“Daughters of the Brothel: Stories from Delhi’s Red Light District”
by Deepak Yadav is a compilation of real life stories by the author. The
books centres on different women characters who are prostitutes by
profession and their daily struggles with life. Kareena is a sex worker at
Garstin Bastion Road, Delhi’s well-known red-light district who charges
300 rupees per session. She is middle-age, in her early forties. Many of
the sex workers where she works were from poverty-stricken places
and had entered the flesh trade consciously. Married at 15 whose husband
gambled, visited prostitutes and was physically abusive, she runs away
to work in a construction site only to be raped by the Manager and ends
up in the brothel. Kareena is a survivor of domestic violence and rape
but “through it all, in spite of it, she did not give up. Her indomitable spirit
prevailed again and yet again” (Yadav 36). Another character is Ganga
who is married off at thirteen and tortured every night for sex by her
husband and is finally sold by him to the brothel. Fatima is another
character whose uncle sold her to a driver for 5000 rupees who in turn
sold her to a brothel in Kamathipura, the red-light district of Mumba,
before ending in Delhi. According to her, “People come here for doing
what is taboo in decent society. As a consequence, we are looked down
upon. No one can see how hard we work, under what conditions and
for how little money” (Yadav 42).
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An important statement that the writer makes in this novel is quotted
thus: “Violence with a sex worker is a normal thing….every sex worker
has gone through brutality in her life more times than they care to
remember”(Yadav 48). Indeed, for women in the flesh trade, violence is
inseparable be it physical violence or psychological violence. The novel
again talks about Jhumpa, a 12 year old Nepali girl who had crossed
borders with his boyfriend Bibek and landed in Delhi. He had first taken
her virginity and then pimps for her, despite her refusal. The first time,
she is violently raped by 3 men at a hotel, is raped several times by
different men and after a week, barely alive, is sold to a brothel. She
says, “I was no more than a dead body that could eat, drink and breathe”
(Yadav 73). It is said that every year about 15000 girls and women are
trafficked from Nepal into India to be dumped in the brothels of GB
Road, Sonagachi and Kamathipura. These women and girls generally
belong to poor, uneducated families who easily get lured by fake promises
of good job and marriages (Yadav 74).Trafficking in women and children
has been the subject of several international conventions and declarations,
and has received considerable publicity in mass media. Trafficking in
women covers all acts involved in the recruitment and/ or transpiration
of persons within/ or across national borders for such works or services
as forced labour and marriage, debt bondage, slavery and other inhuman
works. Trafficking for sexual exploitation is a form of trafficking that gets
considerable attention and there are young women who are recruited to
work outside their community with the promise of highly paid jobs either
in factories or in restaurants, usually in urban areas. Most victims of this
pattern of trafficking are young women who are unaware of the problems
and unable to defend themselves. Some young women, before departure,
are sexually abused by traffickers and as such some of them even commit
suicides.

To continue with Jhumpa, she narrates how she was forced to sleep
with more than 20 men in a day, how her genitals were lacerated and
was forced an illegal injection called ‘pink injection’ to speed up the
maturing process unnaturally. The novel next focuses on Roopal-the girl
from theBedia or Beria community of Bharatpur and in some parts of
Madhya Pradesh. It is learnt that the main profession of the community
is prostitution and ironically, the birth of a female is celebrated as this is
the only means of income for the entire family. Reshma’s entry into

Creatcrit : Vol.11 no.-2 Imsong 41



prostitution is replete with tragic events and once she was booked for an
entire night where 8 men tied her hands and mouth, scratched with nails
and bit on neck. According to her. “They don’t treat us like humans but
a lifeless body from which they have to extract pleasure as much as they
can” (Yadav 103). In this connection, Panda states that:

Violence against women, including physical, sexual and psychological
violence, is increasingly viewed as a serious violation of human
rights…sexual violence against women is a risk factor for many physical
and psychological health problems….sexual violence leads to poor
physical outcomes, including increased rates of sexually transmitted
infections, pelvic pains and urinary tract infections as well as poor mental
health outcomes, including depression and poor body image. (Panda
112).

Ganga is another prostitute who has taken to drinking. In brothels,
it is not uncommon for prostitutes to drink while entertaining clients. But
the main reason as told by her is that- “Intoxication helps them forget
their past, their identities and the disgust they feel sharing their bodies
with every man who walks past these doors. Intoxication gives comfort
to the mind” (Yadav 110). Ganga, we learn has been aDevdasi, a practice
abolished by the government in 1988 yet practised every year by a million
pilgrims at the romote town of Saundatti, Karnataka, to worship Yellama,
the Goddess of fertility. At this festival, young girls ritually marries the
Goddess and becomes devdasis or God’s servants. It goes on that once
they become one, a girl cannot marry a mortal and must serve the sexual
needs of men in their communities. The writer refers to them as “religiously
sanctioned prostitutes” (Yadav 112).

Another is the woman called Madhuri who had a terrible experience
with a black Nigerian who tied her limbs to the wooden bed, tore her
clothes, pulled her hair, bit her body and forcefully sodomized till he
drew blood from her anus. Such experiences with psychopaths are also
very common in brothels, sometimes even taking the lives of the
prostitutes.

Conclusion:
As one can see from the instances above, the consequences of

prostitution are grave and many-incidences of violence and murder,
sexually transmitted diseases, mental health problems, addiction etc are
some of the ill-effects of prostitution. More vital than all these is the
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psychological effects of prostitution mainly Post Traumatic Stress Disorder
(PTSD), stigmatization, anxiety and depression. The physical effects of
prostitution include the high risk of STDs, sexual or physical violence,
and introduction to drugs and alcohol. Post Traumatic Stress Disorder
(PTSD) on the other hand is characterized by anxiety, depression,
insomnia, irritability, flashbacks, emotional numbing, and hyper-alertness
and this is more severe and long-lasting having no permanent solution
because the condition requires ongoing treatment to control the symptoms
and improve the sufferer’s life. Of all these, mental effects are difficult
because they are not very obvious and are discovered only with time
and therapy. A writer states that “….mental illness is not a myth created
by psychiatrists, or explications as deviations from social norms or as
stigmatization of specific groups of people” (Sangstad 161). Though there
are some solutions found to decrease the physical effects of prostitution,
there is no perfect solution. There is not any type of medication or therapy
that eliminates the psychological or physical effects of prostitution
completely.

A prostitute when perceived as body parts, a commodity for sexual
pleasure, their feelings and emotions are irrelevant causing low self-
esteem. Pimps and Madams who own the brothels often change the
prostitute’s name and identity and also use psychological power and
brainwashing to break the prostitute’s psyche and spirit. All these acts
are internalized by the prostitute, resulting in intense self-hate which may
continue years after breaking away from prostitution. According to Dave,
“…every woman who is abused does not think of seeking help, or she
either cannot or will not look for assistance”(Dave183). This is how they
silently suffer and perish, as has been revealed in the selected works of
fiction.
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Abstract: Angamis are a chivalric race and are proud of their
cultural past. During the preChristian era, they are celebrating many
rituals and some of these are still celebrated in Angami
households.Angamis are animists. After Christianization,still some
of the rituals are celebrated as a mark of their cultural habits.

Key words: Kepenuopfü, Pfütsana, tiepfhe, Kerhukhru ,Nuobo,
Rüprie.

The AngamiNagasconstitute of a major ethnic group native to the
Nagaland state located in the Northeast part of India. This tribe is listed
as a recognized schedule tribe in the fifth schedule of the Indian
constitution. The AngamiNagas belong to a larger group called the
Tenyimiacommunity. Further, the Tenyimia group again constitutes of
six major Naga tribes, namely, Angami tribe, Chakhesang tribe, Mao
tribe, Pochury tribe, Rengma tribe and Zeliang tribe. Despite the fact
that Tenyimia community is understood in a broader sense, the Angamis
are commonly referred to as the Tenyimia and they speak a dialect
called Tenyidie. TheTenyidie dialect of the Angamis often vary in tone,
accent including the words and expression depending on the region (i.e
; Northern Angami, Southern Angami, Western Angami and
ChakroAngami). However, these different villages speak a typical dialect
belonging to their own village. Meaning, the words may mean the same
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but the tone and expression varies. The diversity in dialect may be present
but the common Tenyidie is identifiable and communicable amongst the
villages regardless of the region or areas. Tenyidie professor, D Kuolie
also writes in his book Structural Description of Tenyidie ;

“Since Tenyidie is spoken by number of ethnic groups over a wide
geographical area, the dialectical variations are but natural.”(Kuolie, 2006 : 5)

The ancestral religion or belief of the Angami tribe is called
Pfütsanaor in short, Tsana (understood as the beliefs or rituals of the
ancestor/ancestors). It beliefs in the existence of a God like figure, the
creator of all things called Ukepenuopfü. The word ‘Pfü’ is a female
termination in Tenyidie and though it has the attributes of a female figure,
it is considered to be a male or male diety. The Angamis also believe in
Terhuomias (spirits) that dwell in nature, in the form of both benevolent
and malevolent spirits. Traditionally, the Nagas were known to be animists.
Similarly, Pfütsanareligion centresaroundthe essence of animism and their
practices and rituals are always related to nature and supernatural
phenomena. Graham Harvey in his book Animism Respecting the
Living Worldwrote:

“For Taylor animism is first a label for what he defines as the essence
of religion, i.e. ‘belief in spiritual beings.” (2019: 7)

He again wrote:
The theory of animism divides into two great dogmas, forming parts

of one consistent doctrine; first, concerning souls of individual creatures,
capable of continued existence after the death or destruction of the body;
second, concerning other spirits, upward to the rank of powerful deities…
Thus Animism in its full development, includes the belief in souls and in a
future state, in controlling deities and subordinate spirits, these doctrines
practically resulting in some kind of active worship.(Harvey, 2019 : 7 )

For theAngamis, praying to Kepenuopfü was encouraged and
practiced extensively. However, praying to the Terhuomias for
appeasement was also very important to them; asking for wealth and
good health, seeking assistance and advice during times of trouble,
celebrations, naming of their children, etc. Offerings and sacrifices were
religiously practiced in the form of performing Nanyü (rituals) in almost
all occasions. Nanyü was often performed by observing a non-working
day called Penyie. On such days, they indulge in religious activities and
strictly abstain from getting involved in their daily activities like hunting,
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farming, weaving, etc. The fear of displeasing the spirits by not observing
the non-working day or performing the proper rituals or sacrifices and
worship is a value that greatly unites the Angami community. A renowned
Angami author EasterineKire in her book Folk Elements in Achebe: A
Comparative Study of the culture and Tenyimia Culturestates:

“The Angamis “negotiating his spirit-infested world” gravely requires
the aid of supernatural to understand and act to avoid harm caused by
the spirits as, “All sickness is spirit-induced” (Kire, 2000: 64)

Rituals performed at Kisükiya: Weddings
For the Angamis, any auspicious or celebratory events were

prohibited to be scheduled in the month of Kezie (February) as the term
literally means darkness. Hence, it was taboo to arrange a wedding date
in the month of February as they fear that the union may lead to misfortune
for the couple and their future generation or even their families. Secondly,
no wedding dates were scheduled at Khrüdzü (full moon), the reason
being; it may attract bad luck or omen. Before the arrangement of the
marriage, the proposal was first conveyed to the girl’s family by the man’s
family through a mediator (usually an old lady). The mediator was often
expected to be a woman of dignity and someone who is well versed with
the cultural values of the Angami tradition as the decision of the girl’s
family depended on her. The man firstly assures that his omen is favourable
and to confirm this, he strangles a fowl to see the feet placement. If the
right foot crosses over the left foot, it indicates that the response would
be positive or otherwise, the proposal was not sent out. A period of time
was given to both the girl and the man to Kemhonyü, meaning ‘to dream’
before they proceed further. In some cases, if one party’s dream seems
unfavourable, they were given another time period to dream. And if both
parties seem to be confident enough in their dreams, they then arrange
the marriage procedure. There are three types of Thenhyü (wedding)
marriages in Angamitradition ;Thevonyhü , Thevünhyü and Peyonhyü.

Thevonhyü, Thevo in Tenyidie means Pig. This indicates that pigs
were butchered for the feast along with Zu (locally brewed rice beer,
traditional drink). Secondly, ThevüNhyü,Thevü meaning a fowl or
chicken.Comparatively, such weddings were not as extravagant as
ThevoNhyü but celebrated to a certain extent. Thirdly,PeyoNhyü is
elopement. The first two categories involve feasting, merry making and
celebrations while the families from both sides, neighbors, peer groups,
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clan members participate in the celebratory events.
The marriage procession usually begins only after sunset where the

bride is accompanied by her peer group to see her off to her new home.
The procession constitutes of the bride’s brothers and closest relatives,
a girl (a bridesmaid), Chüchü (a young girl) ,Zuchü (a young boy). The
composition of the procession is fixed either lesser or more than seven
people as the Angamis are of the belief that the number seven attracts
bad omen.  On arrival, the bride along with the procession party enters
the groom’s house except the Zuchü (the young boy) however a fowl is
presented to the bride’s family as a token through the young boy by the
groom’s family. An old lady is assigned to offer a sip of zu (traditional
rice beer) to the young boy before his departure. In the process, a male
cousin from the bride’s side is also assigned to present game (pronounced
as ga-me) to the groom’s family on behalf of the bride’s family. This
ritual is where the thigh portion of the pig is gifted to the groom and his
family and in addition, a portion of cooked meat is also presented in an
Angami traditional woven basket. Invoking of blessings upon the newly-
wed couple was also a part of the marriage ritual. To proceed, the menfolk
of the bride’s peer group asks for Thesa; a donation for her peer group
presented by the groom. This donation is gifted in terms of cash or kind
along with a fully fit fowl while in return they chant the blessings for the
couple.

The blessing:
“Unieburheiukechauchü di siekelhoumia cha thacie”
(“May they (dual) live long to guide the generations to come”)
“Mia mi chükepekhuchiekhucie”
(As long as smoke floats from others’ hearth and theirs”)
“Uniekikrubumhakevichüpie u ramiatsücie”
(“May their (dual) family render good deeds to their community”)
“Unienuonuobulhoukekrauchüseguoshürokekokemhiechücie”
(“May their (dual) children multiply like crabs and spiders”)

After the invocation of blessings, the old lady in-charge of the
marriage ceremony at the groom’s residence receives the pitcher of
traditional drink brought by the procession party then pours it for the
groom to taste and only then the feast begins. One part of the ritual
includes the bride and her relatives refraining from interacting with the

Creatcrit : Vol.11 no.-2 Sekhose 48



members of the groom’s household, restriction from coming in contact
with the fire burning in the main hearth; all these were practised to maintain
sacredness between the couple and to avoid misfortune for her new
family in the future.

The couple was expected to maintain the sacredness of their union
for the next three days. In this period, the bride was confined to her new
home and village while also performing another ritual. The couple was
obligated to go to the fields in a pretentious manner to indulge in a nominal
agricultural activity and return home; this signifies the beginning of their
future agricultural venture. On the third day, she visits her family and
receives her Tiepfhe (a portion of food wrapped in leaves) to signify her
marital status. Upon her return, the husband takes the honor to taste the
tiepfheand followed by a feast; symbolizing that they are now officially
husband and wife and secondly, to mark the beginning of hosting more
celebrations in the future. With this ends the marriage ritual.

Another ritual called Kerhukhru is performed at times of unfortunate
events, i.e., dead of close relatives of the man and woman before marriage.
Kerhu meaning ‘dirt’ and khru meaning ‘to bury’. This ritual was
performed by the mediator (the old lady) where she tears the knotted
hem of the supposed bride’s shawl then plucks a plant called zochü and
proceeds towards the village gate to bury the items and recites:

“Lutsahatsareidiepfhüdierhupejütuo”
(“There shall be no unpleasant words spoken from either side.”)
After the completion of this ritual, the woman (supposed bride) is

entitled and granted the permission to grow her hair and also expected
to weave an Angami traditional shawl to present it to her groom though
the marriage was not officiated as said.

Rituals performed at Child birth:(Nuobo: Child confinement)
The rituals performed at childbirth remains the same for both a male

child and female child. The duration of confinement is based on the gender,
i.e., for a male child, the ritual is observed for five days and three to four
days for a female child. Generally, in Tenyidie childbirth is called
calledNuoze  meaning ‘nuo’ is child and ‘ze’ is to receive. However, in
this particular context, it is called Nuobowhich means ‘nuo’ is child as
mentioned earlier and ‘bo’ means confinement. This term is such because
a child is kept in confinement for a period of time to maintain sanctity of
the ritual. Before delivery, the mother is assigned a space away in the
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Kiluo (front room of an Angami house) from the common hearth and
kept in confinement until the childbirth ritual is completed. At the time of
delivery, the father of the child first spittles on the tip of his index finger
and rubs it over the child’s forehead and proclaims, “A rie ho!” meaning
“I am first” to signify ownership over the child before the spirits claim the
child.

In EasterineKire’s book, A Naga Village Remembered, she also
mentioned;

“As the baby squealed into the world, Kovi quickly smeared saliva
on the finger and touched it to his daughter’s forehead with the words,
“Iam first”. That assured that the spirits could not claim the child before
him” (2016:23)

The cleansing process begins after the five days confinement period.
Here, the mother takes a young child (usually the same gender as the
infant) belonging to her husband’s kindred and proceeds towards the
village spring where the child draws water for the mother to bathe the
newborn. On their way back to the village, the mother plucks a plant
called Zowhe to perform another ritual. She drips the twig into the water
and places it on the child’s forehead to bless him/her and utters;

 “Anuobulhoukezowhekezohutuo we”
(May my child grow up to be strong and tough like Zowheplant”
The mother splits the twig into two parts and place each in both

hands. The child is then taken to a relative’s house to bless the child by
the family who has not experienced death in the past. This ritual continues
as the mother places a drop of local rice beer on the child’s lips and fed
with a grain of cooked rice along with two or three drops of rice beer
and taken back home. This ritual indicates that the said family is the God
father of the child in the absence of his/her parents. The childbirth ritual
concludes on the next day when the parents take the child to the field
and pretends to do some nominal agricultural activities.

Rituals performed at Funerals: (KesiaNyie)
The funeral ritual was not extensive however the process of

preparation was elaborated in nature. Firstly, the corpse is washed by
the deceased’s closest family members. Then the clan members assemble
at the bereaved family’s residence to prepare for the funeral ceremony.
Practices like burying the deceased along with their belongings were
common. For men, he was accompanied with his rüngou (spear) and a
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black cloth for women. The ceremony was incomplete without the
distribution of Theprie( a portion of fresh meat which consists of a piece
of well composed meat, a bone and a small piece of innards). Again,
every family member, well-wishers and relatives receives a portion of
meat called Rüle from the Theprie (funeral meat). This was assigned
based on their relationships with the deceased. KhriethoRüle was given
to the closest friends, TuoünuoRüleis precisely for the sisters and paternal
aunts, MhachaRüle is distributed to the well-wishers who attend the
funeral with items like chicken, paddy, rice in honor of the deceased.
ZudieRüle was given to the mourners who attend the ceremony with
locally brewed rice beer, every lamenter attending the funeral receives
SiaheRüle. The closest family members who are to observe senyü (five
days mourning period) receives the NuopaLepaRüle. This portion
comprises of one innard, three pieces of meat, a small portion of skin
and piece of bone.

After the conclusion of the funeral, the five days mourning period
was observed by the immediate family of the deceased. They were
expected to strictly observe the Senyü days meaning the five non-working
days. Meanwhile, the extended families observe two days mourning
period called Siruzha. During this period, all daily chores and other
activities such as farming, hunting etc were put on hold and merry making
was strictly prohibited. In some instances when an acclaimed warrior or
a person from a fairly higher social status passes away, a life size stone
was erected in their memory. In some instances, some families also place
food items next to the graves with the belief that they may consume it
again in the afterlife.

Headhunting Ritual (Rütsü)
The Nagas are commonly known as headhunters. What sets the

Nagas apart is their fierce headhunting history which is a part of their
long tradition. Headhunting practice is also a test of men’s bravery and
also to prove the transition from boyhood to manhood. A warrior/man
who returns home with an enemy’s head socially gains fame and glory. A
man who has slain an enemy’s head earns trophy in the form of hornbill
bird’s feather called Terha, where the best three feathers were chosen
for this purpose. As the warrior returns his village from warfare, He
proclaims ;

“Khriekesamiakehoupuorieterhüsakra ramie pfünyükecümia”
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(Men who wishes to earn insignia)
“U keselie di tsurterhüsakrakraliecie, kraliereiviho”
(Prepare yourself and come to earn the trophy”
The elders of the villlage then chants blessings upon him ;
“Kekuokeyhochütuo we”
(Always be strong and powerful)
“Uramiatsühakikrarei se u kharu nu vortuo we”
(May our warriors bring more head through our village gate”
The headhunting ritual is then performed at the village gate. Menfolk

fire guns in an attempt to chase out the bad omen which might be trapped
inside the head of the enemy. To begin with, the wife of the warrior
prepares a theü (folded banana leafs usually used for performing rituals)
then pinch a grain of soaked rice (zumhova lie) and again places it into
the leaf then pours it over the slain head and proclaims:

“Chüreiterhüreisepemhova”
(Wild beast when entering into my ritual enchantment)
“Nu lerpuomheipezitha di”
(should stand blind)
“A bugei lieu hano)
(To my prey)
The preparation of headhunting meal follows after the conclusion of

the ritual, called Rüprie.  Rüprieconsists of a piece of meat
themuokhriepuo and a portion of rice khutierüpuo. It is accompanied
with zu and a piece of firewood called sicapuo. This concludes the
headhunting ritual.

Angami rituals are very significant in their cultural life. Even after the
Christianization, most of the rituals are not forgotten/ ignored. The rituals
keep  Angamis engaged throughout the year. Though headhunting is not
practiced anymore, Angamis are proud of their chivalric feats. 
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Abstract: The Parsis, an ethnic minority community living in
India for about last two thousand years after their migration from
Persia assimilated into the majority community of erstwhile Gujrat
state while at the same time maintained their distinct identity with
regard to their culture and religion. During the British Raj in India
the community was given preferential treatment, and thus achieved
significant social and economic prosperity because of their education
in British schools. Consequently, the Parsi community possesses a
distinct and unique position, whereby they identify themselves as
Indian nationals with shared language and history though at the
same time differ from typical Indian cultural, behavioural, and
religions practices due to differences in consanguinity. The paper
critically analyses how Rohinton Mistry himself a Parsi in his short
stories has depicted the community’s struggle for maintaining their
identity living amongst majority Hindu community and political
turmoil.

Keywords: community, identity, migration, Zoroastrian, custom.

The Parsis are an ethnic community in India that traces their ancestry
and religious identity to pre-Islamic, Zoroastrian Iran(pre-651C.E.).The
Parsi community currently has an estimated global population of around
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100,000 individuals, with over 69,601 individuals residingin India. The
Parsisare the religious descendants ofIranian Zoroastrians who relocated
to India to keep their faith alive. Zoroastrianism is a religious tradition
that is linked to thedoctrines and disclosures of the Iranian prophet and
priest, Zarathustra, who was also knownas Zoroaster in ancient Greek
literature. Zoroastrianism, an ancient religion, was the primaryreligion of
Iran and remained a prevalent faith in the ancient world. The emergence
of thisphenomenoncanbetracedbacktotheschismamongtheIndo-
Iranianethnicgroupscommonlyreferred to as the ‘Aryans’, who undertook
a migratory journey from the Asian steppes to theMiddleEast,Iranian
Plateau, andnorth-western India, in the later half of the second millennium

B.C.E.TheIndo-Aryansand Iranians established settlementsin India
andgreater Iran, respectively. The early form of  Zoroastrianism constitutes
a distinct tradition that exhibits similarities with Indo-Aryanreligion,
andservesasthe foundation for a more complex tradition that evolved
among the Iranian communities.

The Parsis’ migration to India gave rise to the inquiry of how this
minority group could assimilate into the prevailing social fabric while
preserving the fundamental tenets of their distinct identity. The Parsis’
historical narrative in India revolves around their endeavours to preserve
their Zoroastrian identity while adapting to the Indian context.The
conventional Parsi narratives depictt heassimilation and acculturation
process that commenced with their incorporation into the Indian milieu.
According to Parsi tradition, upon their arrival in India, the Parsis were
received with some degree of reluctance by the indigenous Hindu leader
of Gujarat,who is commonly referred to as Jadi Rana. Stipulations were
imposed upon the Parsis’establishment with in the jurisdiction of the
indigenous rajah.The terms required were that the Parsis were required
to renounce their arms and adopt a peaceful demeanour as subjects of
the rajah. Additionally, they were expected to conform to the local
language and attire, and adhere to the practise of conducting their marriage
rituals after sunset. In essence, they were required to assimilate in to the
local culture and observe their customs in a manner consistent with the
local populace.

Despite not being the initial Zoroastrians settlers on the Indian
subcontinent, they gained significant recognition during the British colonial
era. They emerged as a prominent group of bureaucrats and business
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man within the Raj administration, serving as a crucial intermediary
between the British and the Indian population.The Parsis,who were
perceived as a distinct social class by the British due to their association
with the colonial idiosyncrasies of the Raj, achieved significant social
and economic prosperity as a result of their education in British
schools.Consequently, the Parsi community possesses a distinct and
unique position, whereby  they identify themselves as Indian nationals
with shared language and history and at the same time differ from typical
Indian cultural, behavioral, and religious practises due to differences in
consanguinity. After centuries of association and assimilation they took to
interbreeding with the native population, and now that they possess a
greater innate affinity with the locals than with their Iranian forebears.

Toynbee’sterminology identifies the Indian Parsees as a significant
''creative minority”(29). This group represents the vestiges of an extinct
culture, yet has undergone a noteworthy process of internal evolution in
certain aspects and has, in turn, exerted an impact as engaged contributors
on the process of transformation in Indian society. Despite exhibiting
latent ethnocentrism, religious exclusivity, and an identity crisis, this group
has successfully established a position for themselves in India.This can
be attributed to their close connections with Europeans, internal dynamics,
social orientation, eagerness to learn, and high level of education. The
literature of  Parsis is marked by the presence of both ethnocentric and
minority discourse features, as evidenced in scholarly works. Individuals
experience a feeling of insecurity and a crisis of identity.There exist
variousc oncerning ethnic characteristics, such as a decrease in population,
delayed marriages, reduced birth rates, elevated rates of divorce, attitudes
towards female children, urbanisation, and alienation. These concerns
are prevalent in the English-language Parsi literature produced after the
attainment of independence.

Tales from Firozsha Baag comprises a compilation of brief
narratives that delve into the existence of the Parsi community residing
within the Firozsha Baag enclave situated in Bombay. The tales explores
various facets of  Parsi life, including social, cultural, moral, and religious
aspects. Upon the presentation of each tale, Firozsha Baag is reintroduced
to the literary sphere. Mistry exhibits a remarkable aptitude for narrative
craftsmanship, evincing a discerning attention to minute details, and his
vignettes are imbued with an authentic sense of place. In order to establish
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a sense of being both an insider and an outsider to a setting that is deeply
ingrained in his consciousness, Mistry has likely achieved the level of
authenticity through a form of  irony by physically distancing himself and
relocating to Canada. The Parsi dwelling in the author’s literary works
holds a pivotal position in all of the narrative arcs and personages.
Rohinton Mistry’s objective is to faithfully recollect, re-enact, and
reconstruct the above-mentioned milieu and its inhabitants.

The first story, “Auspicious Occasion,” prominently features Parsi
cultural elements,which are skillfully portrayed through the characters of
Rustomji and Mehroo. The tale acquaints us with Rustomji, a successful
Bombay lawyer and his spouse Mehroo, who are getting ready for the
propitious  Behramroje rituals.This narrative also provides an introduction
to the exclusive and conventionally-bound realm of the Parsi community
in Bombay, and highlights the a typical aspects of Parsi identity. This
event holds great significance in Mehroo’s deeply religious Parsi
household. On this day, fourteen years ago, Rustomji entered into
matrimony with her through a customary ceremony known as a Navjote.
At the start of each day, Mehroo would commence the process of
preparing customary Parsi cuisine, pressing their distinctive, customary
garments, and dispersing the flat with the aromatic loban. She also
experiences a sensory perception of the sandalwood fragrance that is
diffusing from the holy fire within the temple, which causes her white sari
to be imbued with the scent. The olfactory sensation of sandalwood has
the ability to evoke vivid memories of the past. For instance, the act of
burying her face in a dugli filled with sandalwood, a ritualistic practise,
was a cherished childhood experience for Mehroo, providing a
transcendent perspective. Mehroo experiences a sense of disappointment
upon realising that contemporary youth, including her children, exhibit
reluctance towards engaging in the aesthetically pleasing Parsi religious
customs. Incontrast, as a child, Mehroo was always fond of going to the
fire-temple:

She loved its smells, its tranquillity, its priests in white performing
their elegant, mystical rituals. Best of all she loved the inner sanctuary,
the sanctorum, dark and mysterious,with marble floor and marble walls,
which only the officiating priest could enter, to tend to the sacred fire burning
in the huge, shining silver afargaan on its marble pedestal…It was her
own private key too the universe, somehow making less frightening the
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notion so feternity and infinitiy(Tales from Firozsha Baag 5).
The customs and ceremonial practises associated with this significant

event provide insight into the primary predicament confronting
contemporary Parsis, which is to strike a balance between the imperatives
of customary beliefs and the necessity for innovation to keep pace with
modernity.

Mistry employs the literary device of sarcasm to illustrate them anner
in which the Parsi upper class, epitomised by Rustomji, continues to
partake in customary practises without displaying any genuine concern.The
Parsis were significantly influenced by Western rationality and other
modern concepts. The nineteenth century witnessed a surge in the
availability of new information, w hich provided individuals with the means
torationalise their relgious beliefs and attain upward social mobility. The
main character, Rustomji, embodies the desire for societal progress
through the emulation and integration of  British intellectual and educational
values, despite his inclination to view things in the present without being
influenced by nostalgia. The character Rustomji, who has adopted Western
cultural norms, exhibits a condescending attitude towards Indians due to
his failure to progress beyond the emotional and mental framework of
the British Raj era. Rustomji, attired in immaculate white garments, strides
with assurance towards the A-1 bus stop with the intention of boarding
the vehicle that will transport him to the temple. The presence of a lengthy
queue of individuals awaiting boarding is inconsequential to him, as he
confidently assumes the forefront position. Rustomji confidently boards
the Double Decker bus and strategically selects the lower deck to
minimise the possibility of his recently pressed shirt and tie becoming
entangled. Upon disembarking from the bus, Rustomji was struck in the
face by betel nut juice. During a confrontation between Rustomji and a
group of agitated individuals, there is a significant utilisation of colloquial
language, including terms such as”saalagandoo,” ”ghatis,"and
"saalachootia.” This occurrence contributes to the Parsi cultural milieu
within Firozsha Baag and serves to augment the vocabulary of Indian-
English.This occurrence serves as a representation of the societal
deterioration of the Parsi upper class. In the pre-colonial era of India,
the Parsis were compelled to assimilate to the customs, traditions, and
language of their host society, resulting in a sense of detachment from
their native land. During the colonial era, they under went a process of
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westernisation,which was facilitated by their advantageous position as
intermediaries between the British and other Indian communities.

In this story, Mistry adeptly portrays the predicament and uncertainty
experienced by the Parsi people. Upon attending the prayer meeting on
an auspicious occasion, Mehroo becomes aware of the murder of
venerable priest, Dhunjisha, and subsequently departs from the gathering.
Mehroo experiences an additional jolt of distress upon encountering her
spouse’s abandoned dugli,which bears the stains of paan, as she
erroneously perceives it to be the attire of the murdered priest, marked
by bloodstains. As a result of Mehroo’s misapprehension, Rustomji
grapples with the notion of a community besieged by external elements
and internal uncontrollable forces. This story addresses a range of issues,
including the sentiments of the Parsi community towards the Parsi
Panchayat and its perceived inadequacies, as well as the dynamics of
the Parsi-Hindu relationship. Rustomji reflects on his past involvement
with the Social Service League during his college years, as well as his
participation in multiple camps aimed at fostering a sense of national
identity with India. Nevertheless, due to his lack of success, he relegates
those aspirations to a secondary position and proceeds to lead his life
according to his own preferences. In addition to providing readers with
a detailed account of Parsi religious practises and customs, the narrative
effectively communicates the Parsi community’s perception of  being
under siege as a minority group in a densely populated country.

“The  Ghost of Firozsha Baag”is acomplex narrative that features a
first-person account by anon-Parsi protagonist, Jacqueline, the ayah,who
offers a critical perspective on Parsi social customs and culture. The
narrator’ s complete personality is discernible through her background
details, upbringing, modesty, preferences, biases, and fundamental,
unsophisticated candour and purity. The author concedes that she has
experienced a loss of personal identity, linguistic proficiency, and musical
preferences subsequent to her departure from Goa. Nevertheless,
Jacqueline maintains that her decision to leave was the appropriate course
of action. She exhibits psychological detachment and delivers her
viewpoints on Parsi Zoroastrianism in an impartial manner, thereby offering
valuable insights into the experience so fresiding with in the Parsi
community. Jacqueline’s undisclosed resentment towards her bai and
Seth’s mis spelling of her name as” Jaakaylee”contributed to her
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exasperation. The mispronunciation of Jacqueline’s name serves as an
exemplification of the Parsis’ assimilation of the English language. Jaykaylee
acknowledges that her Bai uses the terms “igeechur” to refer to an easy
chair and “Ferach Beech” to refer to French beans. She observes how
being an ayah means being close to the floor:” All work I do, I do on
floors, like grinding masala, cutting vegetables, cleaning rice. Food also
is eaten sitting on floor, after serving them at dining-table. And my bedding
is rolled out at night in kitchen-passage,on floor. Nocot forme” (51).

The concept of diaspora revolves around the idea of a home land
that has been remembered but is now located at a geographical and a
temporal distance. The concept of a”place of origin” can function as the
central point of a continuous “ideology of return,” yet it can also be regarded
as a present-day home or as a relic of the past(Bharucha180). As Bai
and Seth attend a New Year celebration, Jacquelin eexperiences as ense
of nostalgia as she reflect supon her past life, her place of origin, and her
relatives. As she commenced the mending of the ripped sheet, her mind
was suddenly inundated with her mother’s reminiscence. Jacqueline
engages in introspection regarding the duration of  her previous laborious
efforts and the task of mending garments for her siblings. She experienced
a growing sense of melancholy while engaging in the activity of sewing
and recollected the peculiar  phenomenon of being able to recall a
significant portion of one’s life when in a state of quiet contemplation in
the absence of light. This sentiment is expressed in the following quote:”It
is so strange that so much of your life you can remember if you think
quietly in the darkness”(Tales from Firozsha Baag 60).

The Baag people initially mock Jacqueline’s claims of a ghost by
saying,”Ayah bhoot!Ayah bhoot!” (53). However, this straight forward
‘ayah’ “always believed in ghosts”: “When I was little I saw them in my
father’s small field in Goa… Most people in our village had seen ghosts.
Every one believed in them”(49).The ghost she experiences in Bombay is
unique:”Once a week the ghost came, and always on Friday. On Fridays
I eat fish, so I started thinking may be he likes smell of fish. Then I just
ate vegetarian, and yet he came. For almost a whole year the ghost slept
with me, every Friday night, and Christmas was not far away” (57). This
ghost could be seen as an external representation of Jaykaylee’s
suppressed sexuality and the associated sexual turmoil. Additionally, the
subdued eroticism that has already been highlighted is present in this ‘ghost
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story.’ With its light touch and playful tone, Mistry’s blend of  humour and
eroticism is evident throughout the entire narration. The turning point
occurs when Bai sees Jacqueline draped in a white bed sheet one frigid
morning around two in the morning and believes she is a ghost. Ac eremony
to determine if there is a ghost in the Baag is performed thereafter. The
narrator’s employmen to fan ironic tone that is both mocking as well as
serious in presenting the Parsi community in the vicinity of  Firozsha
Baag is a significant success.

In the story “Squatter,” Sarosh experiences a process of
transformation after his immigration to Canada. When he makes the
decision to emigrate from India to Canada, individuals close to him exhibit
a pessimistic perspective towards his character. The decision made by
Sarosh elicited both positive and negative reactions. While some
commended him for making a wise choice that would significantly improve
his life, others criticised the decision,arguing that emigration was an ill-
advised move. Nonetheless, those who held the latter view expressed
their well-wishes to him, acknowledging the right to make his own choices.
Jokingly, Sarosh pledges to his loved ones,” My dear family, my dear
friends, if I donot become completely Canadian in exactly ten years from
the day I land there, then I will come back. I promise” (187). The act of
utilising a prayer book by his mother serves as a means to imbue within
him asense of conviction towards fulfilling his promises. The primary
counsel provided by his mother to him is as follows: “It is better to live in
want among your family and friends, who love and care for you, than to
be unhappy surrounded by vacuum cleaners and dishwashers and big
shiny motor cars”(187).

Sarosh expresses his commitment to achieving a comprehensive
understanding and integration into Canadian culture within a decade,
following which he will make a decision to either permanently reside in
Canada or return to Bombay. With the exception of performing squats in
the manner commonly practised in Canada, he has achieved success in
all other endeavours. The narrative adeptly depicts Sarosh’s predicament
of estrangement stemming from his integration into Canadian culture,
along with his inevitable endeavour as a migrant to as certain his
individuality in a wholly westernised community, replete with multifaceted
challenges. Following a period of time spent in Toronto, Sarosh adopts
the nickname “Sid”.Nonetheless, Sarosh’s incapacity to utilise a
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conventional Western toilet highlights a more profound comprehension
of selfhood, distinctiveness, the diversity of Canadian society, and
prejudice. Sarosh assumed a squatting position due to his lack of prior
experience with conventional toilet facilities. However, he persists in his
efforts despite the unfavourable circumstances. According to the author’s
description, the daily act of sitting on the toilet engenders feelings of
despondency and unhappiness in the life of Sarosh. He assumes
acrouched position atop the toilet, with his feet firmly planted on the
white plastic surface of the oval-shaped seat. The circumstances compel
him to imitate the crouching position commonly used in Indian-style toilets,
and that, success would be unattainable even with significant effort if  he
were to sit down. Sarosh experiences transcultural anxiety due to a
perceived absurdity between himself and the environment in which he
himself. This perceived mismatch has resulted in significant emotional
distress for him. Since he persisted in relying on traditional methods,this
unchanging reality, reinforced on a daily basis in his life in the new
land,caused him to feel stifled. As a result, the complete attainment of a
Canadian identity that he desired proved to be elusive.

The tale, “Squatter” serves to exemplify the intricate dynamic that
exists between a nation and its recently arrived occupants. Initially, Sarosh
finds himself in a delicate predicament and subsequently experiences
adversity as a result of his difficulty in adapting to Canadian cultural
standards. Upon his return from anun successful attempt to establish him
self in a foreign region, he finds himself unable to simply revert to his
former way of life. He experiences a sense of estrangement and
uncertainty regarding the identification of a suitable community to which
he belongs. His reluctance to utilise the western-style toilet can be viewed
as an indication of his limited ability to adjust, highlighting the challenges
of relinquishing one’s cultural background. According to Nariman, the
narrator, if an individual is unable tofully adopt Western cultural norms,
he is deemed unsuccessful in this society. This failure is not limited to
specific areas, but rather extends to all aspects of life. He offers a moving
message for everyone who wants to immigrate: “the world can be a
bewildering place, and dreams and ambitions are often paths to the most
pernicious of traps” (203). Sid’s experiences in Canada have been
described in great depth and with great realism, with the conclusion that
all people who move to foreign nations in quest of happiness are not
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truly happy.
The story “Swimming Lessons” endeavours to establish a sense of

self-awareness and repositioning within the Western context, while also
addressing the emotional turmoil associated with dual identity. The
narrative centres around Kersi Boyce, a boy hailing from Firozsha Baag,
who relocates to Canada and exchanges letters with his parents residing
in Bombay.The narrative consistently portrays the inherent conflict
between the desire for social acceptance and the desire to maintain one’s
individuality. The protagonist’s current state is persistently influenced by
his prior experiences, specifically the recollection of his parent sand his
current state of solitude. Kersi resides in an apartment complex in Ontario
that exhibits certain resemblances to the Firozsha Baag he previously
left. The apartment has distinctive characters such as the Portuguese
lady who vigilantly monitors the surrounding sand provides Kersi with
concise summaries of the day’s occurrences; the Yugoslavian Berthe who
carelessly throws fragments of  English at her unfortunate spouse, and
the elderly gentleman confined to a wheelchair who evokes memories of
Kersi’s ailing grandfather. Kersi acknowledges the impossibility of
achieving full assimilation into the new cultural milieu, as well as the
indelibility of memories associated with their country of origin. He has
demonstrated an inability to acquire the skills of swimming, both during
his time in Bombay and presently in Canada. He reflects on the past and
recalls a sense of despair:” It was hopeless. My first swimming lesson.
The water terrified me… I used to love splashing at Chaupatty, carried
about by the waves. And this was only a swimming pool.Where did all
that terror come from?” (286). This statement is symbolic in nature and
implies Kersi’s incapacity to integrate with either Easter nor Western
cultures.

Towards the end of the story, Kersi delineates an elderly gentleman
situated within his abode, who is observed to be in a state of passive
contemplation whilst gazing outwards at the descending snowflakes. He
contemplates: “What thoughts is he thinking as he watches them? Of
childhood days, perhaps, and snow men with hat sand pipes, and snowball
fights, and white Christmases, and Christmas trees?... My snowflakes
are even less forgettable than the oldman’s, for they never melt” (294).
These lines capture the imagination of exiles who arecompelled to
communicate in a foreign language while being nurtured in their own
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cultural milieu. Such situations pertain to the novelist, Rohinton Mistry,
who was born in Bombay and presently resides in Canada. He is engaged
in a questto locate the vestiges of India that he had left behind, despite
being settled in a foreign land.The frequent depiction of multiple journeys,
the custom sand practises of foreign territories, and a cosm opolitan
individual serve to underscore the historical traditions as they are perceived
by the inhabitants of a particular location.

Tales from Firozsha Baag is a literary work that portrays the Parsi
community through a diverserange of cultural elements, including
customary practises, traditional attires, a distinct language, humorous
expressions, peculiar names, interpersonal conflicts, prejudices and
predilections. This collection of stories comprises a poignant and
illuminating assemblage of narratives, encompassing elements of humour,
absurdity, frivolity, morality, homicide and despondency.
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Abstract: In modern society Guidance andCounseling service
is considered as an important aspect in shaping the students’
personality in desirable direction. Students at secondary stage
undergothrough a challenging period of life. The transition from
childhood to adulthood is very significant for each child as everyone
has to go throughrapid psycho-physical changes. In this context,
Guidance and Counseling can help students to adjust with their
psycho-physical issues and concerns effectively, providing a good
basis of education.  Proper Guidance and Counseling provided to
the Secondary level students can help them to explore their
potentialities and skills to the maximum. It also can mould their
attitude and behavior in a more socially desirable way. This paper
is highlightingon the study of the status of guidance and counseling
services in secondary schools of Assam and its need for secondary
school teachers. The result of the study shows that the functioning
of guidance and counseling service in government secondary schools
of Assam is still in the beginning stage. Its importance for secondary
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students has been growing and that is why NPE 2020 also gives
importance in introduction of Guidance and Counseling service in
government secondary schools so that the schools can effectively
provide academic, vocational as well as personal guidance to the
students whenever it is necessary for them. The study also shows
that some of the participants (head teachers and subject teachers
of the sample schools) are not aware of the importance of guidance
and counseling service for adolescent students. It has been also
observed that most of the secondary school teachers are not well
trained in guidance and counseling service, to deal efficiently with
the psycho-social and academic issues of secondary schoolstudents
whichresults in creating problems in their academic achievement.
The findings of this study are discussed in detailin the following
paper.

Keywords: Guidance and Counseling, Counselor, Status,
Secondary School, Teacher.

Introduction:
Education is a progressive, developmental activity which aims at

all-round development of children. During the act of education, Guidance
and Counseling may take part as one of the important aspects to help
the children in the process of development.   Students who experience a
sense of safety at school have healthy adult and peer relationships, feel
respected within the school community, and take ownership of their
development.   Guidance and Counseling are the assistance given to
individuals in making intelligent choices and adjustment in life. In the
Guidance and Counseling literature, these two words generally take on
different meanings. The former refers to helping students’ wholesome
development, while the latter is frequently targetedto help studentshaving
problems. In other words, guidance work is preventive and
developmental in nature whereas counseling is more of supportive and
remedial work. A study conducted on “The role of teachers in Guidance
and Counseling services for school students” has mentioned that the global
trend in Guidance and Counseling service gradually seems to have moved
from a casework and remedial approach to preventive and developmental
while providing Guidance and Counseling(Gysbers& Henderson,1994;

Creatcrit : Vol.11 no.-2 Kolita/Phukon 66



Yuen, 2002). Now a days in high schoolsGuidance and Counseling
programs are designed to address the physical, social, emotional and
academic difficulties of adolescents’ students (Bassey, et, al.; 2007).
Realizing the importance of Guidance and Counseling for students’ overall
development, the Secondary EducationCommissionof 1952-53 again
said to establish Guidance Centers in different regions of the country to
help students. Later on, National Curriculum Framework for School
Education (NCF 2000) also emphasized the need of Guidance and School
Services for Students. The NCF, 2005 stated that,Guidance and
Counseling services should become an integral part of the curriculum
and functions of Guidance and Counseling should be carried out
throughout the curriculum. Counseling is an integral part of the guidance
program.It is a person- to -person process in which one individual is
helped by another to increase his/her understandings and ability to meet
problems. It is a process by which an individual is stimulated to evaluate
him/her and the opportunities to make a feasible and reachable choice,
in the light of one’s unique qualities.

Rationale of the Present Study:
The life style of modern-day people, the impact of globalization on

traditional value system, changes in family structure, increasing pressure
on developing professional skills due to economic reforms, increasing
divorce rates in society and single parenting etc. have created various
social, emotional, vocational and mental health issues in our present young
generation in India. All these changes have had adverse effects especially
on school-going children and youths. As a result,the society has witnessed
some serious issues like increasing suicidal rates, enormous
competitiveness in various fields, peer and parental pressure etc.
(Arulmani, 2007; Kodas&Kazi, 2014)

Considering these emerging issues, the Supreme Court of India has
passed an order, and following which the Ministry of Human Resources
Development, the Government of India (MHRD, GOI) has constituted
the famous R. K. Raghavan Committee(2007). This Committee had
recommended that among other things, the deployment of counselors in
Secondary and Senior SecondarySchools should be essential.According
to this order, the “Circulars” from Central Board of Secondary Education
(CBSE, 2012) has initiated its practice in the educational institutions,
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but only in the context of preventing ragging (S. Venkatesan&Shyam,
H.R, 2015).But gradually some changes have been noticed and the need
of school Guidance and Counseling has been realized by educational
experts,stakeholders ( at different level) policy makers and by the
community.That is why the Government of India has launched the new
Ramakrishna Mission’s “Awakening’ Program (2014) for students
enrolled in class 1 to 5. In accordance with guidelines of this program,
CBSE has been advised to prepare an advisory framework for
encouraging value-based education in all schools from Balvatika to
Class 12, for creating and nurturing talents, ready for facing the challenges
of life and committed to national progress and global welfare.

The history of Guidance and Counseling services for school students
is not very encouraging in India till date.Somestudies,such as bringing
advocacy counseling to life (Kiselica& Robinson, 2001), Clinical
Counseling (Carison, Jain& Ramirez, 2009) show that school Guidance
and Counseling services in India continue to remain a bud that has never
blossomed (Soliman, 1991). Many research studies already have proved
that school Guidance and Counseling services has great potential to help
students achieve high standards in their academic career, personal and
social growth (House & Martin, 1998).  With the advent of Right to
Education Act, 2009 (RTE) for Free and Compulsory Education, the
Persons with Disabilities (Equal Opportunities, Protections with
Disabilities (Equal Opportunities, Protection of Rights and Full
Participation) Act (PWD, 1995), the United Nations Convention on
Rights of Persons with Disabilities (UNCRPD, 2007)and such other
national or international instruments’ initiatives has created awareness
among Indian people the need of school guidance and counseling for
students welfare. Recently announced National Policy of Education (NPE
2020) also has emphasized on providing Guidance and Counseling
services at school. The NEP 2020 also states that, as it is not possible to
provide expert counselors to each and every school in present situation,
the teachers will be playing the role of first level counselors for students.
Therefore, the awareness regarding the importance of Guidance and
Counseling services in schools has been greatly realized by educational
stakeholders at different levels. Highlighting the significance of Guidance
and counseling service on  the development of youths, NCF 2023  also
states that the purpose of guidance and counseling is to help each student
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develop as an individual in his/her own right, make choices and set goals
on the basis of his/her strengths. It facilitates development of effective
study habits, motivation, identifying learning or subject related problems,
helping students to see the relevance of school years in life and for future,
developing skills, right attitude and interest to help making a choice in
career etc. Guidance and counseling thus promotes holistic development
of every student. This signifies the need for every teacher to become a
‘guided minded’ teacher and carry out his/her functions with guidance
aim.

Statement of the Problem:
The title of the present study is “A Study on theStatus of Guidance

and Counseling Services in theGovernment Secondary Schools
of Assam and Its Need for the Secondary School Teachers.”

Objectives of the study: The objectives of the present study are
as follows:

1. To find out the present status of Guidance and Counseling
services in government secondary schools of Assam.

2. To enquire the need of the capacity building of teachers of
theGovernment Secondary schools regarding Guidance andCounseling
services.

Research Questions:
1. What is the present status of Guidance and Counseling Services

in Government Secondary schools of Assam?
2. Do the Secondary School teachers feelthe importance of capacity

building in Guidance and Counseling?
Delimitations of the Study:
The present study is concerned with the status of guidance and

counseling services in government secondary schools of 12 districts of
Assam. Respondents were the HeadTeachers of theSchool
andRegularTeachers(PGT/TGT) from randomly selected schools,
taken as sample for the study. The data are collected in the year of
2022-23 through survey method by the researchers themselves. The
operational definition of the term are as follows:

1. Guidance service: The guidance and in simple terms means to
provide assistance to the secondary students (covering the grade nine
and tenth in government secondary schools) regarding educational and
occupational information and also to help the students to interpret the
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information he/she needs in making specific plans for his/her future career.
Guidance service can be provided by any experienced general teachers
of the school

2. Counseling Service : The counseling is possible in schools only
by professionally certified persons. In this study by this term, it was tried
to find out the present condition of the government secondary schools
regarding the opportunities for providing professional counselors in
schools who can provide necessary academic, career oriented along
with emotional support to handle behavioral problem of the secondary
students.

Methodology of the Study:
The present study was based on the design of survey method. For

the study the researchers took 96 GovernmentSecondary Schools as
sample randomly selected from 12 Districts of Assam, selected through
“Random Sampling Technique”. From each district the researchers took
8 schools and out of which 4 were rural Government Secondary Schools
and 4 were urban Secondary Schools. 96 School Heads and 96 Teachers
(PGT/TGT)as respondents were taken from the sample Government
Secondary schools of Assam.The researchers have collected Primary
as well as Secondary data for the study. For collecting Primary Data,
the researchers surveyedthe schools and through interviews with
SchoolHeads and Teachers (PGT/TGT) of the sample schools, they have
tried to collect all the necessary information to meet the objectives of
thepresent study. And Secondary Data were collected from Government
Reports, Journals, and Periodicals etc. The study also followed
Quantitativeand Qualitative approach, both as the researchers have
used percentage, graphical image for analysis of data and added
descriptive interpretation of the result with analysis of data.

Sample Used: Random Sampling Technique was used in this
study.The researchers have taken 12 districts as sample out of total 32
districts of Assam. 96 Government Secondary Schools situated in both
urban and rural areas were considered for the study, from 12 sample
districts. 96 School Heads and 96 other teachers (PGT/TGT) have
participated from the selected 96 sample schools.The details of the sample
schools and participants are given in the following table no 1.1:
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Tools Used:
For collecting data, the researchers have used two tools, i.e. –one

interview schedule for School Heads and one questionnaire for the
other teachers taken as samples fromGovernment Secondary Schools.

Analysis of data:
In order to analyze the result,from the data collectedby using

questionnaire,the researchers have used descriptive statistical
techniques in percentage, frequencies, and pie diagram for graphical
representation of the data.The objective wise analysis based on the data
collected for the study is described below:
Objective 1———To find out the present status of Guidance

and Counseling services in Government Secondary Schools of Assam.
1) Availability of facility/ resources for Guidance and

Counseling services in the existing Government Secondary
Schools in Assam:
88% of the sample schools responded that they have no specific

infrastructural facility in the schools whereas 8% of the sample schools
responded that they used to address the concerns of students if required
and other 4% preferred to be neutral in the issue. The following figure-1
shows the graphical representation of the result:

Source: Primary data collected through survey and observation
Regarding the support and assistance getting from Government aid

for Guidance and Counseling in the schools, 82.75% revealed that they
are not getting any Government aid/support for Guidance and Counseling
program in schools whereas 12.25% revealed that they have been
supported occasionally by some NGOs specially in the context of life-
skills development (i.e., on psycho-social aspect mainly), menstrual health/
hygiene and sanitization. Other 5% remained neutral on this issue.   The
following figure- 2 shows the resul:
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Source: Primary data collected through survey and
observation

75.47% of the schools said thatSamagraShikshaAbhiyan has been
providing Academic and CareerCounseling to Secondary students in
their schools through online and offline mode whereas 17.31% schools
preferred to be neutral towards the issue. And the rest 8.22% schools
answered that Government’s initiatives towards the academic and career
counseling is not satisfactory.

Source: Primary data collected through survey and observation
2) Provision of getting sufficient funds for running guidance

and counseling program in the school:
82.57% School Heads revealed that no fund is provided from

Government for running Guidance and Counseling services in the schools.
Other 17.43% school heads preferred not to give opinion on the issue.
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Source: Primary data collected through survey and observation

3) Students’ awareness about the benefits of Guidance and
Counseling services in the school:

84.76% of School Heads agreed that students of the Government
Secondary Schools are not aware of the benefits of Guidance and
Counseling services in the schools; whereas 15.24% SchoolHeads said
that gradually an awareness has beenseen among high school students
onAcademic and Career Counseling as it was initiated sometimes by
SamagraShikshaAbhiyan.

Students’ Awareness about benefits of Guidance and Counseling:

Source: Primary data collected through survey and observation
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4) Teachers’ awareness about the benefits of Guidance and
Counseling services in the school:

The study revealed that 58.8% of the total teachers were aware of
the benefits of Guidance and Counseling services in the school.  25.42%
school teachers have said that they were not concerned about of Guidance
and Counseling services and other 15.78% of teachers knew the benefits
of Guidance and Counseling services but never tried utilize its benefits of
for students’ wellbeing.

5) Challenges faced by the Head teachers in providing
Guidance and Counseling services to students in the existing
environment of Government Secondary Schools.

67.56% School Heads participated in the study haverevealed that
there isno infrastructural facility as well as trained counselors available
for running Guidance and Counseling services in the existing system of
schools.32.44% of the School Heads also have expressed that
trainingimparted to develop teachers’ competency to deal withGuidance
and Counseling are too general. They are not sufficient to develop interest
and necessary skills in teachers to handle the psycho-social and academic
concerns of the students, in a desirable way
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 Objective 2——Do the Secondary School teachers feel
the importanceof capacity buildinginGuidance and Counseling?

1) All participants i.e., 100% (total 96, involving 4 teachers from
each school)) considered that there is urgent need for training specially
for developing required skills and competency required by a teacher
counselor. Teachers feel the need to enhance their knowledgerelated
Guidance and Counseling so that the theycan effectively deal with various
issues of students, affecting their academic as well as personal growth
and development.

Out of total participants (teachers) 55.65% considered training in
Guidance and Counseling is even more important to deal with teachers’
own issues related to developing intra and interpersonal skills, time
management skills, developing non-judgmental skill, social and
emotionalintelligence etc.  44.35% teachers remained neutral on the issue.

Source: Primary data collected through survey and observation
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3)57.69% of the total participant teachers revealed that the training
provided by the government in terms of LifeSkills development andCareer
Counseling are not sufficient to deal with the students’ various issues,
whereas 42.31% of participants showed zero reaction towards this.

Source: Primary data collected through survey and observation

Major Findings of the Study:
Followings are the findings of the study:
1. The schools do not have separate arrangementor infrastructural

facility for initiatingGuidance and Counseling servicesin schools.
2. Schools are not provided with government funds for running

Guidance and Counseling services in the school.
3. A few schools have revealed that some NGOs are involved in

some student friendly activities, especially in the context of Life-skills
development (i.e., on psycho-social aspect mainly), menstrual health/
hygiene and sanitization.

4. A few numbers of schools have also disclosed their awareness
regarding some activities on Life-skill Education initiated by
SamagraShikshaAbhiyan, in collaboration with UNICEF.

5. Most of the sample schools have said that Samagra Siksha
Abhiyan has been providing Academic and Career Counseling to
Secondary students in their schools through online and offline mode.

6. Few schools have also said that Government’s present initiatives
towards the Academic and Career Counseling are not sufficient and
satisfactory.

7.  The study shows that most of the teachers of the Government
Secondary schools are not aware how to initiateGuidance and Counseling
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services in schools.
8.  It has also revealed that graduallyawarenesstowards the need

foracademic and career counseling is seen among teachers and students.
9. The study has also highlighted that not only theteachers, even

parents of the GovernmentSecondary schools are not well aware of the
benefits of Guidance and Counseling service, at large.

10.There is no provision of trained counselors for running Guidance
and Counseling services in the existing Government Secondary Schools,
in the state.

Recommendations and Conclusions:
The study has revealed a very gloomy picture of the existing status

of Guidance and Counseling in the Secondary Schools in the state.There
is lack of awareness at school and community level, about the importance
of Guidance and Counseling services for students’ wellbeing. Even from
Government level, no direct instruction has been initiated for starting for
Guidance and Counseling services at schools. Following are the few
suggestions to for initiating the initiative of Guidance and Counseling in
the Secondary Schools in the state,

Ï% At State Level-establishment of Guidance Cell in SCERT.
Guidance Committee, consisting of 3 / 4 Trained Guidance Personals,
(member from SCERT, DOE, DIET, SamagraShiskhaAbhiyan )

Ï% Guidance Resource Centre should be established with available
Books, monographs, Literature, AVH, Psychological test etc.

Ï% The Counseling Centers should be a pleasant and welcoming
place for students.

Ï% District Level- Guidance Committee should be formed including-
District/Block/Cluster level Guidance Resources., to look after the need
of Guidance and Counseling in the Secondary schools in the district.

Ï% Sensitization of School Heads is necessary regarding the need
and importance of guidance counseling through Group discussion (GD)/
workshop, seminars and discussions under the supervision of experts in
this field.

 Guidance and counseling services should be the shared
responsibility of not only professionally certified counselors but also the
responsibility of teachers, school staff, parents and different stakeholders.
For that awareness at government as well as community level regarding
the functioning of the Guidance and Counseling Service in schools should
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be increased.
 Every School should have trained counselors connecting students

and parents along with community in psycho-social wellbeing, health,
hygiene and cleanliness and educational/career needs.

 Social workers and counselors will be hired to school complexes
to address the issues of drop out and issues hindering the holistic
development of children especially during early stages of schooling.

 Sensitizing students in socio emotional skills irrespective of gender,
social category, socio cultural background, religion, ethnicity, CWSN,
language etc.

 Teachers and social workers should be able to play the role of
counselors with proper training.

 Involvement of local resource - senior citizen, resourceful school
alumni, local community to provide support.

 All teachers training program (in service, pre-service) must include
Guidance and Counseling as compulsory subject/component.

 Training, refresher courses for teachers for capacity building
should be introduced. (Diploma/certificate Courses in guidance in
counseling

 Baseline Psychological mapping:  observations, psychological
assessment, meeting with parents, play, counseling, referral observation,
group activities, charts, SWOT analysisetc should be taught to the
introduced in the teachers training program..

 Psychological assessment (qualitative and psychological tests),
play therapy, art, counseling, referral, Career information, observation/
discussion by students, display/films, Career information. Observation/
discussion by students, display/films.

 Aptitude Tests for selection of academic and vocational subjects
for Secondary level.

 Career guidance and information should be accessible through
diverse platforms within the school.

 Internship program for various vocations may be made available
for secondary level.

Guidance and counseling in the early years may be a referral process,
but from the middle school stage, it may be a voluntary and self-motivated
act of the students. Guidance and counseling services support parents in
developing the understanding and skills necessary to help their children
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with educational and career. It also helps students, parents, teachers,
and administrators to deal with issues, challenges, problems within the
classroom and surrounding school environment. School counselors need
to create an emotionally, intellectually and physically safe environment
for all students and promote positive modeling of gender equity. Creating
this environment facilitates and promotes the development of each
individual by removing bias and stereotypes for all students in school.

Some schools are taking initiative in providing Guidance and
Counseling services keeping in view the requirements of the students.
But yet,  a lot has to be done for initiating Guidance and Counseling
services in Government Secondary schools of Assam.
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RethinkingClass Identity in PranavJyotiDeka’s
Sonar Samus Mukhat Loi

Arani Saikia
Asstt. Prof., Department of History, Nowgong

College(Autonomous),,Nagaon - 782001

Abstract: An auto biography is a form of historical
representation of individual experience. Pranav Jyoti Deka (21
July1939-6 April 2024) was a geologist and a noted litterateur and
lexicographer from Assam. His auto biography Sonar Samus Mukhat
Loi (Born with Golden Spoon) is a brief representation of events
and experiences that have helped shape his personality. There are
several interesting aspects of this autobiography reflecting social
life of Assam for nearly seventy years. Without ignoring the
devastating effect of the second world war, Bengal famine of 1943,
communal tensions of 1946-1950, India’s partition in 1947, Indo-
China war of 1962, Language movement in Assam in 1960, and the
Assam Agitation of 1980, Pranav Jyoti Deka’s book is profoundly
about the concerns of the middle-class society. It has so far hardly
received any attention in social history writing in Assam. He was
annoyed at the duplicity of the Assamese middle class. He built up
an idea that greed for material benefit, lust for power, and fear of
other’s success resulting jealousy are the inherent contradictions of
the Assamese middle class. This paper is an attempt to unveil an
insider’s perception of Assamese middle class. On the basis of the
arguments of the autobiographer, this paper examines the unmaking
of the middle-class elite culture and condemnation of their so-called
intellectual identity. It endeavours to explore the negative aspects
of the privileged class and to trace meritocracy accompanying the
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new social order as the author proposes a new way of thinking class.

Key words: Autobiography, Class Identity, Assamese middle
class, Social status

An autobiography is a popular literary genre. It is a vehicle for self-
expression as the author records stories of personal significance. No
doubt, autobiography is a form of historical representation of individual
experience; but it has social significance because information relating to
family life, social values, political ideas, emotional and intellectual
preferences of the age lie hidden in it.From the accounts, the readers can
connect events to their social context.

Pranav Jyoti Deka(21 July1939-6 April 2024) wasa noted geologist,
author and lexicographer from Assam. His auto biography Sonar  Samus
Mukhat Loi(Born with Golden Spoon) was first published in the year
2016. In his words, it is a scattered and random autobiography.The
spirit modernism summarised by Malcolm Bradbury is ‘the moral
certainty, the monumental attitude, the progressive view of history, the
sense of cultural stability had largely gone. The world is replaced by war
battlefield slaughter, the loss of a generation, political uncertainty, historical
doubt, sexual freedom, psychic tension’ (Bradbury,2001). Pranav Jyoti
Deka’s personal life resembles this picture. Without ignoring the
devastating effect of the second world war, Bengal famine of 1943,
communal tensions of 1946-1950, India’s partition in 1947,Indo-China
war of 1962, Language movement in Assam 1960, and the Assam
Agitation of 1980, Pranav Jyoti Deka’s book is profoundly about the
concerns of the middle-class society. It reflects social life of Assam for
nearly seventy years.

There are a good number of studies on the making of Assamese
middle class. But Pranav Jyoti Deka’s autobiography is a path-breaking
work on unmaking of middle class elite identity. He proposes to reconsider
class boundary throughout his account. Sonar SamusMukhatLoimay
be read as a social critique of the post-independence Assam but so far it
has hardly received attention in history writing in Assam.

This paper is an attempt to unveil an insider’s perception of
Assamese middle class and condemnation of their so-called intellectual
identity. On the basis of the arguments of the narrator, this paper examines
the unmaking of the middle-class elite culture. It endeavours to explore
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the negative aspects of the privileged class and to trace meritocracy
accompanying the new social order.

Pranav Jyoti Deka was born and brought up inCalcutta where his
father was pursuing legal practice. Life was affected by the second world
war and the post war crises. Fear and uncertainty prevailed.While coming
back to Guwahati in the post-war situation, Pranav Jyoti Deka failed to
develop close relationship with the people of his neighbourhood.The
Indian youths at the time of attaining the country’s freedom were better
educated, well informed, and aware of new realities of the world. In the
following decades, the biggest problem in India was the loss of faith in
politics, social and economic fields (Kim & Kumar, 2020). A resident of
modern urban society, Pranav Jyoti Deka was influenced by literature
and visual media and was not hesitant of challenging orthodox values.
He was displeased with the air of double-dealing. To unveil this duplicity
of life through mockery became the sole purpose of his becoming an
author.

Sonar Samus Mukhat Loiis a brief representation of events and
experiences that have helped shape Pranav Jyoti Deka’s personality
(Deka, 2022).People all around had a misconception that Pranav Jyoti
Deka inherited his fortune from his father. He is the eldest son and one of
the fourteen siblings of HoliramDeka (1901-1962) who was the first
Assamese Chief Justice of the Gauhati High Court. But Pranav Jyoti
Deka is persistently negating the ‘misconception’ of the people that he
was born and brought up in a celebrated family. In reality, he felt thateven
the slightest of privilege carried with it corresponding jealousy of the
contemporaries. He sadly recollects his youth when any form of
achievement as a student invited a twinge of envy. Till his late years of
life, he wastroubled by jealousy of his competitors and the society, at
large. Rather than class-based privilege, it had been an abiding constraint.
Against all odds, he had untiring perseverance and relentless energy. It
was his self-made fortune.

Distinct ‘social classes’ are formed by different combinations of
economic power, social honour and political command.Class hierarchy
points to a system of attitudes that rank people according to economic
status, family lineage, job status, level of education, and other divisions.
Classism may be understood asthe systematic oppression of subordinated
class groups to strengthen the dominant class groups (Class Action,
2022).
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The denial of social class, or denial that it has any impact on a
person’s lifeis based on democratic ideals and more specifically,
meritocracy. Pranav Jyoti Deka always remembered being labelled as
‘born with golden spoon’. He found it amazing and was trying to figure
out why he was called so. He does not ignore existence of social class,
but disapproves any class privilege as far as his personal life was
concerned.

Pranav Jyoti Deka placed his arguments citing different instances
from his life. He claimed that he was just like any other ward of a middle
class family with a total of fourteen brothers and sisters to struggle hard
for survival.Pranav Jyoti assumed that most of the affluent fathers of his
father’s generation gave birth to a crowd of children, parents had little
care for their rearing but let them realise the dictum ‘survival of the fittest’.
On the other hand, a father from poor and lower middle class family
himself tried the utmost to see at least one of his sons successful in life.

Pranav Jyoti Deka explained his family back ground and living
standard in order to cast aside the blame of a privilege class. He penned
down their congested accommodation in Calcutta which denied trace of
any privilege. As a ‘middle-income’ middle classfamily of the Calcutta
city, their residence was not the worst of its kind. Anumber of relatives
and visitors from Assam regularly made it over-crowded. Pranav Jyoti
Deka is still not sure whether the poor living condition of their family was
for any economic or cultural limitations.

PranavJyotiDekawas critical of the extravagant food habit of the
head of an Indian middle-class family. His father’s habitual over
consumption was unfair as the feeding of the growing-up children
mattered. Pranav Jyoti Deka could notice the lavish dress code of his
father in contrast to the worn-out clothes of the kids. Although his father
maintained a high-middle class appearance,he actually led the life of a
poor. In his childhood, Dekawas offended that he was not given the
things that his father could ‘easily afford’. He could reason it out only in
his matured years that there was always a huge financial burden on his
family. HoliramDeka was the sole source of income for the relations of
hisancestral place; his two brothers and their families also depended
entirely on his family.Pranav Jyoti Deka, however, did not have a feeling
of deprivation and felt that he belonged to an affluent family. He compared
the subsistence of their neighbours. Most of the guests whom Deka family
received from Assam were also not at all rich.
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Pranav Jyoti Dekarepeatedly mentioned how he was often abused
by the society for being highborn regardless of his intellectual capability.A
reluctance to move beyond class categories discards the place of merit
and determination. Such attacks were triggered for his ‘lower Assam’
origin. Class prejudice was alive leading to animosity. It results for Pranav
Jyoti Deka as what he has to say from a wide range of perspectives
gleaned from his life, an uneasy relationship with the society.Dekadenied
pride in his background andwas determined to challenge the class-based
prejudice.

The impact of social class was there from children’s early years of
education. Dekareminisced his high school friends in the autobiography,
from the lowest strata of the society in a manner similar to a geological
depiction from the bottom stone layer. He analysed that the proportion
of the caste hindu students increased in the higher classes of school just
because the majority of students from the tribal communities had to earn
their living for which they left their studies. For the youths with working
class background, higher education remained out of reach.

A generation is made great by its teachers. The glory of the
teachererodes in the account of Pranav Jyoti Deka. He painfully records
that the high caste teachers in Sonaram High school considered the
students from the Muslim, fishing and other backward hindu communities
a socially inferior group. These teachers further inflicted more corporeal
punishments to the students from this group compared to the caste hindu
students. He remembered class-based discrimination to his fellow class-
mates. On several occasions, his teachers in schools and colleges
adversely commented on him just because he was the son of a ‘well-to-
do family’.

Pranav Jyoti Deka’s generation expected better political
accountabilities and sincere performances from their leaders. He built up
an idea that greed for material benefit, lust for power, and fear of other’s
success resulting jealousy are the inherent contradictions that the
Assamese middle class.  Social fraud became so unbearable for him that
he was never inclined to socialist ideology. Deka had lost faith in socialism
and communism.

Pranav Jyoti Deka strongly believed that it was not for any born
privilege but for his perseverance and uncompromising attitude, he attained
some difference. He held the first  position in B.Sc final examination in
1959. But he was not awarded the due postgraduate scholarship from
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the Government of Assam as well as the gold medal fromGauhati
University. Further to that, in his service life in the department of Geology,
even with his Ph.D. qualification, heretained the same position for thirteen
years without a promotion. He was deprived of equal workplace
opportunities. Discrimination all through his life was for being ‘born with
golden spoon’.

Pranav Jyoti Deka was tolerant towards people with cultural
differences. He was resistant to the idea of any discrimination in the
name of religion, region and community. His liberal perception of the
world made it easy for him to survive in strange environments in Benaras
Hindu University and Leningrad Mining Institute.

While narrating their neighbours in Calcutta’s Armharst Street,
PranavJyotiDeka mentioned the nearby area inhabited by the ‘lane
dwellers’ which was a restricted zone for the respectable middle class,
bhadralok families. He was annoyed at the duplicity of the middle class
society. His mother and elder sisters had warned him not to get mingled
with children from the poor colonies.

Ever sincethe colonial time, the ‘hegemonic culture’ of the
bhadralokclass in Bengal was built upon a system of exclusions that
distanced itself from less powerful socio-economic groups by setting up
rigid caste, class and gender specific ideologies(Banerjee,2004). The
middle class elite of the modern Assamese society also detached
themselves from the rest of the society. All of the three families in the
Bharalumukh area of Guwahati who had personal cars,did not have any
social term with the other people in the locality.Even in his early service
life in the 1960s, PranavJyotiDeka observed Sibsagar as an extremely
socially stratified town. But his social value negates class boundary.

Pranav Jyoti Deka’s family was not initially comfortable in Guwahati.
He analysed that his father HoliramDekawas then yet to become ‘a big
shot’ and the people in Guwahati had no respect for an advocate who
had unsuccessfully returned from Calcutta. Pranav Jyoti’s father holding
a government job in 1946 and then owning a motor car in 1948 were
something prestigious. By 1953, the Deka family had a double-storey
building in Guwahati; this was depicted as ‘abode of the well-off families’
in a number of Assamese cinemas. Dekahowever, remarked that
HoliramDeka could hardly escape from some of his mannerisms because
of his lower middle class roots.

Pranav Jyoti Deka had never seen his mother doing any religious
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ritual. But he could identify the hypocrisy of the Assamese middle-class
society when his mother explained to him that the Bengalis have learnt to
celebrate their birthdays by imitation of British vices; the ‘virtuous’ Hindus
and specially the children from the Assamese families would rather pray
for their wellbeing and good results in examinations.

Pranav Jyoti Deka was a witness to the thousands of starving,
begging population in the streets of Calcutta during the Bengal famine of
1943. He was surprised to see that the intellectual middle-class families
were least bothered about the people dying of hunger; but they were
busy hoarding food for their own.The black market was there as ever. In
decades later, the slogan of ‘inclusive growth’ became a focal point in
the economic development process of the country. As India failed to
address the problems of poverty and inequality, despite its high economic
growth rate, the ‘inclusive growth’ had been further emphasized since
the 2000s.In Pranav Jyoti Deka’s view, the Indian middle class never
sympathises with the poor class of the society. He remarked, ‘posturing
is the main game of Indian middle class’.

While Pranav JyotiDeka had someof his schooling days in Shillong,
he remembers an odd incident. He was shocked at the inhuman behaviour
of a lady from the so-called Assamese elite; she had treated her little
maid with extreme cruelty in a winter morning.Deka’s detestation of
Assamese elite was for ever and, therefore, used to abhor his father’s
ambition of becoming elite.The high designation of his father made an
impact on other people’s perception on his family. In spite of that, his
elder sisters pursuing their studies in the high school and college ‘defamed’
the Deka family in the vicinity.

From its inception, Don Bosco School in Guwahati was an elite
institution. A good many affluent families first admitted their sons to this
school and then many of the boys were further shifted to St. Edmunds
school in Shillong as their parents had dreamt of elite education.

Pranav Jyoti Deka from his early age got familiarised with the who’s
who of Assam as many veteransvisited them in Calcutta. The so-called
intellectuals could hardly earn respect from six year old Pranav Jyoti
Deka who could form a general idea about them; they repeat the same
things, they speak more about themselves, they are eager to know what
others feel about them and they used to start gossiping about someone
as soon as he left. He did not have faith in the Assamese intellectual
class; he observed their lack of honesty and integrity on several occasions.
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He was surprised to see the discrepancy ofa ‘social reformer’ in Guwahati
who had cancelled the marriage of his son on the ground that the bride’s
family was unwilling to offer dowry.He comments on the intellectual class
with total contempt. He observes that the‘scholarly’people hardly
welcome critical thinking, questioning and innovation. Pranav Jyoti Deka
believed that due to slavery of many centuries, our generation has lost
confidence on its own.

Pranav Jyoti Deka is a man with strong conviction that honesty and
self-esteem go hand in hand. The shift of educational aim from the
development of inner beauty to the market orientation has generated
many problems. Fast economic development and well-being is the priority
of middle class. Pranav Jyoti Deka feels that desire for material
improvement at the expense of the moral and spiritual development should
be kept in check. His attitude was transcending the boundary of a
Geologist as a professional. His moral stand was not acceptable to his
contemporaries. He is also not sure whether his social commitments will
be appreciated on their own merit or not. He is annoyed to see nexus
between greed and envy of the educated middle class. His personal
value system entered in conflict with the value system of Gauhati
University where he served for the entire life. The more he was involved
in public-political affairs, he became the more restless and frustrated.
Pranav Jyoti Deka chose to confide in his inner world, a world of
thoughts, and preferred to be alone. His moral uprightness and self-
esteem lead him to experience social isolation.

At all costs, Pranav Jyoti Deka upheld a tradition of no harm to the
weaker section of the society. His social value is about making wise
decisions and being more accountable to the unprivileged people. He
became the determined champion of personal freedom.

Conclusion:
The extensive experience of life that Pranav Jyoti Deka describes is

an overview of the various ways in which class privilege is seen in the
community. There had been a persistent difference between their real-
life conditions and the common perceptions regarding their ‘privileged’
position.People generally claim class privilege over personal contacts
with office-holders, residence in a restricted area, inheritance of property,
childhood health care, access to quality education and speaking with the
same accent as people with power. Through interpretations of different
episodes of his life, Pranav Jyoti Deka denies his class identity.
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The author in Sonar Samus Mukhat Loi encourages a
reconsideration of social status. He proposes a new way of thinking
class by highlighting the role of classed nature of particular social and
cultural practices, economic activities, as well as lifestyle choices in the
formation of social hierarchy.

Sonar Samus Mukhat Loigives a new dimension to modern life
writing. The themes and their way of representation bear a resemblance
to modernist narrative techniques. Like the modernists, Pranav Jyoti Deka
presents the anguish of the individual mind in the face of a world that is
incapable to understand his feelings. His autobiography is full of intellectual
freedom. He had his moments of quiet introspection to overcome
emotional and professional crises. He is not afraid of making his voice
heard. The octogenarian Professor was bold enough to admit his faults
and open-minded to learn from his past experience.
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Corrupt Text in Manuscripts and Old Texts:
An Analytical Study

Jalin Chetia
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Abstract: Different methods are followed while decodingthe
meaning of manuscripts and ancient texts. Any scholar while
analyzing a classical text or a manuscript takes help of various
available tools for guidance and to reach conclusion to retrieve
meaning from such texts. Critics such as E.J. Kenny, Richard
Bentley, J.P. Postgate, Steno Kono, RichardPischele have offered
different ways to restore meaning to old texts and manuscripts as
nearly as possible to their original form. In India too, scholars like
RG Bhandarkar, ArjunMishra, ChanduPandit,, and in Assam S.K.
Bhuyan, MaheswarNeog, M.M.Sharma have also opened new
avenues about how to read an old text. However, these critics and
scholars faced a Herculean task while decoding old texts and
manuscripts because discrepancies or corrupt text arose frequently
while decoding or evaluating these texts or manuscripts. In the
present paper an attempt is made how to find out corrupt text while
decoding old texts or manuscripts. In this context, both comparative
and analytical methods are adopted.

Keywords: corrupt text, decoding, heuristics, manuscripts,
textual criticism
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corrupt text

Text

Textual Criticism

Ur Text

Archetype

Conjectured Text

E.J. Kenney

Textual criticism is the

technique of restoring texts as nearly as possible to their original form.

Textual criticisms, p. 2

Scope of research

Methodology
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Heuristics Recensio

Emendatio Higher Critism

Corrupt Text

Text

Textual Criticism The business
of textual criticism is to produce a text as close as possible to the
original.

F.W. Hall
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Nationalist Spirit in Kamalakanta
Bhattacharya’s poem “JatiyaGaurab”:

A Critical Study

Banashree  Das
Asstt. Professor, Dept. of Assamese, NowgongCollege

(Autonomous), Nagaon, 782001

Abstract: Poetry of Kamalakanta Bhattacharya, a twentieth
century Assamese poet, is known for itsthemes of nationalist spirit
and patriotic fervor. Bhattacharya’s poems sing past glory of the
Assamese people and their intense patriotism. These poems are
known for their national consciousness and revolutionary spirit. One
of his well known poem is “JatiyaGaurab” (Glory of Nation) found
in Cintanal anthology is imbued with patriotic and nationalist spirit.
It is a representative poem that represents poetic essence of the poet
and his deep love for motherland. In this poem the poet celebrates
past glory of his land and rues the lost patriotic spirit of its citizens.
This paper has made an attempt to analyze critically various aspects
of Assamese nationalism and patriotism which were once defining
identities of the people of poet’s land, as found in “JatiyaGaurab”.

Keywords: patriotism, nationalism, past glory, heritage, feeling.
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Some poems of chintanal,

such as the Vdagani (A word of cheer), the purnimar Ratilai

cai (on looking at Full Moon Night), Eino Asam Nahayane

Smasan (is not this Assam a grave-yard) and Jatiya Gaurav

(National Glory) are especially devoted to the illuminating

juxta position of two pictures, one of the golden past and the

other of the contemporary iron age of a crippling and stulti-

fying bondage. (History of Assamese Literature, P-111)

‘Assamese

Literature’ 

Bhattacharjya is poetically in that nation-

alistic springtide. Despite the Varied influences that affected
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his poetic career, extending over half a century or so,

Bhattacharjya’s work reveal few romantic tendencies, except

the romanticism of patriotic passion... In all irreverance of

form or idiom, he utilised a lucidly direct phraseology

whether writing in suave dignity as in Jatiya gaurav or plainly

and easily as in pharani of all the poets of the transition on

the eve of the romantic revival of the subsequent era. (P-147)
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Contribution of Women to the Growth of
Assamese Literature

Dibyajyoti Sarma
 Asstt. Professor, Dept. of Assamese
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Abstract : Role of women cannot be minimized in building a
nation or a society. Their creative urge too, contributes a lot in
enriching national literature. In world literature, names of Jane
Austen, Bronte sisters, Virginia Woolf, Toni Morrison, Mary Conde
and others, while in Indian literature names of Anita Desai,
Mahashweta Devi, AmritaPritam etc. are worth mentioning. These
remarkable women writers are luminaries in literatures of their
respective languages. In Assam too, women writers such as Indira
Gowami, NirupamaBorgohain, ArupaPatangiaKalitawriting in
Assamese language have contributed significantly to Assamese
literature. In their versatile literary creations they have focused on
women issues that confront their daily life and also have come in
the way of their personality development. This paper proposes to
study critically contribution of some women writers to the growth
of Assamese literature.

Keywords: literature creativity, psychological, feminism,
patriarchy
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Present Day Relevance of Five Great Sacrifices
Mentioned in Hindu Scriptures

Puspa Saikia
 Asstt. Professor, Dept. of Sanskrit

Nowgong College (Autonomous), Nagaon, 782001

Abstract: Vedic literature consisting of sacred texts and
scriptures are considered as source of all human knowledge. It has
put Indian culture on solid foundation. Five great sacrifices
mentioned in Hindu classical law and legislation tells about how to
perform five great sacrifices such as Deva yajna, Brahma yajna,
Pitryajna, Nr Yajna and Bhutayajna. These five sacrifices as enjoined
in scriptures are to be performed daily by Brahmanas, Kshatriyas
and house holders belonging to Vaishya caste and also by forest
dwellers abiding by scriptural law and legislation. These five great
sacrifices are a sign of gratitude to sacrificial heads that are
performed accompanied by prayer and recitation of mantras. These
yajnas said to be beneficial to mankind have relevance even today.
This paper aims to study present day relevance of five great sacrifices
as mentioned in ancient classical texts.

Keywords: Vedic literature, five great sacrifices, rituals, laws
and regulations, scriptures.
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Forms and transformation in Folklores  :
A Critical Study on ‘ Kara kandere Nadir Kinaray’

Sarbajit Das
Asstt. Professor, Dept. of Bengali

Nilambazar College, Nilambazar, 788722

Abstract: Kara Kandere Nadir Kinaray (Nov. 2021)WhoWeeps
at the Banks of the River by JhumurPandey is written in the setting
of the suburb of Silchar town in Assam. The suburb stands at the
cultural crossroad where both urban and rural cultures coalesce
and also play opposite roles. The novelist observed closely the mixed
culture found in the suburb of Silchar town that adopts both folk
culture of rural life and culture of westernized urban people. Two
main characters, Basir Ali and Raju while being engaged in town
for livelihood coming from villages have not yet left behind
completely their folk culture. They carry that culture with them;
however, at the same time they are not averse to western culture
followed in the urban area. Theirs is a mix of both cultures. This
adopted multi culture is oriented by space, geography and socio-
economic forces and factors. In the novel Who Weeps at the Banks
of the Riverthe novelist has shown how earlier monolithic culture in
Indian societies is giving way gradually to a mixed culture due to
migration of rural people to urban areas for various reasons. The
researcher has followed critical and analytical method while studying
the text.

Keywords: urban, rural, culture, migration, folk culture.
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Tarashankar’sKalindi: A Portrait of
Contemporary Bengal Society

Debjani Debnath
  Asstt. Professor, Dept. of    Bengali

 PDUAM, Eraligool, Karimganj 788723

Abstract: TarashankarBandopadhyay is one of the greatest
twentieth century Bengali novelists whose novels are marked for its
social and psychological realism. His novels are mostly written in
the background of contemporary social environment. Intensely
miffed at the injustice meted out to the lower strata of society by
the higher strata, the novelist took up pen to highlight former’s
sufferings at the hands of the latter. The novelist being witness to
this social inequality in his society penned some works such as
Kalindi to narrate miseries of people who were victim to the
highhandedness of the hegemonic class. Kalindi published in 1940
is a vivid portrayal of oppression and exploitation done to lower
class and caste by the dominant class. The female protagonist is
shown here as a symbol of oppressed lot of the society who has no
right to say, even lacks her right to live. Her struggles to live, to
assert her rights are proved weak before laws and legislation of
society. This novel is not only a tale of an individual but also a vivid
picture of the contemporary rural society of Bengal. This paper aims
to analyze the novelist’s life vision as found in the work critically.

Keywords: society, dominant,lower class, higher class, oppress
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Subodh Ghosh’s short story “Parshuramer
Kuthar” : A Psychological Reading

Nipon Das
 Asstt. Professor, Dept. of Bengali

ADP College, Nagaon. PIN- 782002

Abstract: SubodhGhosh (1909-1980) appeared on the scene
of Bangla literature in a dramatic way. He while sitting and gossiping
with his friends one day took up pen and wrote a short story in three
hours only, his first story which he entitled “Ajantrik”. Thematic
variations and novelty in the use of language are significant
characteristics of his short stories. His short story “Parshuramer
Kuthar”( Spade of Parshuram) is a unique short story that delves
deep into human psychology, especially woman psychology. Ending
of the short story is a path breaking technique seldom found in earlier
Bangla short stories. Dhaniya, the protagonist of the story whose
pseudonym is “Tilaker Ma” is a healthy, attractive woman who
takes up the profession of prostitution for her livelihood. She lives
in an isolated place little away from habitation in the village. Her
hut is frequented by so-called aristocrats of the surrounding areas.
The members of the middle class family of the society engage her to
breastfeed their new born babiesbecause mothers are too weak to
do that.In exchange,Dhaniya is paid meager amount. Once when
the need of Dhaniya is over she is evicted from the area putting
blames on her in various ways. She takes shelter in a town, in red
light area where to different people visited. Once too, the youth
who when was baby took her milk went to her to spend the night.
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Dhaniya became a victim of his violent sexual desire, her sense of
motherhood was killed at that point and since then she started a
new chapter in life, thus her life underwent a transformation. This
paper discusses critically stages passing through which Dhaniya
attains reality of her life.

Keywords: psychology, isolated, shelter, motherhood, prostitute
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Uniqueness of  Sita as a Female Character :
A Study of Dwivedi’s “UttarSitaCharitam” in

the Background of Sanskrit Literature.

Tanima Chakraborty
Gariahati, Kolkata, 736170

Abstract: Since the beginning of human race women have
played a determining role in the making of literature. Despite this
they are a neglected lot, oppressed and exploited. Poets are
visionaries; in poems the create such female characters who play
roles of central characters and at the same time some charecters
are created as fringe  characters. In modern age, poets have ventured
to create multi-dimensional female characters. In “Uttara Sita
Charitam” (“Character of Later Sita”) Reba Prasad Dwivedi, the
poet has retold Ramayana’s Sita’s characters from the angle of
modern day interpretation. His Sita brought from the ‘Uttarakanda’
of the reveals herself as a loving, benevolent woman in course of
her prime days while she can be a Yogi, a nun, a mute, detached
person in her later age. The paper here analyses critically how the
poet Dwivedi in his poem has created a dynamic female character.

Key-words:  loving, benevolent, yugi, later, female.
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