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Representation of Nature in Young Adult
Literature with reference to Inside Out and

Back Again by Thannha Lai.

Anita Pde
Research Scholar

North Eastern Hill University, Shillong
Pin- 793022

Abstract: Nature has been a relevant theme in literary studies.
Literature has dedicated a study of the environment and nature
through ecocriticism and ecofeminism. Literature and nature have
a close relationship. In poetry, drama, and prose, nature plays an
important role in inspiring poets, in the plot construction, in
characterization, and so on. When the characters in the novel
associate themselves with nature, the readers gain a second-hand
experience of such an association which can lead to positive lifestyles.
The paper will attempt to discuss the importance of introducing
Young Adult Literature, with themes on nature, to understand
characterization, plot, and symbolism. This paper attempts to analyze
the works of Thanhha Laito to show the relevance of ecocriticism
and ecofeminism in literary studies.

Keywords: Ecocriticism, Ecofeminism, Young Adults, Young
Adult Literature, positive life style

Young Adult Literature has been defined by Richard W. Beach and
James D. Marshall in their book Teaching Literature in the Secondary
School (1991) as literature written for and marketed to young adults. It
is a category of literature targeted for readers of twelve to eighteen years
of age (129). In his book Young Adult Literature: From Romance to
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Realism (2011), Michael Cart says that the concept of Young Adult is
the contribution of America during the 1940s when adolescence came
to be regarded as a separate stage of human development. Technically
adolescents ranging from twelve to eighteen years can be described as
Young Adults.

Young Adults belong to a very impressionistic age. They are able to
form abstract ideas and analyse thoughts, even”…able to analyze [their]
own thinking and construct theories” says psychologist Jean Piaget (The
Growth of Logical Thinking from Childhood to Adolescence 340).
They learn life lessons from life experiences and the surrounding
environment. These life lessons and experiences may either be negative
or positive, and can be received through formal and informal education.
The formal setting that influences Young Adults is home, school, and
colleges. They learn about various issues and form ideas and opinions
through books prescribed in the syllabus in their educational institutions.
One such medium of introducing them to different topics dealing with
environment is through literature. In their book Integrating Young Adult
Literature through the Common Core Standards (2013), scholars,
Rachel L. Wadham and Jonathan W. Ostenson state:

While some literature written for teens features shallow themes and
follows pop culture trends, there are also many books that explore
complicated themes and feature authentic characters in meaningful settings
that can be used to engender classroom discussion and analysis. Young
adult books offer us an expression of the complexities of the human
condition, both the good and the bad.(6)

Through literature, children, and Young Adults become acquainted
with social issues like poverty, gender inequality, and environmental
sustainability. Though the task of teaching students about environment
through literature can be a difficult affair, it is not impossible. Introducing
students of higher education to literature, that contains themes of nature
and environment and its relation to Man, can be a major step in shaping
the students’ thoughts on the importance of environmental sustainability.

Environmental sustainability is the responsibility of every individual
to conserve natural resources and protect global ecosystems to sustain
health and wellbeing, now and in the future (“What is Environmental
Sustainability”).The goal of “environmental sustainability” suggests
Conserve Energy Future, “is to conserve natural resources and to
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develop alternate sources of power while reducing pollution and harm
to the environment.” (“What is Environmental Sustainability and
Sustainable Development?”). In this regard, the definition given by
the U.S. Environmental Protection Agency, of “meeting today’s needs
without compromising the ability of future generations to meet their needs”
stand as a valid definition which also coincides with the goal of sustainable
development.

The concept of environmental sustainability is introduced to children
from an early age. But as they grow older, complex concepts may be
introduced through literature. Students of higher secondary and college
education are introduced to writers, poets, and playwrights, like William
Wordsworth, Ruskin Bond, William Shakespeare, Robert Frost, Thomas
Hardy, and many more, who revere nature and use it as a theme to not
only talk about their love for nature, but also to protest against modern
technology that have destroyed it.

The theme of environment and its relationship with Man has gained
more popularity in literature with the introduction of eco-criticism. In his
essay “Environmentalism and ecocriticism”, Richard Kerridge, defines
ecocriticism as:

…literary and cultural criticism from an environmentalist viewpoint.
Texts are evaluated in terms of their environmentally harmful or helpful
effects. Beliefs and ideologies are assessed for their environmental
implications. Ecocritics analyse the history of concepts such as ‘nature’,
in an attempt to understand the cultural developments that have led to
the present global ecological crisis. (530)

The trend of writing about nature and man, and the influence of
modernity to nature, has become a relevant theme among writers in
different spheres. It may be seen as one of the most relevant themes
among the writers and poets of North East India. Poets and writers like
Mamang Dai who talk about nature in the animistic world inhabited by
many evil spirits in her works The Legends of Pensam and The Black
Hill, Easterine Kire whose narratives reveal the many secrets of the hilly
terrains of Nagaland and beyond, Robin S. Ngangom who says that
mythical Hynniewtrep, the first love of his passionate persona, with her
mystical and mysterious beauty, made him forget the pools of Loktak
(Nigamananda Das, Metaphysics of Nature in Northeast Indian
Writing in English) and Monalisa Changkija who draws the readers

Creatcrit : Vol.11 no.-1 Pde 3



back to nature from the clutches of the mechanised modern world, etc.
are prominent. All these show an ardent love for nature. Changkija, for
instance, feels a deep sense of loss when she looks at nature around her,
as man-made activities have degraded it. The rivers are polluted, the
forest been cut down, and the rice fields have turned into factories:

Yes, I’ve seen our rice fields/turn into factories and mills/our green
hills reduced to barren brown/our rivers have dried/and our sparkling
fish/lie dead on sandy banks. (“Of A People Unanswered-I”)

Many authors today have adopted new techniques of writing, and
have even introduced relevant and complex themes in their works for
Young Adults to enable them to better understand life. Rachel L. Wadham
and Jonathan W. Ostenson, say:

Young adult authors of today create works that rival the classics or
the best modern works of adult literature. They use all of the literary
elements in effective and innovative ways to convey exquisitely crafted,
sophisticated, and challenging stories.(6)

Literature has the ability to affect readers with the ideas represented
in them. When Young Adults read nature and modern technology, they
are in-turn, learning the importance of preserving and protecting nature.
Hence, introducing poets and writers who openly talk about such issues
will only be beneficial to them. Gerald Durrell in his essay, “Vanishing
Animals” points out the importance of preserving and protecting wildlife.
The essay is also a part of the NEHU Anthology of Prose and Drama
(2010) which is prescribed for college students as part of the syllabus.
Apart from this essay, NEHU has also prescribed other poetry, plays,
and novels that are influenced by the Romantic Movement in English
Literature and those which deal with nature. The poetry “Three Years
She Grew in Sun and Shower” also popularly known as “Education by
Nature” by William Wordsworth, an English Romantic poet, elaborately
talks about the importance of nature as a nurturer in Lucy’s life.

…Then Nature said, “A lovelier flower/On earth was never sown;/
This Child I to myself will take;/She shall be mine, and I will make /A
Lady of my own. (Three Years She Grew)

Many novels with themes of nature have been prescribed for
college students to ensure that these Young Adults gain a clear
understanding of the environment they live in. Works of Thomas Hardy,
Anita Desai, R. K. Narayan, Ruskin Bond, Khushwant Singh, and many
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more, have been prescribed for Young Adults in schools and colleges all
over India. Through these works, Young Adults learn about environmental
sustainability.

Literature does not only show Man’s dependence on nature but
also suggests a deep connection between nature, women, and children
too. Women have been associated with nature in literature. The school
of study which studies the connection of nature and Woman is known as
eco-feminism. It propounds the theory that nature and Woman, are one
and the same. A scholar, Laila Fariha Zein, in her article “General
Overview of Ecofeminism”, published in the journal Research Gate,
states:

Ecofeminist analysis explores the connections between women and
nature in culture, religion, literature and iconography, and addresses the
parallels between the oppression of nature and the oppression of women.
These parallels include but are not limited to seeing women and nature
as property, seeing men as the curators of culture and women as the
curators of nature, and how men dominate women and humans dominate
nature. (1)

The scope for ecocriticism and ecofeminism can be further widened
by the inclusion of various writers writing for Young Adults in the syllabus
for Higher Education. The work of one such writer who may be
prescribed for Higher Education is Thanhha Lai. Lai’s work, Inside Out
and Back Again (2011), is a verse novel that talks about the journey of
a young girl, Kim Hà, to America during the Vietnam War. Her work
may be read as autobiographical, with ecofeminism and ecocriticism as
the underlying theme.

Kim Hà’s obsession with the papaya tree that grows in her garden
in Saigon plays a significant role in the plot of the novel. The papaya tree
becomes a symbol of her life and childhood in Saigon, which she is
compelled to leave. At the age of ten, she knows that if she takes care of
her papaya tree, the tree in return, will offer her many fruits: “Now I am
ten, learning/to embroider circular stitches,/ to calculate fractions into
percentages,/to nurse my papaya tree to bear many fruits” (2). Her
excitement knows no bounds when she learns that there is a small papaya
fruit budding in the tree. She wants to be “…,the first to witness it’s
ripening” (9). Gradually, the papaya tree bears more fruit and Hà dreams
of the day the papayas “will grow into/orange-yellow delights/smelling
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of summer/Middle sweet/between a mango and a pear” (21). Her dream
is very soon shattered by the onset of the Vietnam War. She has to leave
her precious papaya tree behind. But before her family leaves, her brother
cuts down the biggest yellow papaya saying, “It’s better than letting the
Communists have it.” (60).

Hà will always remember the taste of the papaya even till much
later in her life. No papaya will ever taste the same as the one she had to
leave behind. In America, when Miss Washington, their neighbour, gives
her pouches of dehydrated papaya, knowing that it is her favourite fruit,
Hà throws it in the trash and goes to bed staring, “…at the photograph
of a real papaya tree,” wondering if she will “ever taste sweet, tender,
orange flesh again.” (233). The dehydrated papaya may be seen as
mankind’s attempt to invent and manufacture nature. But this vain attempt
will never bear actual fruit. Nature, like mankind, runs its own course,
and to achieve sustainability, Man must respect the ecosystem. When
technology outruns nature, nature denies its flavour to mankind who is
left with “Chewy/Sugary/Waxy/Sticky” (232) dehydrated and processed
papaya. When man-made technology and disaster intervene with nature,
nature cannot survive. The question of sustainable development then
arises. Sustainable development is defined as “a pattern of resource use
that aims to meet human needs while preserving the environment so that
these needs can be met not only in the present, but also for generations
to come” (“Environment and Sustainable Development” 109)

The question of how these human needs can be met without
disrupting the equilibrium in the environment is a very relevant question
for this generation. The rate of population growth and the increasing
dependence on resources, pose a challenge to mankind’s survival on
Earth. Sustainable development can only be achieved if every stakeholder
plays their part in maintaining the equilibrium in the environment. When
literature with themes of nature is introduced in the classroom, students
understand the relationship of nature to literature, and nature to man.
Environmental sustainability as a full-fledged subject may be difficult to
be taught in the classrooms through literature. However, an introduction
to it through literature is possible if students are explained and thus,
informed, about its relevance to the subject and real life at large. Critical
analysis of literary works with themes on nature and environment can help in
guiding Young Adults to leading a lifestyle that aids environmental sustainability.
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Significance of Dreams, Seers, Sorcerers, and
Channelers in Angami Naga Cultural

Belief System.

Khriebeinuo Keretsü
                           SRF Ph.D. Research Scholar, Department of

English, Nagaland University
Pin- 797004

Abstract: The Angamis are a major ethnic group native to the
state of Nagaland in North East India. The Angami Nagas belong
to the Tenyimia community. The Tenyimia community covers six
Naga tribes, namely: Chekhesang, Zeliang, Pochury, Mao, Rengma,
and Angami. The ancestral belief or religion of the Angami tribe is
called pfutsa na or tsa na (belief or rituals of the ancestor/ancestors)
which did not involve the worship of nature in any form or spirits of
any kind except the supreme god. The Angami culture is dictated by
values that revolve around appeasing god and the spirits called
terhuomia. The fear of angering the spirits by not observing the
proper rituals and sacrifices is a value that commonly unites the
entire members of the Angami society. They believe in the existence
of spirits which bless them with good fortune and also in malevolent
ones which torment and cause harm. They give much importance
to omens, dreams, and divination to keep them from harm’s way
and also to seek meaning and healing. The seers or sorcerers also
act as medicine persons and provide great service to the people. All
these are closely tied to their way of life and their everyday activity.
The terms magic and witchcraft cannot be used to appropriately
define the characteristics of the use of supernatural elements in the
Angami religious system. Their belief in the supernatural moves
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more towards divination as they seek more towards the quest to
discover the reasons for misfortune or to foretell future events using
the aid of the supernatural. They also seek healings from sudden
illness or from harm caused by the unfortunate encounters with the
spirits which they are unable to prevent or avoid.

Key words: Angami Naga, spirit/ spirits, dreams, seers,
sorcerers, Channelers, culture, belief, native, and supernatural.

The Angamis are a major ethnic group native to the state of Nagaland
in North East India. They are listed as a schedule tribe in the fifth schedule
of the Indian constitution. The Angami Nagas belong to the Tenyimia
community. The Tenyimia community covers six Naga tribes, namely:
Chekhesang, Zeliang, Pochury, Mao, Rengma, and Angami. Even though
Tenyimia means a larger collective group of tribes, the Angamis are usually
referred to as Tenyimia and speaks Tenyidie in a number of dialects. The
Tenyidie of the Angamis vary in tone, accent, even words and expression
depending on the region (Northern, Southern, Western, and Chakhro)
and even on village however, each dialect is commonly understood and
the varying Tenyidie of each village or area is identifiable and
communicable amongst the people in all areas.

The ancestral belief or religion of the Angami tribe is called pfutsa
na or tsa na (belief or rituals of the ancestor/ancestors) consists of a
supreme god, the creator of all things called Ukepenuopfü, giving the
attribute of a female through its name (pfü) but generally recognised and
considered a male god or deity. The Angami belief system did not involve
the worship of nature in any form or spirits of any kind except the supreme
god though they reverently recognise the importance of nature in their
lives. However, the Angami culture is dictated by values that revolve
around appeasing god and the spirits called terhuomia. This aspect of
the culture contributes to the fact that the society is controlled by a number
of principles, morals, and unbiased rules resulting in a fair, peaceful, and
closely knitted community. The fear of angering the spirits by not
observing the proper rituals and sacrifices is a value that commonly unites
the entire members of the Angami society. They believe in both benevolent
and malevolent spirits which may be named or unnamed. They believe in
the existence of spirits which bless them with good fortune and also in
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malevolent ones which torment and cause harm. Apart from such deities
and spirits, they give much importance to omens, dreams, and divination.
All these are closely tied to their way of life and their everyday activity.

The terms magic and witchcraft cannot be used to appropriately
define the characteristics of the use of supernatural elements in the Angami
religious system. Their belief in the supernatural moves more towards
divination as they seek more towards the quest to discover the reasons
for misfortune or to foretell future events using the aid of the supernatural.
They also seek healings from sudden illness or from harm caused by the
unfortunate encounters with the spirits which they are unable to prevent
or avoid. Hutton, in his work, The Angami Nagas wrote:

...he is very definite as to how gods should be served, and that
whoso serves them otherwise shall die, if not physically, at least socially.
And this, although much of the service which he offers seems to be
proffered to no god in particular, to no definite personal beings, but is
associated merely with such supernatural forces as may influence his
destiny or his daily life. (177,178)

The Angamis “negotiating his spirit-infested world” gravely requires
the aid of supernatural to understand and act to avoid harm caused by
the spirits as, “All sickness is spirit-induced” (Kire 64) and in certain
cases even cause death. This is the main reason the Angami Nagas give
the significance they give to dreams, diviners and seers.

Dreams
The Angami Nagas gave and still give a lot of importance to dreams.

They put significant consideration into their dreams before head-hunting,
hunting, war, marriage proposal, marriage, search for a new place for
cultivation (even if the land is fertile and weather favourable, it depends
on dreams to either cultivate or not), and such other events. They even
consider their dreams as intimations of the events in the near future. An
instance in the Angami folktlore can be of Mehouviü and Morüsa.
Mehouviü’s recurring dream of feasting at Morüsa’s house before their
proposed marriage was misinterpreted by her parents as a good thing as
Morüsa was a renowned warrior from Kidima village but her dreams
actually foretold the death of Mehouviü at Morüsa’s hands, who killed
her for her prized head unaware that she was his promised wife. Their
tale is more tragic for the fact that she dreamt of her own death many
times before being ironically killed by her intended husband who killed
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her (unaware that she was his promised wife) to take her head as a prize
to organize a feast (theprie) to impress her upon her arrival at his house
as the bride. Another one is of an old man dreaming of Sopfünuo telling
him why she (in the form of the stone) refused to budge even after being
pulled by many strong men. Sopfünuo came to the old man’s dream to
explain that she cannot go to her village leaving her child alone in the
forest. Thus the solution was found from a dream as the next attempt of
pulling Sopfünuo’s stone was made very easily when it was pulled
alongside her child (in the form of a stone). These two stones still lay at
Rüsoma village today which is an important tourist site.

Dreams and its value and influence on the cultural practise in Angami
Naga society are immense. One such instance can be the story of the
woman who buried her two year old toddler in a shawl belonging to an
adult by folding it in halves since she do not possess cotton nor could
afford to buy the raw materials to weave her child’s body cloth. After
the burial, for many days her neighbours started having dreams of the
child suffering in the afterlife for shame saying that she cannot wear her
body cloth in the presence of others (“U pfhenei se mia donu volie
suolie”). The women in her neighbourhood asked the mother the meaning
and the nature of the shawl with which the child was buried but the
mother could not reveal the truth. One day the mother while working in
her field heard a distressful cry nearby which sounded much like her
own child’s. As she yearned for her child and to see her even once, she
wished it to be her child and went looking for it. She found a large moth
caught in the webs and struggling. That night she dreamt that the large
moth was her child and was in distress in the afterlife due to the fact that
her body cloth was too big for her to wear it anywhere. This story is told
and retold for generations to avoid anyone burying their young ones
swaddled in adult shawls as it causes suffering in the afterlife. Till today,
it is a taboo to burry young ones in shawls other than in accordance to
their specific age group.

Another instance from a near past event is about a woman named
Viratuoü who ritually surveyed a field for cultivation and in her dreams
that night a woman gave her a basket full of paddy grains but while she
was transferring the grains into her own basket, to her disappointment
she found a bunch of hay in between the grains. However since she was
given a basket full of grains, she cultivated the surveyed field anyway.
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That year, her paddy grains promised great harvest but just before
harvesting, a wild boar destroyed the middle portion of her field. Then
only she understood the extent of the significance of her dreams.

 The Angami Nagas still put much consideration to their dreams.
For instance, the cutting of hair or removal of tooth or teeth in their
dreams are considered bad omens while collecting snails (escargots)
may mean getting money. During the Tsa na era in the Angami culture,
bad dreams would initiate a visit to a seer for dream interpretation and a
means to avoid any untoward situation which Easterine Iralu pens   in
her work, Folk Elements in Achebe: a Comparative Study of Ibo
Culture and Tenyimia Culture as,

On dreaming bad dreams, sorcerers are immediately consulted to
interpret the dream and prescribe sacrifices or appeasement procedures
so that the impending misfortune can be allayed. (95)

It can be noted that even in the contemporary times after their
conversion into Christianity, their culture and beliefs are so ingrained in
them that dreams still play a huge influence in their daily lives. A bad
dream would remain and distress the heart till a meaning is realised. An
exemplification of the significance of dreams in the present day would be
the refusal of proposed marriages after a bad dream during the process
of marriage proposals made by the family or relatives of the groom which
is still prevalent in their society.

Seers, sorcerers or diviners
Seers are people who have supernatural insight and thus can see

visions of the future while a sorcerer or sorceress (sorcerer- can be
used for both genders) though used in fiction as evil characters, the word
implies a person possessing great skill and command over supernatural
powers whether they use their powers for good or evil. In the indigenous
Angami society, however, a person seemed to possess both qualities of
seers and sorcerers and was considered immensely essential. Often seers
were solicited for important events but most importantly, they were
solicited during sudden ailments, illness or bad omens. They act as
medicine man or person and prescribe and administer various rituals or
sacrifices, or cure the ailing persons themselves through various means.
They can also perform thuophi or fortune telling with ash from fire place
and a plant called tseshünyüü to forecast fortunes or luck in hunting,
war, sudden illness, or other important enterprises. Majority of seers
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among the Angami tribe were women but it was men who usually perform
thuophi. Rhalieü, a woman from Meriema village was one of the most
well known sorcerers whose supernatural acts are still viewed upon with
awe. Among her many awe inspiring tales, her act of joining a cracked
stone which broke while in the process of a ritual stone pulling is one of
the most popular. Even today, the stone bears the evidence of a crack
which runs its entire circumference in the middle. Since the stone was
glued with an egg by Rhalieü, the stone still bears the mark of the excess
runoff egg in the stone. It is said that the people solicited Rhalieü in great
distress after the stone broke because according to the Angami ancestral
belief, it is forbidden to abandon a stone after performing all the rituals of
stone pulling. This is an example of how sorcerers provide their service
to the society with their gifts given by the supernatural.  A woman seer
from Viswema village named Zathosele pointed at the present St. Joseph
University area and said that the area was filled with little white chicks
(“Co, thevü nuo kecünuo krapou-pou di tshute ho!”). She then
interpreted that something good will come in that area. Many years after
the vision, a college was set up to impart education filled with young
enthusiastic learners fulfilling the prophecy.

Kerhupfümia or Tierhupfümia could be termed neither seers nor
sorcerers in its true sense as they can neither foretell future events or
perform different  supernatural acts except for possessing supernatural
gift or curse which caused affliction or harm to others when they speak
or point at things or people. Their boon or misfortune is summed up
clearly by Hutton as,

Less rare perhaps were the Kihupfuma, men or women born
unlucky and gifted with occult powers causing illness and misfortune to
men and animals not only voluntarily but also involuntarily by virtue of an
evil influence emanating from them at the waning of the moon. (Hutton
243)

One such instance of the Kerhupfümia passed down for generations
through story telling is the tale of two maidens from Viswema village
who were really beautiful and physically very fit (an important attribute
to attract suitors as everything was predominantly conditioned for physical
labour in the fields and to bear healthy children) but had no suitors. They
were worried for their futures as they were alienated and all their age
mates were married. They asked their father of a reason why they had
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no suitors. Their father told them to hang a new body cloth outside as to
drip-dry or sun- dry and point their fingers at it and praise it saying that
it was very beautiful (“Pfhe hau zivi thor”). They did as being told and
found out that the body cloth ripped into shreds.

Channelers
Channelers known as Themoupfhi in Tenyidie are also known as

the bridge between the human and the spiritual world (Terhuo pe). They
become the medium or portal of the spiritual world when they allow
spirits of the dead to contact people. They speak and act exactly like the
dead who are trying to communicate with their loved ones. The dialect,
accent, tone and quality of the voice perfectly resemble with that of the
dead. One feature of Themoupfhi is that all the spirits of the dead come
complaining of the extreme hot weather of Terhuora and ask for water
or rice brew. One instance of Themoupfhi can be an old woman from
Khonoma village who spoke exactly like an old man - a Naga Nationalist
patriot who died and expressed his anger towards the Thevomia clan
for nurturing and promoting village guards instead of joining the Naga
army during insurgency. A woman named Teziehole from Viswema village
was a well-known Channeler. Neisale from Zhierümia clan went to a
funeral and became a Channeler to the person who died and told people
of the reasons why he died. They may also answer questions which they
otherwise will not know when asked in their trance like state. Hutton in
his work, The Angami Nagas recorded an instance,

A Terhope in Jotsoma called Whelalhuwü, who was questions when
in trance (December 1914)as to the cause of illness in the village answered
that the old Naga bridge over the Dzüdza (Zubza) river should be  rebuilt.
This would have entailed a bridge almost alongside the existing bridge
on the Government cart road. (246)

A woman from Chakhesang community called Monuo who married
into the Angami tribe was a famous Channeler in Kohima village. She
not only act as medium between the two worlds but was better known
for her supernatural gifts as a medicine person who rendered great service
to the people. Everyone called her Atsa Monuo (grandmother Monuo)
. One time she became a medium for a fierce and angry spirit called
Ketsochiü, who died from Kohima village from a splinter during an air
raid in the Second World War. He died alone, standing and his body
was never buried. His spirit vented out his pain and extreme misery in
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experiencing such a pitiful death, saying he was from a good family and
did not deserve such a death. His family members were summoned and
from the event, they learnt about the cause of his death. It is said that
when she became the Channeler, she spoke with Ketsochiü’s voice. His
family were able to identify him from his voice through her. He expressed
his anguish in the afterlife saying he was very thirsty and that is scorching
hot in the spirit world. He was offered zu (rice brew) by pouring it on the
mud floor. Atsa Monuo made slurping noise and to everyone’s
amazement, the rice brew got sucked up as though someone was sucking
it through a straw.

One striking feature in the Angami Naga cultural belief is that they
acute perception and intuition for the other world or the spiritual world.
Everything they do has great sense of respect and fear for the spirits.
More so for the fear of angering the spirits which they believe will cause
them harm in the form of destroying their produce or bring illness or
even death. Therefore, their dreams are believed to be intimations from
the spirits. This also provides answer as to why the seers, sorcerers and
channelers play such important roles in their daily lives.
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Abstract: Vaishnavism is one of the oldest living Hindu religious
sects of India. It is a monotheistic belief which upholds ‘Vishnu’ as
the ultimate reality in the whole universe. It identifies Vishnu with
Bhagavan as the main object of worship. Its growth passed through
four stages. It is based not on one book or one collected work, it is
based on series of sacred works in Hinduism such as Bhagavadgita,
Purans. Its religious aspects are related with the social aspects, and
man’s freedom. Bhakti or devotion to one God Vishnu is the primary
concern of Vaishnavism . Alwars in the south, Acharyas such as
Sankar, Ramanuj, Madhvacharya, Nimbarka, Vallabhacharya were
pioneers to spread it in India. Apart from them Sankaradeva in
Assam, Chaitanya in Bengal and Odisha and Utkaliya saints such
as Balaram Das, Jagannath Das, Achyutananda Das, Yoshabanta
Das and Ananta Das were responsible to spread it and make it a
mass religion in eastern India. This paper following historical method
traces origin and development of vaishnavism in India.

Key-words:  Vaishnavism, Bhagavatism, monotheistic, Bhakti,
Puran.

Introduction: Vaishnavism is one of the oldest living Hindu religious
sects of India. It is a monotheistic belief which upholds ‘Vishnu’ as the
ultimate Reality in the whole universe. It believes that the exclusive and
devoted worship of  Vishnu will lead to the attainment of the highest
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spiritual goal. It emphasizes the observance of an ethical and religious
way of life for the purpose of realization of  Vishnu. Vaishnavism
recognizes the eternal personality of this one Supreme Being. Thus,
intense faith in a personal God, who is to be loved, obeyed and trusted,
constitutes the main characteristic of  Vaishnavism. Therefore, Vaishnavism
is a religion of Bhakti – bhakti or devotion to Vaishnu. The Supreme
Godhead Vishnu in Vaishnavism has been variously named as Bhagavat
(the Blessed one), Purushottama (the Supreme person), Narayana, Hari.
He is defined as the Unborn (Aja) and the Eternal (úâsvata). He is the
creator as well as the embodiment of Immortality and the driving force
of the whole cosmos.

 A Philosophical enquiry of the History and Development of
Vaishnavism: Vaishnavism is a popular religion centring round the Vedic
God Vishnu. However, various elements were included in it during its
development which influenced the concept of adorable deity and also
religion as such. As a monotheistic religious view, Vaishnavism is a
development of Bhagavatism. Vaishnavism , the religion which accepted
Bhagavan (or Bhagavat) as the main object of worship is popularly known
as Bhagavatism. Vaishnavism is the development of the Bhagavatism which
identifies Vishnu with Bhagavan.  In the growth of the Bhagavata religion
we find four stages. The first stage continued till 300 B.C; in this stage
there was the founding of monotheism by Krishna-Vasudeva alliance
with Sankhya-Yoga. It is also known as anti-Vedic and independent of
Brâhmanism. In the second stage of this religious system there was
Brahmanism, the identification of Krishna with Vishnu with the pre-
eminence of  Vishnu and recognized Vishnu as the greatest God. In the
later stage it is noticed that there is the transformation of the Bhagavata
religion into Vaishnavism. In the third stage there occured the incorporation
of the elements of the important philosophical schools of the Vedanta
into this religion. The fourth stage consisted of the philosophical
systematization done by the great philosopher Ramanuja.

Vaishnavism has a wide scope, it’s not dependent on a single holy
book or one collected work of writings and one compact volume like-
the Bible of Christianity and the Quran of Islam. But Vaishnavism is
based on a famous series of sacred books in Hinduism. These Vedic
and Puranic texts such as Bhagavadgita, Vishnu Puran etc, these are
direct revelation of Supreme or Absolute Being which is shown as the

Creatcrit : Vol.11 no.-1 Dutta  18



object of worship. It also mentions that Vaishnavism became a form of
religious movement when its religious aspects were related with the social
aspects, and man’s freedom became one of the important aims of this
religion. From the early period the development of Vaishnavism  is related
with ancient India. A gradual change is noticed to be occurred in Hinduism
itself.

The word ‘Bhakti’ is a very popular word in Hindu religious system.
The Sanskrit word bhakti is derived from the verb root ‘bhaj’ and the
suffix ‘ktin’ which means to divide, to share, to participate, to belong to.
The word bhakti also means devotion, surrender, loyality, faithfulness,
attachment etc. On the other hand, the word bhakti is derived from
word bhakta. Bhakta means a person who is attached or loyal to Supreme
Being. It is also mentioned that bhakta means one who physically or
spiritually sacrifies himself as an offering in the worship of God. In spiritual
term bhakti means intense spiritual love and devotion to God.

The notion of bhakti in general terms can be traced to the hymns in
Rigveda and it began to be crystallized during the Epic and Puranic
periods. R.G. Bhandakar finds the origin of the bhakti doctrine in the
Upanicadic upasana.1

Bhakti in Hindu religious parlance denotes “emotional
devotionalism”, particularly to a personal or to spiritual ideas. According
to Narada-bhakti-sutra, bhaki is expressed as below:

sâ tasmin parama premarúpâ //2

Its determinate meaning is that devotion or bhakti is absolute love
for God.

For Sândily-Bhakti-sûtra, bhakti or devotion is expressed in below-
sâparânuraktir îúvara //3

In Indian perspectives, the term ‘Bhakti’ also refers to a movement,
pioneered by Âlvars and Nayanars that developed around Vishnu
(Vaishnavism), Brahma (Brahmanism), Shiva (Shaivism) and Devî
(Œaktism). This movement of Bhakti in the history of both Indian
philosophy and religion is epoch-making in the sense of making religion
ritually liberal and caste inclusive. It started in Southern India during 6th

century and slowly spread to the North during the medieval period. During
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the sixth to ninth century, the Alvars and Narayanians of Tamilnadu were
roaming from temple to temple singing devotional songs in praise of lord
Vishnu. This eventually caused the spread of Bhaktivada throughout the
country. The devotional songs were sung in various local languages of
different regions. By virtue of this inclusion of local vernaculars together
with the most simplistic way of worship, Bhaktivada could appeal the
heart of all classes of people from all stratum of society. According to its
most basic characteristic Bhaktivada regards all living beings as parts of
Lord Vishnu and hence there is no division among them. Bhakti in
Bhaktivada is also described as being itself the liberation.

Vaishnavism is one of the most important and a very popular form
of Hindu faith of India. This is well developed with a broad literature and
has survived through centuries. The beliefs and practices of Vaishnavism
mainly depend on the Vedic and Puranic texts such as the Rig Veda,
Bhagavatgita, Puran, Mahabharat etc. The followers of Vaishnavism
are known as Vaishnava and sometimes Vaishnavite.

Lord Vishnu is the central theme of Vaishnavism. He has a glorious
history in Indian thoughts. Generally, it’s found that in the Rigveda, Vishnu
is known as the God of benevolence and mercy. Rigveda is the oldest
spiritual literature of the world. The source of Vaishnavism can be traced
back to Rigveda. Rigveda accepted Vishnu as the Supreme Reality in
this whole World. Vishnu is a Rig-vedic Deity who attained great
prominence in the later Vedic period and came to be referred to as the
great God or the sole God. The word great God and sole God means
only God, Who is Omniscient, Omnipotent and Omnipresent.

VaicGavism identifies eternal personality of this one Supreme Being,
he is known as Vaishnavism . It believes that the exclusive and devoted
worship of Supreme Being leads to the realization of the highest goal.
The Supreme Godhead Vishnu in Vaishnavism is diversely named as -
Bhagavat (the Blessed), Purusottama (the Supreme person) and is defined
as the Unborn (Aja) and the Eternal (uasvata). He is the creator,
sustainer and destroyer of this world.  “There is no doubt that Vishnu is
accorded a higher place in the Rigveda even though fewer hymns are
addressed to him. The scriptural text itself states that Agni is the lowest
of all the deities and Vishnu is the highest.”4
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 The Supreme Being or Reality is considered as primary cause of the
whole universe (sarva-karama). He is known as the controller of all
(sarva-niyamaka) and inherent in the hearts of men (antaryami). He is
defined as the protector of mankind and giver of immortality. We also
come across other important qualities of the Supreme Being such as
omniscient, omnipotent, endowed with unsurpassable glory  and is greatest
of all.

 Taittiriya Upanisad also accepts the monotheistic view of Rig-
veda. Therefore, it states that “the concept of ‘Maha’ is the Brahman,
He is Supreme Self and all other devatas (deities) constitute its limbs or
aspects.”5

Vaishnavism is too related to Upanisads. Some philosophical
doctrines are found in Upanisads, which constitute the foundation of
Vaishnavism. In this context it also mentions that the three ontological
entities are - Ishwar (God), Cit (soul) and Acit (matter). The nature of
Ishwar is a personal God. He has some extraordinary attributes. The
bhakti or upasana as an important element gives way to God realization.
Moksa is the ultimate goal. The nature of moksa conceived in Vaishnavism
is taken from the Upanisadic teachings. According to Upanisads Brahman
or Âtman is same; no doubt both are the Ultimate Reality.

The term Vishnu is not commonly used in the Upanisads except
few in places. The Kamha-upanisads while speaking of the spiritual
discipline refers to Vishnu’s paramapada as the goal of the aspirant. The
Vishnupada in this text is interpreted as the svarup of Supreme Being
(paramatmasvarup), it may also be taken as the abode of Vishnu as
referred to in the Rigveda.

The Subala Upanisad uses the expression Narayana as the sole
reality existing prior to creation. It also mentions the supreme abode of
Vishnu as the goal to be achieved, reiterating what is said in the Rigvedic
hymn.

In the post Vedic period the Agamas played a vital role for the
development of  Vaishnavism. In this period 3000 B.C to 800 A.D.
these gave their views about VaicGavism. The etymological meaning of
the term ‘agama’ means ‘sacred texts and refers in particular to the
revealed scripture (nigama). The word Âgama is also popularly known
as tantra or the system that elaborates the knowledge acquired from
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the Vedas. (Tan means to speared and tra means to save the aspirant
from the fear of bondage)6 Vaishnavism has considered Âgamas in
different types. These are namely- Vaishnava, saiva and sakta Âgama.

The Vaishnava Âgamas recognized Vishnu as the supreme Deity,
which is found in Rig Veda. These Âgamas emphasized the exclusive
adoration of Vishnu as a means to salvation. Vaishnava Âgamas have
evolved an important concept of worshipping it in an image form. For
this reason, form of worship, the consecration of icons, the constructions
of temples and the observance of certain prescribed every day rituals
and other festivals in the temples have all been formulated in the Âgama.
Vaishnava Âgamas are divided in to two categories- Vaikhanasa and
Pancaratra. The Vaikhanasa system was expounded by four sages,-
Marichi, Bhrigu, Atri and Kashyapa who are claimed to be the disciples
of Vikhanas. Vaikhanasa system Vishnu is identified with Narayana.
Pancaratra is the famous category of Vaishnava Âgamas.

The term Pancaratra means the fivefold daily religious duty of a
Vaishnava. These are abhigamana (going towards god), upadana
(collection of flowers, fruits and requistic materials), ijyâ (actual worship
of God), svadhyaya (study of sacred texts) and yoga (meditation on
God).”7

Hence, the theological standpoint of Vaishnavism  has been mostly
influenced by the Pâñcarâtra system. The philosophical theories relating
to the doctrines of Ishwar, jiva, prakriti, their organic relationship, the
means (upaya) and goal (moksa) are all taken direct from the Upanicadic
teachings.  Úaiva Âgama is an important âgama among the three. It
emphasizes the worship of Siva as the Supreme Deity. The Sakta Âgama
is one another type of âgama.  This type of âgama regards Shakti or
female energy, known by the names like- Goddess Devi, Durga, Kali
etc., as the Supreme Deity.

The great epic Mahabharata is regarded as the fifth Veda in Indian
philosophical thoughts. Vishnu is known as Supreme God in Hindu
religious thoughts. He is recognized as the Supreme Being and as
Purusottama or Supreme person in Vaishnavism.  In the famous epic
Mahabharata Vishnu is also worshipped as a protector of humanity.

Lord Vishnu is worshiped as a Supreme Being because He is the
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only inventor and controller of the whole cosmos and the saviour of
humanity. In the Mahabharata Vishnu also called Hari, Narayana,
Krishna, Bhagavata, Purucottama etc. is worshipped as the Supreme
God. It also identified Vaishnavism  as one of the ancient living religions
in India. This ancient religious system believes that exclusive and devoted
worship of Vishnu leads to the realization of the ultimate goal. Vishnu is
the all pervading essence of all beings and He is the master of and beyond
the past, present and future. He is the creator and destroyer of all
existences. He is one, who supports, preserves, sustains and governs
the whole universe and originates and develops all elements within.

Mahabharata is too known as encyclopedia of Vaishnava
Philosophy and Religion. In the Mahabharata, Vishnu is also popularly
known as Narayana and Hari. The identity of Vishnu, with Vasudeva,
Narayana and Bhagavan as well as with Krishna is established in this
holy text. He is the highest and supreme personal God. All deities are
created by Him. On the other hand the Mahabharata deeply explains
the supremacy of Vishnu. Mahabharata clarifies that Vishnu is
worshipped as a protector of humanity. In Indian thoughts majority people
believe that Vishnu is the unique and incomparable deity. He is the
Supreme Being (mahad-bhutam); the other immeasurable beings which
are different from each other stay alive as His different aspects. He
pervades all the three worlds and controls them but He Himself is
untouched by their defects.

In after periods of Âgamas, the development of important doctrine
of Vaishnava Philosophy and religion has taken a significant role in the
one important epic in the Ramayana. The Ramayana is the older epic
since we have references to Rama’s avatara in another famous epic the
Mahabharata. According to Ramayana Rama is the Supreme person.
Generally, people believe that He is an important incarnation of Lord
Vishnu. According to the Ramayan  the Lord Vishnu incarnated Himself
in the form of a human being as the son of the king Dasaratha in Ayudhya.
In Ramayan, it is also found that Sita, Lakshmana, Bharata, Satrughna
and Hanuman etc. are important characters. Sita is the wife of Lord
Rama. In it Laksmana, Bharata, Satrughna and Hanuman play important
roles in Vaishnvite tradition. Above mentioned characters serve God
and worship Him with devotion.

Puranas occupy an important position in the religious literature of
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Indian philosophical system. There are eighteen numbers of Puranas as
found in Hindu religious systems. Vishnu Purana is one of the important
and oldest authoritative Purana among all Puranas. Particularly, this
Purana of sage Parasara has great contribution for developing Vaishnava
doctrines. Vishnu Purana presented all the doctrines of philosophy and
theology of Vaishnavism. This Purana states that Vishnu is the Supreme
Deity and it’s identified with the Upanisadic concept of Brahman. This
Supreme Deity is the main cause of creation, sustenance and dissolution
of the whole universe. “The central doctrine of Vaishnavism, viz., that
Vishnu is inseparably associated Goddress Sri, that the later is also all
pervasive (vibhu) like god and that She is also the giver of moksa finds
a significant expression here.”8

Puranas are classified into three important categories - sattvika,
râjasa and tamas. The Sattvika Puranas are regarded as Vaishnava
Puranas, because these Puranas emphasize the greatness of Vishnu. The
Sattvika Puranas are namely- Vishnu-Purana Vishnudharmottara,
Padma, Garua, Varaâha, Nâradiya and Bhagavata. In the
development of Vaishnavism  one new element was found which is known
as Gopala- Krisha of the Âbhira people. R. G. Bhandakar observes
that ‘in the beginning of the Christian era one new element, the concept
of Gopala- Krishna has entered the faith of Vaishnavism. It developed
among the cow herding Âbhira people. These Âbhira belonged to a
non-Âryan tribe with unrefined manners’.9

In Meghaduta, there is mention of how a piece of cloud adorned
with a rainbow looks like Vishnu in form of a cowherd with a glossy
peacock feather on his head. There is an identification of Gopala- Krishna
with Vishnu.

The Âbhiras brought the worship of the boy god and the story of
his humble birth and boyhood. Therefore, the Âbhira god is absorbed
into Vaishnavism . One other important part is also noticed that the essence
of Vaishnavism was developed in South India propagated by the four
thousand Tamil hymns composed by twelve Vaishnava saints who are
known as Âlvars. “The traditional date ascribed to the earliest Âlvars is
4203 B.C. and the date of the latest Âlvars is 2706 B.C. But modern
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scholars assign it to the period between the 200 A.D. and 800 A.D.”10

They were devotional mystics who adorned devotion and love to God.
The Bhakti movement is a historical phenomenon that crystallized in south
India during the later part of first millenaries.  In this duration the Âlvârs
of Tamilnadu were travelling from temple to temple singing devotional
songs of Lord Vishnu. These songs were sung in the local languages of
different regions. They are also known as the earliest Brahmin messengers
of the south India. They were great mystics deeply immersed in the divine
experience which were expressed in the form of Tamil verse entitled as
‘Nalayira Divyaprabandham’ (four thousand Divine hymns), and it
contains rich religious and philosophical thoughts.

All Vaishnava saints have different names. Among them one is known
as Antal (725-755 A.D) who loved Vishnu and merged into an image of
him at the temple. Jnanadeva (1275-1296 A.D), is another important
Âlvar who wrote a commentary on the Bhagavadgita focused Krishna’s
glory. A Rajput princess known as Mira (1498-1546 A.D) composed
songs full of love for Krishna which are sung throughout India. All these
Âlvars, with the help of their hymns expressed the love of Vishnu and
preached Vaishnavism . They expressed their divine revelations in a
personal and intensely emotional way. In the history of India, Bhakti is
an epoch-making movement, it started in Southern India and slowly
spread to the North during the medieval period.

The Âlvar movement in the South was also known as the Neo-
Vaishnava movement or medieval Bhakti movement. Bhakti as a
movement also has its bearings in the Indian literature produced from
different parts of the country during that time. In the period between 14th

and 17th centuries, the Bhakti movement swept through the central and
Northern India, which was initiated by a loosely associated group of
saint-poets without having its beginning from the South. At the initiation
of the reformers, mystics and poets, a great wave of reform swept
throughout India. This movement had given a new way on the spiritual
and cultural life for the people of India. In the same period it also revived
and re-established the political and social condition of the country. Many
Vaishnava saints led this movement and carried the massage of Bhakti to
the masses. Ramananda, Kabir, Namdeva, Tukarama, Nanak,
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Nathamuni, Yamunacharya and Ramanuja etc. are important exponents
of this movement. In Assam the great saint- poet Sankaradeva also
initiated this movement and contributed to the development of
Vaishnavism .

The Bakti movement began in South India in the 4th centuary as by
Narayanars and Âlvars. In the later stage, Nâthamuni, Yamunâchârya
and Râmânuja have great contribution for the development of
Vaishnavism . Nathamuni was born in 824 A.D. He is the first pontiff of
Srivaishnavism. Nathamuni wrote two important works, i.e Nyaya-tattva
and Yoga-rahasya. Nâthamuni made an important contribution to
Vaishnavism  by rediscovering the four thousand hymns of the Âlvars,
rearranging them into four parts and introducing its recitation by the
Vaishnavas as part of the worship at temples. Nathamuni seems to have
advocated the adoption of prapatti or self-surrender as the means of
salvation.  Yamunacharya was another famous acharya in Indian
philosophical thoughts. He was the grandson of Nathamuni.
Yamunacharya also known as Âlanvandar was born in 916 A.D. He
had written some important works which are- Siddhitraya,
Âgamapramanya, Mahapurusanirnaya, Gitarthasamgraha,
Stotranatra and Catuhsloki.11

Siddhitraya is the one important work of  Yamunacharya. This
work he comprises three parts each one dealing with God, soul and
knowledge respectively, he has made a great contribution to the
Visistadvaita Philosophy. The rest of his other works have laid the
foundation for the formulation of the important doctrine of  Vaishnavism
- the supremacy of  Vishnu as the ultimate Reality.

Ramanuja stands as an important milestone in the history and
development of  Vaishnavism . He was born at a time (1017-1137 A.D),
when Sankaracharya and his Advaita Vedanta established the concept
of  Nirguna Brahman and Mayavada. Ramanuja rejected these concepts
and established the supremacy of  Vishnu as the ultimate reality and the
exclusive worship of  Vishnu as the direct means for liberation. His nine
works, “Sri-Bhasya, Vedanta-dipa and Vedanta-sara, Vedartha-
samgraha, three gadyas (saranagati gadya, Sriranga gadaya and
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Vaikuntha gadaya) Gitabhasya and Nitya grantha, presented the
philosophy, theology and discipline of  Vaishnavism ”12. For the first
time, the comprehensive and an authoritative account on this religion
were found in the works of Ramaânuja. On the basis of his teaching
there arises a sect which is known as Lakshmisampradaya. The main
point of this sect was the existence of a triad of principles, these are- (1)
the Supreme Being (Ishwara), (2) Soul (cit), and (3) Non-soul (acit)
Thus in this sampradaya, Vishnu is the Supreme Being; individual spirits
are soul; the visible world is non-soul. Each principle has an eternal
existence and is distinct from each other.

The main philosophy of this sect is that God is the creator of the
whole world and He is also substantial cause. Ramanuja also admitted
the dependence of the human soul on the divine. He also held that at
great periodical dissolutions of the universe, human souls and the world
are reabsorbed into God. In case of incarnation of the Supreme Being,
Ramanuja held that God is present among His votaries on earth in five
ways, i.e., in images, in divine embodiments (Rama), in full manifestations
(such as Krishna), in the subtle all pervading spirit and in the internal
spirit controlling the human soul. This Vaishnava sect also said that
Nirakara Brahman is an aspect of Purusottam Brahman and it can be
realized within normal worldly activities.

In the post period of Ramanuja, Vedanta Desika (1268-1369 A.D.)
also known as Venkatanatha was another mile stone in the development
of Vaishnava theology. Among his works, the Rahasyatraya-Sastra,
thirty three other Rahasya Granthas, the pancaratraksa, the
Saccaritraraksa, the Nikseparaksa etc upheld the theological concepts
of the supremacy of  Vishnu over other deities and about the practice of
self surrender for liberation etc.

Madhvacharya has great contribution for the development of
Vaishnavism . He was born in 1238 A.D.; his literary contribution to
Vaishnavism is very significant. His famous work Vishnu-tattva-nirnaya
attempts to establish the supremacy of  Vishnu. Madhva has also written
another work entitled Tantrasara-samgraha which deals with practical
aspects of  Vaishnavism . Madhva has undoubtedly developed the Bhakti-
movement and further strengthened Vaishnavism  by asserting that Vishnu
is the Brahman and bhakti or devotion to God is the means to moksa.
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Nimbârka is another important exponent of Vaishnavism . He was
born in the later part   of 12th century A.D, after Râmânuja. He developed
a Vaishnava cult. He maintains that Brahman is Radha-Krishna,
possessing the six principal attributes and many other auspicious qualities.
He was also influenced by the Pancaratra although he did not advocate
temple worship. He has accepted prapatti as a means of moksa. He had
a large number of followers who have spread the Radha-Krishna cult
which is a type of  Vaishnavism .

It also mentions that Vallabhacharya and Sankaradeva, were
pioneers of   Bhakti movement of the medieval period. Vallabhacharya
was a younger contemporary of  Sankaradeva. He was born in a Telegu
Brahmin family in 1479 A.D. Vallabhacharya was the founder of the
Vaisnavite sect called Rudra Sampradaya which is one of the main
sects of  Vaishnavism even today. The philosophy propounded by
Vallabhacharya is called Suddhadvaitavada (pure monism) which
comprises one of the principal schools of Vedanta. According to the
Úuddhadvaitavada of  Vallabhacharya the one and the non-dual
Brahman is the only Reality, which is absolutely Suddha or pure, unalloyed
with Maya, both the cause and effect being pure and one.

Further, “Brahman is the independent reality and is identified with
Shrikrishna. His essence is Existence (sat), Knowledge (chit) and Bliss
(ânanda). Souls and matters are His real manifestation. They are His
parts. He is the abode of all good qualities and includes even the seemingly
contradictory qualities”13

For Vallabhacharya Brahman can create the world without any
connection with such a principle as Maya. In his view the úâstra is the
final authority, and our reason cannot protest against its dictates. God is
Saccidananda, and has qualities; the sruti passages which declare that
he has no qualities mean merely that he has not the ordinary qualities. He
is the creator of the world and He should possess a physical body as
worldly agents do, since what applies to us need not apply to the
transcendent God. By the mere force of His will He creates the whole
world. He is a kartâ or agent and enjoyer or bhoktâ. God is personified
with Krishna, when he is endowed with the qualities of wisdom (jnana)
and action (kriya).

Vallabhacharya states that the main source of inspiration for
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flowering devotion and bhakti towards Krishna was Bhagavat. In his
Krishna cult there was not only a matter of emotion and reverence but
also a kind of fellow feeling, a kinship between Bhaktas and Krishna. In
short, the ‘Bhakta’ loved Krishna passionately as a human lover. He is
one, formed, omnipotent, omniscient, cause of all and possessed of being,
consciousness and bliss. He is the direct lord of  Prakrti and souls. Prakrti,
the stuff of the world, is the power of God. These souls are eternal parts
of God.

According to Vallabhacharya, Brahman or Absolute Reality
manifested itself in the universe around us. The individual soul was the
same substance as the Supreme Soul. Relation between the two was
identical. Vallabhacharya regarded Sri Krishna as the highest Brahma.
To Vallabhacarya Sri Krishna’s body consists of Saccidananda and He
is called Purusottama. Vallabhacharya laid great stress on – Pusti (grace)
and Bhakti (devotion). He claims that Mahâ pucti is the highest grace or
Anugrah which helps the aspirant to attain Godhead. Vallabhacharya’s
teachings centered round the conception of a personal and beneficent
God. His Krishna as Purusottama was a perfect Being who had all the
attributes of God. According to Vallabhacharya God was unmanifest as
well as manifest. He also believed in the Hindu Trinity of Brahma
(creator), Vishnu (preserver) and Siva (destroyer). In his works
Anubhasya, Siddhanta-rahasya and Bhagavatati- kasubodhini, he
has offered a theistic interpretation of the Vedanta, which differs from
those of Sankaracharya and Ramanuja.

Vallabhacharya propounded a system on the basis of the four canons
of authority, the Upanisads, the Bhagavadgita, the Brahmasutra and
the Bhagavata which is known as Sudhadvaita or Brahmavada.  The
word Sudhadvaita is interpreted in two ways. Firstly the Brahman is
pure, is of the nature of both cause and effect and is unrelated to Maya
as interpreted by Sankara and his followers. Secondly, two important
principles- the individual souls and inconscient nature are essentially one
with Brahman.

Vallabhacharya and his followers have the rare distinction of raising
bhakti to that supreme status in which it is both the means and the end.
They introduced an absolutely novel conception of Bhakti, known as
Pusti. Due to the paramount importance of pusti-bhakti and the emphasis
laid on it in Vallabhacharya’s philosophy, his philosophico-religious system
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is usually called ‘the Pusti-marga’.
  Sankaradeva (1449-1568) is the founding father of Assamese

Vaishnavism , also known as Neo-Vaishnavism. He preached Vaishnavism
in Assam around the same period of time as that of  Vallabhacharya His
form of Vaishnava religion is commonly known as Ek-Saran Nama
Dharma: “…. a religion of Supreme Surrender to one, and that one is
Vishnu or Narayana who assumes various incarnations on various
occasions”14

 According to Sankaradeva’s Neo-Vaishnavism all living beings are
creation of God and therefore there is no ontological difference among
the created beings. With this basic theological principle, Sankaradeva
preached equality of men before God irrespective of caste and creed,
and abolished the idea of special privilege of one caste over the other.

In the language of B.K. Kakati, ‘Sankaradeva has given a new life,
letters and a sate’15 Sankaradeva was an important Vaishnva saint of
Assam. He was basically a religious reformer. His own thoughts and
actions in a combined way brought significant changes in different fields
of Assamese society.

 Bhakti Ratnakara is the famous work of  Sankaradeva. This work
comes nearest to a philosophical system as he has composed verses of
philosophical importance in it. It’s observed that Sankaradeva’s
philosophy is not simply an intellectual exercise. He studies philosophy
as being related to the existential problems and formulates it for the
redemption of human condition. So, Sankaradeva has concerned himself
with the problems of God, the soul or jîva, devotion and liberation. His
speculations have been guided by the truths revealed in the Vedantic and
Vaishnavite scriptures. It is known that Vedânta is the ideal of
Sankaradeva’s philosophy. For Sankaradeva Vedanta sees beyond the
idealism, realism and materialism etc. The problems he has dealt with
have grown on a particular psychological soil which has an antecedent.
Yet his philosophy has a sufficient vitality to influence the current situations
of society. Sankaradeva could have undertaken the philosophical
approach to redeem the society where he lived. But he preferred the
religious approach as he realized that the philosophical approach would
be rather an outsider’s approach. Hence, he undertook the approach of
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a popular religion like Vaishnavism .

Conclusion
Vaishnavism is the ancient living religions in India. This religious

system believes that exclusive and devoted worship of Lord Vishnu leads
to the realization of the ultimate goal. This religion worshiped Vishnu as
a Supreme Being. He is the only inventor and controller of the whole
universe and the savior of humanity. Vishnu is also known as Hari,
Narayana, Krishna, Bhagavata, Purusottama etc. Vishnu is the all-
pervading essence of all beings and He is the master of and beyond the
past, present and future. He is the creator and destroyer of all existences.
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Abstract: Bordering Burma, Manipur remained as an
autonomous state for a long period of time and it was one of the
last states to be incorporated into India. Manipur was an
independent state ruled under a king which was brought under de
facto British rule in 1891. The commercial interests and strategic
importance of Manipur in terms of military and security concerns
became crucial for the East India Company officials to keep it under
its rule. As a result of East India company’s interference with the
internal matters of Manipur, the state resisted causing the Anglo-
Manipur war of 1891, which was a major turning point in the
political history of Manipur. The war witnessed the martyrdom of
Tikendrajit Singh and Thangal General. The paper revisits the
history of Manipur with special emphasis on Tikendrajit Singh.

Key-words: Manipur, North East, Tikendrajit, East India
Company, War, strategic.

Introduction: As the Indian Nation commemorated its 75th year
of Independence, we are attempting to bring back the periphery into the
mainstream. It is a humble effort to revisit or remember those who fought
fiercely for the freedom of the nation by trying to free it from British rule.
In this paper, we are paying tribute to Tikendrajit Singh who sacrificed
himself for his motherland. Bordering Burma, Manipur remained as an
autonomous state for a long time and it was one of the last states to be
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incorporated into India. Manipur was an independent princely state which
was brought under de facto British rule in 1891. The Anglo- Manipur
war of 1891 was a major turning point in the political history of Manipur.
The war witnessed the martyrdom of Tikendrajit Singh and Thangal
General. The paper revisits the history of Manipur with special emphasis
on Tikendrajit Singh.

Objectives: The paper aims to study the imperial interests of the
British in Manipur in particular. The economic and strategic interests of
the East India Company beyond the Bengal borders had brought different
conflicts within the region. The region which was at one point enjoying a
central position in the South East Asian trading networks became
periphery/ frontier in the British India. The paper locates this transition
and within this context we have attempted to study the Anglo-Manipur
war. The sacrifice of Tikendrajit is being highlighted as regional heroes
need to be placed to break the hierarchies of heroes.

Methodology: We have used analytical method to write the paper.
Various literatures have been collected from the libraries like the District
Library, Gauhati University library, and Assam state archives. Newspaper
reports have also been taken into consideration.

Imperial Needs: The North East Frontier of India- The region
on the eastern boarders of Bengal with the extension of agricultural
activities and trading opportunities became important both in political
and economic terms for the East India Company (EIC). To the EIC,
moving beyond Bengal to acquire the area towards the Burmese border
was becoming crucial for two reasons.  Firstly, the region was an entry
point for the EIC to extend its commercial activities into the Burmese
and Chinese markets and secondly, the north east frontier was also an
entry point for the troops of Burma into Bengal. In such a context, Manipur
played the role of a buffer zone.

For centuries, Armenian, Afghan, Europeans, and Shan merchants
had traded with Bengalis, Khasis, Manipuris, and Cacharis on the borders
of Burma (Cederlof 2014, 2). The lime stones of Khasi hills and highly
profitable overland trade with China had attracted foreign merchants.
The north eastern region of India was at the crossroad of trading networks
that connected Bengal with Yunan through Cachar, Manipur, and Burma.
However, the trade became hazardous with the political instability and
disintegrated in the eighteenth century.  The conquest of the region,
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therefore, was nurtured by commercial as well as strategic interests of
the EIC. The strategic importance in terms of military and security
concerns became crucial only after the Burmese advances in the 1820s.
Till then the commercial interest pre occupied the minds of EIC officials.

In 1824, the British had to face the Burmese aggression at the
northeast frontier of British Bengal. Though the British won all the three
battles against Burma, the British felt the dearth of knowledge about
Burma and the north eastern region resulting in a number of unavoidable
mistakes committed by them. In such a context of ‘information famine’,
the imperial surveys in the region started unfolding Manipur’s importance.
The expulsion of the Burmese from Assam after the Anglo-Burmese war
in 1825 and the subsequent peace treaty in 1826 marked the political
annexation of Assam by the EIC. This resulted in economic and political
restructuring of the larger north eastern region. Once the political control
was established, the Company concentrated on the transformation of
the area, its land and other resources, into a productive area in the capitalist
sense. Subsequently, the presence of civil and military officials of the
ECI increased in the region.  The EIC in its attempt to reopen trade with
Burma and China and also to find out safer routes for the movement of
troops to Ava, asked its officials to make journeys along the Brahmaputra
to Irrawaddy. It in turn generated new ‘knowledge’ about the region. It
is to be noted that the core of the British Empire lay in its obsession of
collecting data as knowledge about the colonies was essential for
sustaining colonial structure. The Empire depended on various knowledge
producing institutions like the army, universities, science, surveys and
the museums. Science also played a significant role as ‘tools of empire’
facilitating the colonial state in establishing its ‘civilising mission’ at the
ideological level and also fulfilling the political economy of imperialism.

Tracing East India Company in Manipur:  A Background-
Having discussed briefly the importance of the north eastern frontier of
India to the imperial needs of the EIC we now turn to one of the far
reaching political event of the region. The Anglo-Manipur war of 1891
has been a major theme of the nationalist historians; they have worked
on the British advances into Manipur in the nineteenth century and the
consequent resistance of colonial entry and the martyrdom of Tikendrajit
(Nag 2011, 240-241). The earliest record of the contact between the
EIC and Manipur goes back to 1762 when Haridas Gossain, emissary
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of the King of Manipur, Jai Singh (1759 – 1798) entered into an
agreement with the EIC (Lokendra 1988, 25). An agreement was signed
between the EIC and the King of Manipur.  One of the conditions of the
agreement was to facilitate the Company in trade with China. The treaty
provided Manipur with British troops against the Burmese advances.
At the same time the EIC received strategic and armed support from
Manipur to protect its factory and port at Pegu against the threats from
Ava. According to the treaty the EIC had the right to rent free land for
the construction of factory and forts, which would be under the security
of Manipuri troops and also duty free trade in and through Manipur.
However, the Company could not interfere into the internal politics of
Manipur and both the EIC and Manipur agreed to consult each other
while dealing with Burma.  However, the situation changed after the
Anglo – Burmese war of 1824.  With the help of Gambhir Singh (1826
– 1834), the British repelled Burmese from Manipur and a subsequent
peace treaty was signed between the EIC and the king of Ava in 1826.
During the Anglo – Burmese war, the EIC needed strong ally in Manipur,
who would help in ousting Burma from Manipur. It was Gambhir Singh,
who in 1825 with the help of British arms and ammunitions defeated the
already weakened Burmese troops and advanced eastwards upto the
Nigthee river below the eastern foothills.  The Company expected that
Manipur under Gambir Gingh would defend the Manipur- Burma border
and would pave the way for British invasion into Burma.

Gambhir Singh was however a strong and ambitious ruler to be
controlled by the Company and wanted to become a sovereign of
Manipur.  He created a levy by recruiting Manipuri soldiers under his
own command and with the aid and support from the EIC brought the
northern and eastern areas bordering on north Cachar and Naga
controlled territories (Cederlof 2014, 197). To the EIC, Manipur’s
security and stability had a different meaning.  A large map compiled by
the Survey of India (included earlier smaller maps kept by the Survey) in
1838 reflected Manipur as surrounded by dense trading routes moving
in all directions.  Unlike the peripheral status of Manipur in post-
independence India, Manipur to the EIC was in fact at the centre of
trading networks.

Manipur theoretically remained autonomous state.  The Company
maintained that it had no interest in a depopulated and poor state like
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Manipur. But EIC exercised de facto power over Manipur and could
control the extent of Manipur’s freedom.  For instance, the movement
of Manipuri levy was restricted within the state.  It could move beyond
the state boundaries only under the command of European officer.  In
1835, the EIC also appointed a European political agent at the royal
court of Manipur.  Lieutenant Gordon was appointed as the first Political
Agent.  From 1836 the Political Agent directly came under the control
of the Government of India.  Alaxender Mackenzie wrote in the official
history of the north eastern region of India that: 'Although, as stated
above...it formed no part of my plan to describe the relations of the
British Government with independent states lying outside its border, it
has been suggested to me that I should include in the work some notice
of Manipur, which though independent, is at the same time a protected
state...' (emphasis mine) (Singh 1965, 237).

J. Singh argues that the status of a protected state was purely a
unilateral act of the British to make Manipur stable and strong to defend
the advances of the Burma and to revive older trade routes if possible.

The Palace Discontent: The Politics of Interference by the
British- At the internal politics of Manipur, Surachandra, the eldest son
of Chandrakriti became the king after the death of Chandrakriti in 1886.
Chandrakriti had ten sons from six queens.  Soon after the accession of
Surachandra, rivalry amongst the brothers created factionalism and rival
political camps in the politics of Manipur.  Prince Zila Ngamba who was
debarred from sitting at the Durbar by the king at the insistence of another
prince Paka Sana was soon to revolt against the throne.  He with the
help of another prince Angou sanna and Tikendrajit (he was then the
General of the royal army) attacked the palace of the king in one fine
night of September 1890. This was known as Palace Revolt of 1890.
The king fled to the Residency of the Political Agent and finally he fled to
Calcutta.  Prince Kulachandra ascended the throne.  Grimwood, Political
Agent of Manipur sent a telegram to the Chief Commissioner of Assam
mentioning that “Maharaja (Surachandra) has formally abdicated in favour
of Jubraj and gone to Brindaban as a fakir.  This is his wish.  I told him
I could guarantee his personal safety at Residency, but refused to allow
him to collect armed men in the Residency ground” (Roy 1973.105).
However, Surachandra did not accept it.  He said that he was not allowed
to fight against the rebels by Grimwood until an order of the Chief
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Commissioner of Assam was received (Singh 2002, 71).  He also
criticised Grimwood for seizing the weapons from the Manipuri army
who accompanied Surachandra at the Residency. At Calcutta, the king
Surachandra appealed to the Government of India to restore him to the
throne.  Like other parts of India, the British government played the
politics of interference in an internal matter of an independent state.
Grimwood, and Quinton, Chief Commissioner of Assam favoured
Kulachandra instead of Surachandra. It is in this context Major Maxwell
wrote, “the abdication was formally carried out by sending back to the
palace the silver sword of State and announcing the fact to the Senapati”
(73).

After the departure of the King, Kulachandra became the King
and Tikendrajit requested Quinton to recognise Kulachandra.  The
Government of India (GOI) on the other hand was appealed by
Surachandra to restore him.  As mentioned above both the reports of
Grimwood and Quinton were not in favour of Surachandra.  After
detailed discussion, the GOI decided on the following points:

· Kulachandra should be recognised as the Maharaja
· The administration should be run according to the advice of the

Political Agent
· To deport Tikendrajit from Manipur
· To allow the Political Agent to keep 200 soldiers at Residency
Accordingly, an elaborate action plan to arrest Tikendrajit was

planned out.  Grimwood informed Kulachandra that Quinton wanted to
hold a durbar and requested the King to attend it along with all his
brothers.  The British authority made a detailed arrangement so that
Tikendrajit could not escape. Soldiers were placed everywhere and doors
of the durbar were closed except one.  But Tikendrajit did not come
and therefore the durbar was postponed to the next day. That day also
Tikendrajit could not attend due to his illness.  Grimwood informed
Kulachandra about the decision of the GOI and asked him to hand over
Tikendrajit which was declined by the king.  As a result, Quinton with
the help of army made desperate attempts to arrest Tikendrajit by
attacking his residence and killing many innocents including women and
children who were watching a cultural programme, Ras Lila.  British
failed to capture Prince Tikendrajit at his residence and a fierce battle
took place between the British and Manipuri soldiers and the British had
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to surrender to the Manipuri force.
The King organised a durbar at the palace to discuss the issue with

the British representatives.  Quinton along with Colonel Skene, Grimwood,
Lt. Simpson attended the durbar, but nothing was resolved between the
two.  The people gathered outside the hall attacked the British officials
while coming out of the hall.  Grimwood was killed by the mob and
Simpson was severely wounded.  The other officials rushed inside the
hall and were also executed.  This became the immediate cause of the
Anglo-Manipur war,

 Loss of Autonomy: The Anglo- Manipur War- As retaliation,
British invaded Manipur from three sides. In the battles some of the
greatest sons like Paona Brajabashi died in Khongjom battle after heroic
fight in 1891 war. After defeat of Manipur in 1891 war, Prince Tikenrdajit
Singh, Thangal General and Maharaja Kulachandra were sentenced to
death.  Kulachandra’s sentence was commuted to life transportation on
appeal. Tikendrajit and Thangal were hanged in public on 13 August
1891. In the memory of the great patriots two observations are made
every year: Kongjohm Day on 23 April and Patriots Day on 13 August
in Manipur. The Anglo-Manipuri war of 1891 was an act of self -defense
by Manipur to maintain its sovereignty and integrity (Parrat and Parrat
1992.192).  After defeating in 1891 war, Manipur was put as a Princely
State. Thus Manipur was under British colonial rule for 56 years (1891-
1947) as a Princely State. However the kings continued to regulate and
exercise power in socio-cultural and religious affairs in the valley areas.
Even today Manipur has a king who plays some role on socio-religious
life.

After a discussion in British Parliament regarding the status of
Manipur, Queen Victoria issued a Royal Proclamation.  The Proclamation
declared a form of administration called “Native Rule” or Princely State
for Manipur. It restored the hereditary Rajah but with reduced powers
to Manipur. Churachand, a boy of about five years and the great grand-
son of King Nar Singh of Manipur was made the king of Manipur. The
king and his successors would pay an annual tribute to the British
Government.  The Political agent, Major Maxwell conducted the
investiture ceremony and made it as public as possible.  It was made
obviously clear that the right of the king was derived from the Government
of India.  As the king was a minor, Maxwell carried on the administration
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of the state as the Superintendent of the State.  On 18 September, 1891
H.M. Durand, Secretary to the Government of India notified that a Durbar
was formed to administer the state with king as the President, British
Political Agent as the Vice-President along with other members (Singh
1988, 24-50). On affairs about defence, external affairs, currency etc.
British exercised absolute power during British colonial rule. But British
did not interfere in the socio-religious affairs in the valley areas which
were under the direct control of the King.

Conclusion- The colonial literature did not glorify the war and the
princes of Manipur who were either executed or sentenced to life
imprisonment.  The historians after 1947, attempted at reconstructing
the history of the Anglo-Manipur war particularly the lives of Tikendrajit
Singh, Thangal General and Paona Brajabashi who lost their lives. The
British honoured their ‘heroes’ and acknowledged them by promotion.
On the other hand, Manipur being the subject state could not do the
same with its ‘heroes’. A ballad known as Khongjong Parva came into
existence describing the circumstances leading to the war, the incidences
of the durbar, of the battles and the Manipuri heroes and of the ‘crafty
mlechhas’ and the ‘wily Sarkar’ (Singh 1965,291). The war became a
successful conclusion of the systematic consolidation of power by the
British in Manipur.

1 During the period between thirteenth and sixteenth centuries there
were three overland trade routes linking upper Burma and China via
Yunan to India.  These routes occupied the imagination of the EIC in the
nineteenth century.  One of them entered Burma through Taping river at
Bhamo and moved northwards via Mogoung to reach eastern Assam
via Patkoi Pass. Another route followed the Irrawady through Ava, and
then from Prome it moved through Arakkan.  Through this route one
could take northern route to reach Chittagong and Chattisgaon or the
western sea routes across the Bay of Bengal.  Gunnel argues that ‘such
over land routes existed in organic symbiosis with sea routes’. The articles
traded included a variety of products like gold, silver, amber, tin, lead,
limestone, elephant tusk, salt, silk, opium, horses, spices, cane and
bamboo.
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Characteristics of Kalidas’s Abhigyana
Shukantalam Act IV : A Critical Study

Malavika Baruah
Assistant Professor, Dept. of Sanskrit
ADP College, Nagaon, PIN- 782002

Abstract : Abhigyana Shukuntalam is one of the greatest work
Kalidas, and the drama for its aesthetic beauty, revelation of human
emotion, description of nature has placed it as world classic. The
play written in Sanskrit and consisted of seven acts is the master
piece which like Shakespeare’s immortal plays has attracted general
readers’ and critics attention. The 4th act of the play occupies a
special place for its depiction of Nature. Description of external
beauty of nature, its sympathy and empathy with Shakuntala, the
lead female character in her hours of joys and sufferings. Evoking
the same sense from readers to words the characters has placed the
play in top class order. Rishi Karna’s advices to his foster daughter
at the time of her departure to her father-in-law’s house represent
Indian values, and also a father’s concern for the well-being of his
daughter.  This paper taking help of critical and analytical
methodology discuss characteristics and literary values of the Act
IV of Abhigyan Shakuntalum.

Key-words: Nature, literary, sympathy, values
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Saukat Ali’s Yatra: A Testament of
Bangladesh Liberation War

Debjani Bhattacharyya
Associate Professor, Dept. of Sanskrit

M.B.B. College, Agartala, Tripura, PIN- 799004

Abstract: Liberation War in Bangladesh in 1971 is a milestone
in the history of humankind where liberation hungry mass wrested
power by violent struggle from a dominant, tyrant ruling class, and
tasted the nectar of freedom. In the aftermath of the war a plethora
of literary works were produced that vividly describe struggle of
people of the erstwhile East Pakistan against rulers of the West
Pakistan culminating in their gaining freedom. Saukat Ali in his
novels has depicted horrible incidents happened during the
Liberation Struggle that shook the world and conscience of the
humanity. In his novels, we find depiction of horrific acts committed
on the people of East Pakistan by the Pak army such as rape, murder,
arson and mass killing. Tales of orphans, raped girls and women,
protest marches, bullet ridden bodies lying on roads, mass graves in
jungles and river banks of young people find vivid expression in his
novels. This paper adopting critical and analytical methodology
takes the author’s much read novel Yatra to show how one of the
saddest chapters in Bangladesh’s history has been dealt in this novel.

Key-words: Liberation Struggle, horrific, middle class, war,
protest
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Class Struggle in Subodh Ghosh’s Short-story :
A Critical Study

Bapon Das
Assistant Professor, Department of Bengali

Tezpur College, Tezpur, PIN- 784001

Abstract: Literature is the reflection of human life and society.
Human life is full of trials and tribulations, struggles and resistance.
This aspect of human life takes a centre stage in short stories and
novels. Especially in literature produced during the World War II
this aspect was highly highlighted. We find that most of the Bengali
literature produced at the background of this great human tragedy
reflects this side of human life. Here conflict in social, political and
economic life, conflict in political and socialisms, and above all
conflict in human values, in human mind took a serious form. In
post war condition feudalism, oligarchy met its fall resulting in a
transformation of the society. Feudalism and Capitalism remained
no longer sole guiding force in the society. The downtrodden people
of the society who were economically weak and socially subalterns
asserted their place demanding equal share in the production. As a
result two classes appeared prominently-one is capitalist class and
the other is labour class.  However, the upper class people could
not take this division causing their loosening of hold over the society
easily. They unleashed terror on innocent, weak and less privileged
people. Subodh Ghosh was well aware about the suffering of the
common people and their struggle to find a space in the society. In
his creative works he has depicted this conflict and struggle of the
marginalized people. This paper has taken three short stories of the
writer- Fasil, Gotrantar and Axe of Parshuram- to show how Ghosh
has highlighted conflicts, struggles in post Second World War society.

Key-words: conflict, struggle, lower class, upper class,
feudalism
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Lalon Shah’s Use of Proverbs  in His Poetry

Jyotirmay Roy
Asstt. Prof., Dept. of Bengali, Birpara College,

Alipurduar (WB), PIN- 735204
e-mail: jyotiroy.12@ gmail.com

Abstract: Lalon Shah (1774-1890) is one of the prominent
spiritual figures in Indian subcontinent. More than two thousand
songs, poems and riddles are there whose authorship scholars
attribute to him. These forms of composition are still on the lips of
the ordinary people in greater Bengal. Even after one hundred and
fifty years his works evoke spiritual sense in people’s minds. The
saint’s works are imbued with deep philosophy of life expressed in a
lucid and simple language. His songs have a distinct tone that
mesmerizes one and all. His songs are known as baula songs. These
songs are like collage of social life even though they are basically
about this and after life. Almost every song reflects experience of
folk life. While doing so the poet has made ample use of proverbs
and legends that too make it rich aesthetically. Not only that he has
used proverbs as was used in folk life he has also revitalized it and
used in his compositions. Moreover some of his own sayings have
made inroads into common men’s mind in such a way that they
have become proverbs. Values and inner significance of his proverbs
cannot be dismissed.

Key-words: Lalon’s philosophy, folk literature, proverb, folk
song, society, history.
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Role of Society in Building Personality of
a Child:  A Study of Select Short Stories of

Rabindranath

Bapi Chandra Das
Assistant Professor, Department of Bengali

Sapatgram College, Sapatgram, PIN- 783337
E-mail- dasbapi53360@gmail.com

Abstract : Rabindranath began to write for children from his
youth. His writing began with a focus on children. He first created
child characters through poetry. But in his short stories, the child
character achieved near perfection. Rabindranath created his child
characters from the perspective of contemporary society. In his short
stories, child is seen to be deeply bound by the society.  Rabindranath
observed that children are hindered by society in many ways. He
saw that society was preventing a child from being given enough
love and affection. Society is also at the root of the emotional conflict
that a child has to suffer in childhood. It is also responsible for
depriving a child of his infinite freedom in childhood. Children feel
nature and want to follow nature. But society prevents children from
enjoying nature. Rabindranath spent his childhood in captivity.
Therefore, he has intimately revealed a child’s childhood in captivity
through various child characters in his short stories. In this article
we have therefore engaged in discussing the social position and
psychology of  child in Rabindranath’s short stories.

Key-words: Child, society, freedom, short story, infinity.
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Liberation War of Bangaladesh as Embodied in
the Short Story “Amar Rakta Swapna Amar” :

A Study on its Contexts

Morshedul Alam
Ph.D Scholar,

Department of Bengali University of Dhaka, Bangladesh
E-mail- malam2031973@gmail.com

Abstract : No doubt, independent sovereign Bangladesh earned
in exchange for the long nine-month bloody Liberation War and
the immense sacrifice of Bengali nation. The glorious Liberation
War has established Bangladesh on world map as an independent
nation, so has it influenced the society, art, literature and culture of
Bangladesh. Our fiction writers have been more able to write short
stories in the post-war time in the same way his poetry or fiction
writings were before it. The short story writers have curried the
literary, cultural and traditional legacy of the great consciousness
of Bangladesh. Liberation War and the multi context of the Bengali
nation’s unquestionable misery has built their writing experience.
Among these short story writers one of the writer is Alauddin Al
Azad (1932-2009).His ‘Amar Rakta Swapna Amar’(1975) voices
the unbeaten and ghost of humanity. Artistic unity and cohesion,
dramaticity and poetic consonance, which are essential for short
stories, are  distinctive features of his short stories bearing the spirit
of the Liberation War. The objective of this paper is to highlight
how successfully and artfully the diverse contexts of the great
Liberation War of Bangladesh have been portrayed in Alauddin Al
Azad’s inimitable creation ‘Amar Rakta Swapna Amar’.

Key-words: Liberation War, Bloody, Short Story,  consciousness,
significant.
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Satyajit Nath's 'Otapar Bhalabasa'
A Critical Study on its Theme of Love

Runa Paul
Assistant Professor, Dept. of Bengali,

West Silchar College, Barjatrapur
Cachar, PIN- 788025

Abstract: Otapar Bhalabasa is an anthology of short stories
penned by Satyajit Nath, one of the prominent writers in the Barak
Valley, Assam. Nath is a prolific writer in different genres, a poet, a
short story writer and an essayist. His short stories have been
published in many established journals across the country. This is
the first published anthology of short stories of the writer published
in 2023. All the short stories found here are love stories, love in its
various hues. Each story has acquired a particular colour and
dimension in its choice of words, metaphors, characters and emotion.
Depth of human love is discussed from multiple perspectives. In
each of the four short stories found in this collection and selected
by the paper writer has been analysed critically following
psychoanalytic methodology. These short stories go deep into human
psychology besides being aesthetically pleasing.

Key-words: Short story, tone, tenor, psychology, love
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Marginals in the Works of Adwaita
Mallabarman: A Critical Study

Pampa Das
Guest Lecturer, Department of Bengali

 MBB College
 Agartala, Tripura PIN- 799004

Abstract: Marginals are those who have no voice in the
decision making process in a society even if regarding their own
life. They are far from the centre of the society, and are exploited
and oppressed by the higher strata. Their way of living, life
philosophy, profession are all different from the so called mainstream
society. Those who do physical labour and give away it at a minimum
price to powers that be are marginals in the society. They belong to
such castes as oil man, black smith, barber, washer man, potters,
cobblers and live in separate blocks in a village. All these
downtrodden people who are voiceless have been given voice in the
composition of Adwaita Mallabarman. Writing in Bengali the writer
has voiced their pains, anguish and trauma in his novels that is
unparalleled in the annals of Bengali writing. Though majority of
his personae belong to a definite community, that is Mala
community, in his works we find cross section of characters belonging
to subaltern class and so called lower caste. His pen depicts tragic
vision of life of these neglected people in the society.

Key-words: marginals, caste, class, truma, community
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Bangla Poetry in the  Zero Decade:
A Study in its Theme and Technique

Abdulla Rahaman
Ph.D Scholar,

North Bengal University, Darjeeling (WB),PIN- 734014
E-mail : abdullarahaman5@gmail.com

Abstract: The decade from 2000 AD to 2010 AD is called zero
decade in Bangla literature. Those poets in Bangla literature who
rose to eminence and whose writings got published in different
magazines, little magazines, journals etc. during this period are
called poets of zero decade. It is worth mentioning here that all
those poets whose poetry or whose first publication has been
published in different forums are not poets of zero decade. Sankha
Ghosh of 1950s, Joy Goswami or Subodh Sarkar of 70s, Mallika
Sengupta of 80s or Yashadhara Roychoudhury of 90s are not zero
decade poets. What this investigator takes as poets of zero decade
are those who started writing poetry from the last part of 90s or
those poets whose poetry began published in early first decade of
the 21st century. They are the poets who from the last part of the
1990s or early years of 2000s made contemporary life, mind and
life vision as their theme, and used poetic language, technique in a
novel way to express it. These poets infused newness in their poetry
with materials and language from globalised world. Poetry with
multidimensional layers derived from tradition as found in poetry
of 1990s became much symbolic with ample use of symbols. This
paper studies critically novelty in theme and craftsmanship of the
poetry of zero decade.
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